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In the beginning of February 1831,1 received 
a note from a Shastri resident in Bombay, in¬ 
forming me, that one of his friends, who had late¬ 
ly arrived at the seat of the Presidency, conceiv¬ 
ing that he was able to refute all the objections 
which have been brought against the Hindu re¬ 
ligion, was desirous of having an interview with 
me. I immediately granted him an opportunity 
of fulfilling his wish; and, finding him desirous 
of a public discussion, I readily consented to en¬ 
gage with him. The debate, which was attended 
by a great number of Brahmans and other respec¬ 
table natives, continued during six successive 
evenings. It referred principally to the character 
of the Divine Being, the means of salvation, the 
principles of morals, and the allotment of rewards 
and punishments. The doctrines of Christian¬ 
ity, and their claims to attention, were amply 
stated; and many objections were urged against 
the reigning superstition of India. Mora Bhatta 
Dandekara, who was the prime mover of the dis¬ 
cussion, received much aid from several of his 
friends. I enjoyed the assistance of a converted 
Brahman who some months before had publicly 
entered the lists with a Puranxka. Good order 
was preserved, through the instrumentality of my 
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highly valued friend Mr. Webb, who, at the re¬ 
quest of both parties, had kindly consented to 
preside. The Brahmans were the first to solicit 
a cessation of hostilities. 

It was the intention of Mora Bhatta to have 

t 1 

published an account of the debate; and, encour¬ 
aged by the donations of some of the wealthy 
Hindus in this city, he made considerable pro¬ 
gress in preparing a narrative of the proceed¬ 
ings. The difficulty of preserving fidelity, how¬ 
ever, arising from his having neglected to take 
notes, induced him to desist, and to resort to 
another expedient in defence of Hinduism. 
After the labour of a few months, he produced 
the Hindu-dharmast,hapaua\ and challenged me 
to write a reply, which I accordingly publish in 
Marat,hi and English. . , 

• • • > 

At the request of the Bhatta, and with the 
view of satisfying the curiosity of many of the 
friends of the propagation of the gospel, as weli 
as affording my readers an opportunity of judg¬ 
ing of the fairness of my remarks/1 have prefix¬ 
ed to the "Exposure”, a translation of his pamph¬ 
let. It is almost verbatim a copy of one which 
was prepared by my highly respected fellow la¬ 
bourer the Rev. Robert Nesbit, for the gratifica¬ 
tion of a few of his acquaintances. 

The Bhatta, though, as will be observed, he 
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has, in some instances, disguised the truth, writes 
generally in support of what has been called the 
exoteric system of Hinduism; and a little reflec¬ 
tion will shew, that the attempt to uphold any 
other can only be made with the sacrifice of the 
pretensions to inspiration on the part of the Hin¬ 
du Scriptures, and with admissions which must 
prove destructive to the popular superstition. 
The efforts which have been made to refine on 
the Brahmanical faith have hitherto proved, and 
must ever prove, completely abortive. It is es¬ 
sentially distinguished by exaggeration, confu¬ 
sion, contradiction, puerility, and immorality. 
Imagination itself cannot form a fabric out of its 
discordant materials. The history of its origin 
and changes, however, is an interesting subject 
of inquiry, and merits more attention than has 
hitherto been bestowed upon it. The result, as 
far as its founders and observers are concerned, 
will be that stated by Paul: "Professing them¬ 
selves to be wise, they became fools, and changed 
the glory of the uncorruptible God into an image 
made like to corruptible man, and to birds, and 

four-footed beasts, and creeping things.and 

even as they did not like to retain God in their 
knowledge, God gave them over to a reprobate 
mind to do those things which are not conveni¬ 
ent”. 

I trust that my Hindu readers will allow me to 
plead the importance of the subject treated of as 
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a reason urging them to its full and anxious con¬ 
sideration. I have constantly endeavoured to 
avoid unnecessarily hurting their feelings; and I 
should be sorry to think that, in any degree, I 
may prove the occasion of offending an ingenuous 
mind in the pursuit of truth. It is the most anx¬ 
ious wish of the friends of the diffusion of Chris¬ 
tianity, that the welfare of the Hindus may be 
promoted; and that, freed from the bonds of su¬ 
perstition, they may ever enjoy the blessings of 
mental and spiritual liberty. Many of the na¬ 
tives are now giving them every credit for these 
intentions. 

The language of the following pages, it is pro¬ 
per to observe, accords as nearly as possible with 
the Marat,hi. In some instances, I have quoted 
a few Shlokas in the original Sanskrita. The 
notes, which are principally thrown into an Ap¬ 
pendix, are intended to illustrate the text. The 
system of representing Sanskrita words, proposed 
by Sir William Jones has, with a few modifica¬ 
tions, been observed. 

J. W. 

Bombay, Feb. 1832. 
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OF TBS 

VERIFICATION OF THE HINDU RELIGION. 


8HRI 

HIND U-DHARMA-ST,HAPANA» 


All men! having, according to their inclination, made minute 
inquiry, practise the observances of religion. Of whatsoever 
religion a man may be, he is certain that by that religion he will 
be saved. People of another religion may come and say a 
great deal; but no one, on this account, will forsake his own 
religion, and embrace theirs. On this subject, therefore, let 
books be written and published,—-of what kind and by whom 
they may, it matters not But among the Hindus learning haw 
been gradually decreasing^ an ignorance of the nature of reli¬ 
gion, and of the marks of its truth or falsehood, has been more 
and more prevailing^ at such a disadvantageous time were we to 
remain in silence, making no reply to what people of another 
religion have published, the most serious evil would, in no great 
length of time, be the consequence. It is, on this account, that* 
to the best of my ability, I write this tract. Of the truth or 
falsehood of its statements, let God himself be Judge. 

In the little Marat,hi books which the Christian Priests are 
at present in the habit of writing, the principal subject 
treated of is generally Idolatry. As God has no distinctive, 
forms, they reckon it a v piece of absurdity that the Hindus 
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should esteem an image to be God, and worship it as such. 
This subject, therefore, in the first place, must be fully consid¬ 
ered. Now there is not a single Hindu who esteems an image 
to be God: every one perfectly knows there is but one God, 
and that he is without form, and all-powerful, Why, then, wor¬ 
ship an image, it may be asked. To this we reply that all men 
are by nature stubborn, depraved, and ignorant. Although it is 
known that there is a God, yet that God is no where to be seen: 
when sin is committed, it does not appear that, in this world, he 
punishes the sinner on account of it: all fear of him is thus 
banished from the mind. The king is no ^ere to be seen; and, 
when his subjects transgress, no punishment is inflicted. In 
these circumstances, those that will not live as they list must 
be rare indeed. Were no restriction laid upon men in their 
worldly connexions and enjoyments, almost all would become 
apostate through the bewitching influence of women, wealth, 
and the like. In consideration of all this, with a view to the in-' 
terests of the people, image-worship, &c. have, in the sacred 
books, been devised; and for the body many religious observ¬ 
ances have been prescribed. Only look at the practices and 
behaviour of those in whose religion no such observances are 
laid down, and you will at once see whether or not image-wor¬ 
ship and the like are of any use. That God is like the image 
no one imagines; but, merely forming such a conception, he 
spends a short time every day in its worship, and thus acquires 
peace of mind. This process having been continued, the true 
knowledge of God is at length obtained, and the mind is separ¬ 
ated from the world. Then it is, that observances are seen to be 
of no use, and are quitted of course. In the Bacred books, 
also, directions are given for their abandonment in due time and 
manner; and this abandonment has been effected by many. 
Where qualifications like theirs, have not been attained, of 
what avail is it for any one merely with the mouth to teach les¬ 
sons of wisdom, and yet live as his inclinations prompt? If in 
image-worship, and those observances which relate to the body 
and other things there is no virtue, pray what virtue is there in 
«nere speaking? The virtue of every thing depends upon 
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fiiedaess of mind in regard to it. Those who have acquired 
such a fixedness of mind are rare indeed. Where a beautiful 
wife, wealth, and honour are still coveted; anger not subdued; 
-a private and selfish object aimed at by means of deception;— 
where this is the case, the mere speaking of God with the 
mouth will never confer a title to the name of Saint. 

The chief reason for prescribing image-worship is this:— Am 
a vessel that is full can admit of the entrance of nothing more, 
so the mind that is occupied with the desire of earthly things 
can never admit and entertain the love of God. This desire, 
therefore, must be expelled. The expulsion, however, is ex¬ 
ceedingly difficult, owing to the instability of the mind. It 
would be as easy to persuade a monkey to be at rest, as pre*- 
vail on the mind to settle down in quiet. The mind can never 
remain for a moment without an object to which it may attach 
itself; and they are only visible things to which it will attach it¬ 
self. Now God is? without form or figure: how then can it be at¬ 
tached to him? In the sacred books, therefore* pure objects 
have been devised and formed, and the attention of the mind has 
been directed to them with the view of separating it from those 
which are inquire; It is for this purpose that the four-armed image 
of God, and other imagesofa like description, are used; and it is 
by means of them that evil thoughts are expelled from the mind. 
In like maimer, the mind must be ever active: the ceremonies 
of image-worship are therefore prescribed to afford it occupa¬ 
tion. From these exercises, there arises merit, and by means 
of them, the mind acquires the power of fixing its contempla¬ 
tion on the invisible God; mid, when once this is the case, un¬ 
interrupted jay, to which we gave the name of Moksha, is the 
happy result. 

We shall now consider how merit arises from image-worship 
and other good works. One proof of this is the declaration of 
the sacred hooks upon the subject. When a man of veracity 
coming from a distant country tells- us of the wonderful things 
he has seen there, as for instance, that he saw twins whose 
bodies adhered to each other, we immediately believe that what 
be state? is true; for it must be allowed that the evidence of 
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testimony m no less suited to convey true knowledge than the 
evidence of sense, or the evidence of inference. Such is the 
«ase even with respect to human testimony* Who, then, would 
suspect or deny that divine testimony given by Brahm&, the 
primeval male? When there was nought but one immaterial 
God, he that sprung from him could owe his existence to noth¬ 
ing else but the simple energy of Deify. It must therefore be 
allowed that he came into distinct and visible existence altoge¬ 
ther God. What self-willed empty-headed creatures, then, ara 
those of modem days who suspect or deny his testimony! 

I now bring forward an argument from^reason. Merit arises 
from pleasing God. Worship and the like are the means of 
doing so. To give an example* A person of your acquaint¬ 
ance is in a distant countiy or in your own. You take another 
individual, and giving him the name of your friend, or without 
any name being given, simply intending him in your mind, you 
make a present of food, clothes, and the like. This will un¬ 
doubtedly please the original person intended. In like manner, 
should you sit knocking your shoe against a stone, and, while 
you do so, mentioning the name of an individual, continue to 
use abusive language, your conduct, when it becomes known, 
will certainly displease him* This being the case with the in¬ 
dividuated spirit of man which is limited in its mode of exist¬ 
ence, will not that God, who by his energy encompassing and 
pervading all things subsists invisibly,—for whose gratification 
the worship of images and the like is performed,—will not that 
merciful, all-knowing, and bountiful God be pleased with the 
services referred to? The illustration now given must be taken 
only in one point of view* This is the case with aU illustra- 
irations. The point of the illustration must be observed, and 
beyond this the meaning of him that uses it must not be strain¬ 
ed. The illustration which we have given, accordingly, does 
hot in every point correspond with the subject treated of. 

When a king has sent particular orders to his subjects, obedi¬ 
ence to them secures their welfare, disobedience procures the 
reverse. In like manner, on hearing these orders, their minds 
ar* agitated by joy, or grie$ or fear, as the circumstances may 
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determine. Now consider who excites these feelings. Should 
it be said that the king does so, it may be replied that he is not 
present. The King’s commandment is not the king himself. 
There must, therefore,, be some strange power in the command¬ 
ment itself. As in medicines and many other things therein 
power of various kinds, so it must be concluded that in testi¬ 
mony there is & power also. If, then, it is admitted that there 
is power in words, it cannot be doubted that there is 

power in those which are divine, and altogether true and faith¬ 
ful In these circumstances, by means of the Mantras the 
Deity is, according to the rules laid down in the sacred books, 
called into the image, and thus the immaterial God obtains an 
imperceptible imagined body. When he is thus endowed with 
a body, he is, according to the rules laid down in the sacred 
books, treated as one having a body, and from the experience 
of this treatment he derives pleasure. By this means merit is 
obtained. We conclude, therefore, that by the due perform¬ 
ance of image-worship and similar .good works, God is found 
and enjoyed. Such a conclusion is immediately deducible 
from the. sacred books; but it can be established by reason 
also. 

You will say that all this is to be received implicitly,—that 
9 there is nothing tangible about it. I reply that those whose 
attention is fixed night and day on the image, to them the form 
of God makes its appearance. Such individuals there are at 
frie present day; but, as their affections are occupied with God 
alone, they do not go about saying to every one—“Hear, hear* 
what we tell yon is truth, all truth, and nothing but the truth”. 
On this account & number of heterodox doctrines baye arisen* 
and many objections to the ancient doctrine have been con¬ 
jured up. All these objections are false. When one, who has 
obtained the true knowledge of God, but speaks of him, tha 
doctrine he teaches is immediately impressed upon the mind} 
whereas those, who though inwardly given up to the pleasure* 
of sense, outwardly assume the garb of instructors and teach 
false doctrines to the people, are to be regarded as altogether 
worthier. The objection made by such iadividuafe to that 
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true religion, 'which has been practised in India from the first of 
time, are no greater than a mosquito lighting upon an elephant. 
But of what significance are the objections of these men? 
Thousands of disputants, with kings on their side, have argued 
the same point, and all their objections have been triumphantly 
refuted by the adorable Shankar&ch&rya and his illustrious fol¬ 
lowers. Their arguments are given at length in Sanskrita books. 
From an ignorance of them some of the faithful may be de¬ 
ceived. I therefore just make a short statement on the subject. 

For the removal of that ignorance, in which the soul of man 
is involved, through the influence of which it has forgotten its 
own nature, and that of God, and wanders about stricken with 
the arrows of desire, anger, and the like,—for the removal of 
this ignorance, and the realization of the knowledge of the true 
God, image-worship and several stated observances, are pre¬ 
scribed in the sacred books. It may be said that the image- 
worship, and stated observances, which at present prevail among 
the Hindus, and that the images of the Gods which they wor¬ 
ship, are calculated in every way only to increase more and 
more the ignorance complained of, and the evil passions that 
arise from it. Wisdom a,nd the virtue that springs from it can 
never be obtained by means of them; because, with whatsoever 
object the mind may be conversant, it acquires, from its attach¬ 
ing itself to it, the nature of that object. If, therefore, the 
knowledge of God is to be obtained, its attention must be di¬ 
rected to God. By directing it to several gods, the knowledge 
of the one God can never be acquired. The same is to be un^ 
derstood of stated observances. To remove this objection, 
many answers are given in the Hindu Sacred Books: as for 
example, that observances are to be put an end to by observ¬ 
ances; that the work of the hands is to be done away by handy 
work; that the imaginations of the heart are to be borne down 
by the heart’s imaginations; that poison is to be neutralized by 
poison. Fully to illustrate this would swell the present work 
to an undue size. Intending to confine myself, therefore, to 
the common practice of men, all that I shall do at present is to 
mention the expedients used in other religions, which will 
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clearly explain the answers I have given above. Among Mussd- 
mans only one God is spoken of. While this is the case, they 
put their confidence in those men who have been distinguished 
by their wonderful achievements; and they tell us that by this 
means their minds are the better drawn towards God and fixed 
upon him. So with respect to several of their observances, 
which appear so like those of the Hindus, the purport of their 
remarks is this—that they are useful in bringing the mind to 
the purely spiritual God as its ultimate object. Among those 
who hold the doctrine of Christ, one God is first set forth. Af¬ 
terwards this same God, with a view to the salvation of the 
creature, that is, its deliverance from all attachment to the visi¬ 
ble world, and its attainment of a state of fixed contemplation 
of the spiritual God, is represented under three forms, which 
are respectively denominated—Father, Son, and Holy Spirit. 
These forms viewed independently differ exceedingly from each 
other; and that which is distinctive of each of them cannot for 
a moment be tolerated if applied to the one true invisible God, 
who is endued with supreme excellence, replete with all quali¬ 
ties, and possessed of all power. As for example the Holy 
Spirit purifies the hearts of men, that is, of those who embrace 
that religion. He is indeed said to be without form or figure 
like the Father; but in reality his forms are many and various. 
Sometimes he becomes like a pigeon. At other times he be¬ 
comes like fire. When we look to the Son, we find that he is 
sometimes in the form of word,* and sometimes, again, he as¬ 
sumes a mortal body, composed, like ours, of the five elements, 
[earth, water, fire, air, and ether;] and the reason of this is 
stated to be that in his spiritual form he cannot accomplish the 
salvation of spirits encompassed with material bodies. Having 
thus assumed a body he is brought into a state inconsistent with 
the greatness and glory of God,—a state open to reproach, and 

* “In the beginning was word. That word was in the heart of 
God; and the same word was manifested in the world in the form 
of Christ”. In one place there is a sentence of this description. 
Note by Mora Bhatta. It maybe right to observe that this sen¬ 
tence, which is literally rendered from the H%nd*-dkarma-Mt % h&pan&* 
is to be found, in this perverted form, in none of the Mar&t,hl 
Translations of John's Gospel.-^J. W. 
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altogether incongruous. He is born in th# tfmh of a mother; 
he becomes a youngling like any other creature; he experiences 
the good and ill of mortal existence; he suffers, in like manner, 
the punishment of a malefactor, and dies a reproachful death: 
by these and other means he procures the favour of Ood, and 
thus accomplishes the salvation of men. Those who hold these 
doctrines maintain that, while all these things are done, and alt 
these forms assumed, the unity of God is undestroyed, and that 
to him there is a large revenue of glory. This is their avowed 
belief. If, then, these three Divinities occasion no bewilder¬ 
ment of mind, butestablish the creature in the’worship of the 
trne God, how can the worship of R&ma, Krishna, and other 
gods, occasion an ever-growing bewilderment to us? By means 
of their worship why may not the mind acquire the power of 
fixing its contemplation on the purely spiritual, formless, aB- 
austaining, and infinite God ? You will say that these gods are 
worshipped by ns through the medium of stones, water, trees, 
and 'animals, and thus loose their greatness and glory. I an¬ 
swer that through the medium of these things they have in love 
manifested themselves to men without any loss of honour; and 
how, then, can any such loss arise from their being worshipped 
through the same medium? If the loss complained of really 
he experienced, then why should God command us to worship 
him in tins manner? In saying that the intoxicating juiee of 
the grape,—the grain that springs from earth, which therefore' 
is nought but earth, and which when eaten comes to the worst 
end,—in saying that these things are parts of his body, if God 
is not dishonoured, then how can his honour be tarnished by 
Buying that fire, the cow, the Shaligram, (sacred block stone,) 
mid other things so holy and purifying are his very glory ? This 
reasoning, it may be said, appears to be good : but if image- 
worship, ablution and its accompanying ceremonies,—if observ¬ 
ances of this description are intended to keep up the constant 
remembrance* of God, to convey the knowledge of his real 
nature, and to preserve the mind from polluting objects, than 
let the attention be directed te those things which show forth 
the greatness, power, wisdom* goodness, and other perfections 
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of God; let it be directed to the sun, moon, and countless stars, 
—to the great fishes of the sea and of the rivers,—to the 
mountains and forests, and the wonderful creatures that inhabit 
them,—to the trees,—to the metals and other things formed by 
the hand of nature herself. Leaving all these, to enter a room, 
shut the door, take a piece of stone daubed over with paint, or 
a piece of metal or the like, sit down and call it God and honour 
it with many invocations—what sort of wisdom is there in this? 
On this subject we refer to that Jesus Christ, whom you ac¬ 
count your Saviour, and who is therefore all-knowing. He 
will take our side of the question, and afford you all the satis¬ 
faction you require. The answers given in our books on this 
subject are probably too difficult for you to comprehend: I 
therefore do not mention them, but turn to what you will better 
understand. The qualities, and the power, of God are describ¬ 
ed in your books. If by reading or conversing about these, 
the remembrance of God is kept up and the removal of sin 
secured; or if this effect Yollows the view and the contempla¬ 
tion of the sun, moon, and other created things, then why should 
your Saviour command you to meet together in secret, or in one 
stated place ? And as an image is liable to pollution, so in order 
to escape pollution from coming in contact with others, why 
should he tell you to meet together from time to time, to take a 
piece of bread, and routteringa few words to eat it up? and why 
should he order you to drink spirits? and why should he enjoin 
you to pour water on the head? Alas! the bread, the spirits, 
and the water, are all material things, and they can only 
affect the material body. But the affections, will, and other 
properties of the soul, or the soul itself, the real living principle, 
which, in its essence and subsistence, is beyond all matter, how 
can they affect? and how then from these things can merit and 
holiness result to the creature, and how can he by means of 
them obtain those qualifications that will entitle him to a state of 
Nearness to God and Emancipation from matter ? The thing is al¬ 
together impossible. Yet, in spite of this, Christ urges it upon 
you to observe these cerernonieg; and he who does not observe 
them, but merely reposes confidence in Christ, is not his wpr- 
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shipper, and no one calls him so. It is "by means of thebe ob¬ 
servances j therefore, that the worship of Christ, that is to say, 
parity of heart, is realized. The divine command of which we 
speak is not given without a promise, nor is it to be observed 
without a reward. If, then, such excellence arises from these 
trifling ceremonies only occasionally observed, why should not 
he, who practises the ceremonies connected with image-worship 
and with those holy places to which pilgrims resort, which arc 
of the same kind with those just mentioned, but incomparably 
greater, being observed by the greatest of men—why should 
not he he liberated from the condition of individuated spirit, and 
attain the nature of Deity itself? If from those pure spirits, or 
things of that nature, holiness is derived without the least ad¬ 
mixture of intoxication, how can an increase of ignorance arise 
from the use of the pure water of the (ranges, and of water 
sanctified by the touch of Krishna’s fret or from the contempla¬ 
tion of his image and those.of others? If it is said that those 
spirits and that bread are merely emblematical of the body and 
blood of Christ, ib other words are used merely to impress this 
doctrine on the mmd—that believers in Christ are saved by the* 
merit which he acquired by the wounding of his body, and the 
shedding of his blood, still the point for which we contend is 
established. If such is the effect of the use of these means, 
why, from the worship of the images of R&ma, Krishna, and 
others, should ear memories not be aided? If by our own good 
deeds We cannot obtain salvation, the good deeds of Krishna, 
if we worship him in sincerity, will effect that salvation frr us. 
With respect to this subject our opponents are accustomed to 
ask—When did Krishna perform any good deeds ? In his be¬ 
haviour, say they, there is nothing but sin; not a particle of 
righteousness is to be found. We answer that this is not the 
case with him alone. Of all the numerous gods which have 
sprung from the one God, and yet are no more than one God, (in 
the same manner as, though there are severally Father, Son, 
and Holy Spirit, there is bat one God,)—of aH these the proce¬ 
dure resembles a good deal that • of Krishna. Krishna’s com¬ 
mitting theft with the cowherds, and playing the ^adulterer with 
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their wives,—Shiva’s spreading death and destruction by bm 
curses, and behaving indecently with Parwati,*—Bramha’a 
looking on his own daughter with the eye of a paramour, and 
m akin g a most filthy disclosure of his lust,:—Rama’s crying, 
out—“Siti, Sita”, and embracing the trees in a fit of frenzy,—— 
Par&shara’s cohabiting, with a fisherman’s daughter;—such 
abominable transactions as these, too bad to be even mention¬ 
ed,—Are these, you will say,, what you adduce and place on a* 
level with the good acts of. Christ? What merit will acrue to* 
you from listening to the tale thai narrates them? and a* for 
purity of hear^ not the least of it can be obtained by means of 
them. As by listening to leverage, lust is inflamed, and by; 
hearing of the feats of Sindia and Holkar the spirit is stirred*, 
so, by hearing of the deeds of the. gods formerly referred to^ 
men will only be prompted to wickedness. Regarding this object 
tion we maintain,, agreeably to the word of God, that all these, 
deeds are sp iqpny virtuous-actions in the god^ that performed 
them. We napintai» further that by hearing and speaking o£ % 
them the ignorance of the imprisoned spirit, and its conse^ent 
subjection to passion are removed* and that thus they have an 
much power as image-worship itself to create in the soul pure 
and holy dispositions. These deeds, when narrowly consider¬ 
ed, are even far better than those virtuous actions of Christ’* 
that you mention* To you alone who view them with an evil 
eye, they appear vicious actions. Listen, then, to the argument 
by which; we demonstrate them to be the very opposite. Good 
and bad action* are severally known by their results. The 
action, whose result, according to the decision of the True 
Sacred Books, is good, is a good action. That,, whose result 
according to the decision of the True Sacred Books, is bad, is 
a bad action. Theft, when committed, is followed by punish¬ 
ment; therefore theft is bad* Instruction imparted to others 
secures honour to him that imparts it; therefore to impart in¬ 
struction is gpod> La like manner death is the consequence of 
taking poison, and the preservation of the body is secured by 
eating bread and rice; therefore the former is bad, and latter 
are good.. Rut should theft secure honour*— should, wisdom. 
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bring punishment along with it,—should poison preserve the 
body, and bread and rice occasion its death,—should such a 
state of things begin to be experienced, who would say that the 
committing of theft or the eating of poison was bad? and, on 
the other hand, who would say that the imparting of knowledge, 
or the eating of rice and bread, was good? A man may labour 
under deception: he may think that what is really poison is 
bread and rice, and what is bread and rice he may take 
to be poison; but, when he has tried them by eating them, 
lie becomes acquainted with their real nature. Precisely 
in this way is it that some, labouring under deception, look 
upon the deeds of Rama, Krishna and the other Incarnations 
as reproachful; while those, who consider them aright, regard 
them all as teaching wisdom, and leading to salvation. When 
the incarnations, &c. are attentively considered the difficulty 
of the accomplishment, and the necessity of the execution, of 
their several deeds, in the particular circumstances in which 
they were performed, are clearly seen. That Krishna com¬ 
mitted adultery, that R&ma ran about in the forest crying out 
for his wife, that the Great Seer Par&shara also committed adul¬ 
tery, you believe to be true statements. Now, in the very books 
from which these statements are taken, it is distinctly declared 
that that Emancipation , which it is difficult for hermits with all 
their purity and holy deeds to obtain, was bestowed on the 
adulterous wives of the cowherds,—on those who assisted Krish¬ 
na in his thefts, and on several others. Ha! Ha! Ha!—In the 
conduct of the adorable R&machandra, again, there an exhibit¬ 
ed veracity which calls forth the praises of all, gentleness, ex¬ 
ceeding kindness to friends, obedience to parents in the most 
distressing circumstances, generosity, and infinite majesty. 
The incarnations never forget their own proper nature (as men 
do, who forget that they are incarnations of Deity and arc 
ruined by the delusion consequent thereon;) and therefore no 
evil that befals them in consequence of the incarnation does 
them any harm; just as the Divinity of Christ is not at all im¬ 
paired by his taking a human body. With this part of the sub¬ 
ject, (hen, you are well acquainted. Let it, therefore, be un- 
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derstood that it was from no influence of lust that Rama went 
about seeking his wife; but it was to show that for one who is 
his in heart and soul he is ready to part with life itself,—it was 
to show this, and by doing so to furnish a motive to men to be 
instant in his worship, and it was also to accomplish the salva¬ 
tion of certain spirits that were held in bondage in ihe forest. 
His other actions, in like manner, have their appropriate object. 
From Parashara’s adulterous connexion with the fisherman’s 
daughter there sprung a son, whose praise is in all the world, 
who accomplished the great work of collecting and arranging 
the Vidas and Shdstras. Such a son could never be produced 
in a marriage connexion, however, distinguished by excellence 
And purity. Why then should it be ever said that there was 
any adultery inthe case? In accordance with the case now ad¬ 
duced, all the actions of the* Incarnations and of others are re¬ 
corded, in the Purdnas to have been attended with a happy 
result. Some of these actions show the independence and 
omnipotence of God. Some actions, which were necessary in 
the circumstances in which they were severally performed, 
show the good and evil that spring respectively from virtuous 
and vicious actions. Of this the design is two-fold. The wor¬ 
shippers of God must practice virtuous actions in order to 
obtain admission into his presence; in order, therefore, to set 
an example before them some of the actions referred to exhibit 
goodness, patience, truth, wisdom, and other qualities, in per¬ 
fection. Some of them show that certain things done even by 
the great, are to the human view productive of much evil to 

them, and accordingly leave no doubt of their evil consequences 
in the case of poor weak mortals. They are thus severally useful 
in setting an example of virtue, and in deterring from vice. How, 

then, can it be maintained that, by hearing of these actions, re¬ 
flecting on them, speaking of them, and practising them, purity 
of heart will not be realized? and, if such is their effect, who can 
call such actions vicious? They are incomparably better and for 
more replete with merit than the actions of Jesus Christ. If 
you ask what is my reason for saying so, I reply by a reference 
to the w ork of Christ compared with that of our Incarnations. 
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Your doctrine is that when men could not obtain salvation by 
their own merit, God commanded his Son to come into the 
world for the salvation of men. He came accordingly, per¬ 
formed works of righteousness, at last gave his own life, and 
thus opened the door of heaven to men. From this it appears 
that, when the merit necessary for the salvation of men could 
not be obtained by their good works, he gave his life, and thus 
obtained it. Be it so. If by works merit is to be obtained, 
then putting the life in jeopardy is of no use; and net even a 
fool would set himself forward to do what is useless. Now our 
doctrine is this—that Rama, Krishna, and the other incarnations^ 
have for their appropriate object the salvation of the world; but 
without suffering pain at all to be compared with that of Christ, 
and without submitting to a reproachful death kka him; they 
sported themselves at pleasure, and by these very sports accent" 
plished the salvation of those that took refuge in their mercy, 
of those that worshipped them, or. were otherwise connected 
with. them. Let them do what they pleased, all their actions • 
were full of merit: they did not need, therefore, like other der 
pendent creatures, to perform appointed duties and thus acquire 
a measure of righteousness. They were complete incarnations 
of Deity, and were therefore possessed of the power we have* 
just mentioned. We will afterwards speak, of the independence * 
of these incarnations. * At present we ask you, only to consider 
whether these actions of Rama, Krishna, and the rest,, or those 
of your Jesus Christ are the better. To all this you may ob¬ 
ject by saying that, if the actions performed by Rama, Krish¬ 
na, and the other incarnations, were for the salvation of men, 
then why did they not like Jesus Christ, exhibit that forbear¬ 
ance, compassion, spirituality of mind, and blamelessneas of 
life, which might be useful to promote their salvation? Why 
did they exhibit what was so dishonourable to God in commit¬ 
ting theft, fleeing through fear, and becoming distracted on ac¬ 
count of separation from others? When ignorant men see 
those wicked actions, the consequences of which are stated to 
be good, though not apparently so, will they not say within 
themselves— “These things have been done by the groat: why 
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should not we do them”,—and saying this will they not com¬ 
mence a similar course ? 

To remove this objection clear and convincing arguments 
have been already given. These, however, perhaps afford you 
no satisfaction* We ask you therefore, to lay aside party¬ 
feeling for a moment, and consider the conduct of your Saviour 
Jesus Christ; so, by the blessing of the adorable Krishna, you 
will perfectly understand the subject. To you who examine 
the actions of the incarnations of Deity with an eye suited 
only to the common business of life,—to you, would we remark, 
that the conduct of Jesus Christ has laid open the way of wick¬ 
edness to men. If you ask how this is the case, we reply that 
Jesus Christ tells you only to believe in him, and promises on 
this condition to take on himself all your sins, whether old or 
new, and thus accomplish your salvation. Will not men, who 
are spontaneously given to sin, on hearing such a promise as 
this, believe in Jesus Christ, and prepare themselves to commit 
sin up to the full extent of their desire? When we tell you 
this, you will cry out—“No, no; you mistake altogether the 
meaning of the words— Believing in Christ. To believe in 
Christ is to obey his commandments. He that obeys, he it is 
that believes: otherwise faith cannot be said to exist”. Will not, 
then the servants of Krishna, in obedience to his command- 
meats, refrain from those actions which are in your opinion 
wicked? If you ask why R&ma, Krishna, and the other incar¬ 
nations, accomplished the salvation of men in this or in that 
particular manner, we ask you in return why God sent his Son 
into the world, and why, for the salvation of men, he brought 
ban into a state so reproachful and so appalling. What! Had 
he no other ways of saving the world? You may say that there' 
appears no other way of saving men without injury to the Di¬ 
vine mercy and justice, and that this way, therefore, must be 
taken. We reply that God is omnipotent, and that, by saying 
he had no other way of saving men, you fix an indelible staih 
on the glory of his infinite power. After bringing into exist¬ 
ence principles and objects productive of sin, the moment it is 
produced and makes its appearance in the world, he must be- 
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come a man, a pigeon, or fire,—ho must submit to unheard of 
sufferings! Why, pray, should he put himself to so much a- 
do? To this if you reply that He did what seemed good to 
him, then you say precisely what we say ourselves—that Krish¬ 
na and others did for the salvation of the world what they 
thought fit. 

We do not seek to overturn the doctrines held by any one; 
for, as God has consulted the convenience of all people on the 
face of the earth with respect to food and clothing, so, for the 
inhabitants of different places, has he laid down different doc¬ 
trines with a view to their salvation. Those doctrines, therefore, 
and those alone, according to which they severally worship God, 
are to them true. According to the nature of these several doc¬ 
trines do they severally obtain reward from God. As long, 
' therefore, as the inhabitants of India observe the ordinances 
prescribed to them in the sacred books here prevalent, they ob¬ 
tain the favour of God; and, on the other hand, the people here 
who embrace the religion of foreigners only depart farther from 
God. Of this we have experimental proof. Several years ago 
the people of one or two districts in the Konkan embraced a 
foreign religion.* Observe, then, what they gained by their new 
religion. Formerly, when common Hindus, they did not eat 
animals: when they had changed their religion, they began to 
eat them. Formerly they were not accustomed to drink at all: 
at the period referred to they threw away all shame, and com¬ 
menced open drinking to intoxication and madness. Formerly 
they had some respect for others : they have now become as 
rude and disrespectful as possible. But why should we mul¬ 
tiply examples of what is reprehensible among them? They 
are indeed horribly foul and loathsome. One would think they 
had just come out of Hell,f—murderers that they are, who, 
even when they are of no use for eating, kill beasts and birds 
in sport! Such are the excellent qualities by which these men 

♦ Several years ago, the Portuguese converted to their own Christian Reli¬ 
gion the inhabitants of the Goa and Bassoon Districts, otherwise known by the 
names of Goa-kars and Christians.— Not* by Mora Bkatta, 

1 The Hindus generally conceive of Hell as a place replete with ordare. 
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Of this country are distinguished! and of which they became 
possessed in changing their religion; and it would seem that 
only those, who wish all these qualities to become their own 
would attend to the objections of foreigner* attached to another 
religion, or think of embracing that religion themselves. If 
such is the feeling and desire of any, let men of minds so im¬ 
pure,—let them, I say, embrace the new religion with all their 
heart. Rather than remain under the restrictions of the reli¬ 
gion of this country, and lose both this world and the next, let 
them by all means embrace the religion in which they may eat, 
and drink and enjoy themselves up to the fall extent of their 
desire, and thus let them at any rate enjoy this world, though it 
is plain they must go to hell at last. 

To this you will reply that he that forsakes his own religion 
does not do so without* reason. The objections which have 
been brought forward against his religion he may think true: it is 
your part, therefore, to remove them; and, when this is done, 
no one will change his religion. We reply*—Plague on these 
objections! All that you object about God, committing theft 
and adultery in the incarnations of Krishna and others, we have 
already answered sufficiently by argument. But, if you want 
more argument on the subject, we are ready to give it to you; 
In the actions of God and the creature there is this difference, 
that the one acts independently, and the other is bound to act 
according to the Divine command. With that powerful being, 
therefore, who acts independently, it is altogether improper to 
find fault. When a fire has begun to burn one house, it would 
be idiocy to ask it why it burned another. No less idiocy is it 
to make the objections referred to. You may ask why, since 
God became incarnate ki order to save men, he acted in such 
a manner; We reply that all he did tended directly to the ac¬ 
complishment of that salvation, and that the work of salvation 
was all that occupied him. As a shopkeeper, with the view of 
bringing all the customers to his shop, keeps and exhibits a 
variety of articles, and this attracts them all to himself, so the 
incarnation-of God takes many ways to accomplish the saiva* 
tion of men. With- whatsoever feeling any one desired and 
D 
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held intercourse with the Divine incarnation Krishna, in a man* 
ner suitable to that feeling did the God hold intercourse with 
him, and it was in this way that he accomplished the salvation 
of all. Now should you ask why he committed theft, we answer 
that doing so is the glory of the Godhead, not its shame. He 
was the Lord of the Universe; and therefore whatever He 
wanted he took without scruple. The inhabitants of Goktila 
too were so delighted with him that, on what pretence soever, 
they would have him to come to their houses; and, in order to 
gratify them, he used to go and steal. “Why did he do so? why 
did he not please them in some other way” ? O ye wiseacres have 
we not already proved that all that God did was right and good? 
and who are you, great men, that come and propose that he 
should act precisely as you think fit? If you say that this is 
not at all your meaning,—that all you maintain is that he ought 
not to have been guilty of those things which are now immoral¬ 
ities among men, then we ask you why you should not go on to 
maintain that God must act like men in every respect ? 

In the history of those on whom men of other religious 
place their confidence, we find, as has been already clearly 
shown, actions of the same description as those just mention¬ 
ed,—some at variance . with the common opinion of mankind, 
some of a reproachful nature, and some strange and miraculous. 
Why did the incarnations perform a number of strange and 
miraculous deeds? why did not they act like other men? The 
answer given to this will equally apply to the objection that is 
taken to those parts of their conduct that to fools appear to be 
at variance with the common opinions 'of mankind. The argu¬ 
ment stands thus. As the Being concerned is God and sur¬ 
passes all in power, and therefore performs such miracles as 
men cannot perform, so is he superior to the control of a nj law, 
and therefore does such actions as men may not do. i 

A certain Christian Priest makes the following remarks :— 1 
“God is the Father of all mankind; and no Father gives oppo¬ 
site laws for the government of his children. God has given 
one Law; and therefore there is but one true religion, and one 
*rue written rule of religion; in the same maimer as there is but 
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one Sun for tins earth”.* For this earth, indeed, there is but one 
Sun; but in ihe Universe are there not many Suns? ’ How can 
the light of one Sun reach those feed stars which are at an 
inconceivable distance from it? That they shine by their own 
light must be allowed on all fends. If a man have two sons, 
the one wise and the other foolish, will he give them rules ac¬ 
cording to their respective abilities, or wifi he give the same rules 
to both? Although he should prescribe to them different ways 
according to their talents, yet his intention is one, and that is—* 
to make both wise. The same is true of God m his dealings 

with men. . 1 

~ Another Christian Priest writes as follows?—“In the Sacred 
Books of the Hindus the gods are said to have had Fathers and 
Mothers, and different works are ascribed to each, as/ for in¬ 
stance, to Brahm& the work of creation, to Vishnu the work of 
preservation, and to Shiva the work of destruction,* and so 
forth”, f Now God is no where said to have had a Father and 
Mother. There is but one God, whose name in the 1 Sanskrits 
language is Brahma: he is the one God. When this Brahma 
forms the deshre of creating the world, he obtains the name 6f 
Brafamd; in the time of preservation he obtains the name of 
Vishnu; and at the time of destruction he obtains the name of 
Shiva. This appears evident froqi the names of all these gods 
bearing ft particular meaning. From the Sanskrita root— 
Vrika ,—which signifies Increase , is derived the word Brahm&; 
from the root—Ft ska ,—which signifies Encompassing , is derived 
Vishnu; and Rudru [a name of Shiva] signifying Destructive, is 
a word known to all. The same is to be understood with res¬ 
pect to all the other gods. That God has a Father and Mother 
is indeed altogether false; and no where is it said that Brahma 
, sprung from any one. When, however, he became incarnate, ha 
had a Father and Mother, and in this there is nothing surprizing. 

* This it a partial quotation from a Report of Discussions, bold in Bombay* 
in June 1830.—J. W. 

t A passtge similar to this occurs in a tract which I remember having given to 
Mora Bhatta. The words are those of a Brahman converted many years ago is. 
the Madras Presidency .—J. W. 
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Jesus Christy tod, sprung from a woman: ho did not fall down 
from heaven. It is, however, the way of all men to expose the 
faults of others however small, and never to look to their own 
however great. 

In the late Discussions in Bombay, a certain Christian Disci* 
pie made the following observation:—“In order to punish men 
God does not need to take an incarnation”. Excellent remark, 
indeed! God needs to send his Son to establish the true reli¬ 
gion, and to suffer death; and the only thing he needs not do is 
to take an incarnation.* A man, who could speak in this man¬ 
ner, speaks because he has got a mouth; that’s alL 

When the whole subject is thus considered, not a single ob¬ 
jection remains. This being the case, the parson, that still 
thinks he sees something objeetionable in ths religion advocated,: 
must attribute this unhappy circumstance to the sin of this or 
of a former birth. The man who could idly suspect his mother 
of adultery, when he himself was conceived in her womb, is the 
only man fitted to suspect and object to his own religion,—the 
religion of this vast continent of India. Our desire, therefore, 
is—that these arguments, written for the benefit of the people, 
may, through the blessing of God, become in some measure 
useful to bring such a one to a knowledge of the true religion. 

* In order to punish menl 


(snd car tax wum’s tract.) 
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OP THE 

HINDU RELIGION. 

HINDU-DHARMA-PRASID’ DHIKARANA. 

Mora Bhatta Dandekaka, with the aid of oth¬ 
er Brahmans, has lately composed a work in the 
Marathi language entitled "The Verification of 
the Hindu Religion”, and called upon me to give 
a reply. I rejoice on account of its publication, 
and having read it with the greatest attention, 1 
now beg leave to express my sentiments respect¬ 
ing it. I consider, that its author has fallen into 
the most serious errors; and while I endeavour to 
expose these errors, I solicit the candid consider¬ 
ation of my readers. The questions which come 
before us for discussion respect the Creator of 
heaven and earth, and the salvation of the souls of 
men. They ought not to be trifled with, but to be 
viewed as subjects of the greatest importance. 
They ought to be treated with humility, with the 
desire of discovering and receiving the truth, 
with the most anxious application, and with the 
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prayer, that God may enlighten the mind. No 
offence should be taken at the facts which are 
stated. They should be viewed with patience; 
aud the decision pronounced upon them ought 
to accord with justice. Let the all-seeing God 
be our Helper! 

The author of the Hindu-dharma-stapand re- ’ 
marks in the commencement of his tract, that 
"all men, having, according to their inclination, 
made minute inquiry practise the observances of 
religion”. I do not see, * however, that this is the 
9 case.CThe generality of mankind, in this country 
in particular, make little or no inquiry on the 
subject, and ask nothing about the evidence of 
religion. They regulate their practice according 
to the faith which they repose on the words of 
their parents, and the doctrines of their priests. 
This procedure is in perfect conformity with what 
the Bhatta himself admits. He remarks that 
"all men are naturally stubborn, sinful, and 
ignorant”; and hence, it is not to be wondered at, 
that many persons should be found conducting 
themselves according to a false religion; that they 
should imagine that by that religion they will 
be saved; and that they should shew no disposi¬ 
tion to enter into the true religion. Were they 
to make every inquiry in their power, we should 
undoubtedly see them turn to the right way; but- 
if they make no inquiry, and continuing in ig¬ 
norance, search not for wisdom, it is not to be 
expected that they should discover the truth. 
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. The Bh&tta remarks that, "Ignorance of reli¬ 
gion and of the marks of its truth and falsehood 
has been more and more prevailing: at such a dis¬ 
advantageous time were we to remain in silence 
making no reply to what people of another, reli¬ 
gion have published, the most serious calamity 
would in no great length of time be the conse¬ 
quence”. He assigns this as his reason for taking 
up his pen; and since his belief is of the nature 
described, he cannot be blamed for so doing. Let 
both sides of the question be made manifest, and 
then there will be a ground of judgement. People 
will be able to compare, and to come to a deci¬ 
sion. 

The Bhatta ascribes the injury which has ac¬ 
crued to the Hindu religion to a diminishment of 
learning among the Hindus. I am not singular in 
the opinion, however, that the spread of true 
learning in India will prove the ruin of the Brah- 
manical faith. The discoveries of science, and the 
revelations of the Puranas are completely oppos¬ 
ed to one another. Let a few examples be taken 
into consideration. The earth, which is globular, 
is described in the Puranas as possessed of the 
shape of a lotus, and as nearly level. From science, 
it is learned that the earth is suspended in space ac- 
' cording to the will of God; but it is described in 
some Puranas as resting on the back of a tortoise, 
and in others as resting on the serpent Atlanta. Its 
circumference is measured by about 13,434 kro- 
shas; but its diameter accordiug to the Puranas 
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extends to hObflOOfiOOyojanas.* The earth is a- 
bout 47,000,000 kroshas distant from the sun, and 
it is said in the Puranas to be merely 100,000 
yojanas distant. The earth is only about 120,000 
kroshas distant from the moon, and yet it is des¬ 
cribed in the Puranas as 200,000 yojanas distant. 
It is impossible to enumerate the contradictions 
of this kind, and the absurd fictions contained in 
the Puranas about the egg of Brahma and other 
matters of a like nature. The Veda even con¬ 
tains blunders as great as those alluded to,—as, 
for instance, it says that rain comes from the moon.O 
(Verily in the word of God no such errors could 
ever occur^—True learning is doing much to 
overturn the Hindu religion. This may be proved 
from what is going on at Calcutta at the present 
day. Many rich and well informed men in that 
place appear to be ready to forsake it. Madhob 
Chandra Mulik, writes thus respecting it, in a pub¬ 
lic newspaper—"If there be any thing under 
heaven, that either 1 or my friends look npon with 
the most abhorrence, it is Hinduism; if there be 
anything that we regard as the best instrument 
of evil, it is Hinduism; if there be any thing that 
we behold as the greatest promoter of vice, it is 
Hinduism; and if there be any thing that we con¬ 
sider the most hurtful to the peace, comfort, and 
C happiness of Society, it is Hinduism”.f 

* A krosha nay be reckoned as taro miles, and a yojma as 
four kroshas. 

t This quotation is taken from the "Enquirer”, a native news¬ 
paper published in English at Calcutta. The periodical from 
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The first objection against the Hindu religion 
which the Bfe&tta brings forward for considera¬ 
tion »that which refers to Ioo&axit. This sub¬ 
ject shall be afterwards folly treated. 1 com¬ 
mence, for the sake of clearness and good order, 
with the remarks in the end of his tract concern¬ 
ing Bbahma', Vishnu, and Shiva. They refer to 
the foundation of the Hindu religion, and with 
them the discussion, consequently, ought to 
commence. 

The Hindus generally admit that there is one 
Supreme God. In the course of his reasoning^ 
Mora Bhatta frequently alludes to this Being; 
and speaks of his perfections. He describes him 
as "without form”, "infinitely powerful”, "omnis¬ 
cient”, "the source of being, power, and happi¬ 
ness”, and "the infinite Ishvara”. On this point, 

I agree with him; but I differ from him when he 
says that he who is spoken of in the Hindu Sbas- • 
tras as Brahma is God. The term Brahma is ap- r 
plied in these writings to other objects than God. | 
In the Veda, it is applied to "wind”, to "mind”, j 
to "food”, to a "servant”, and to the "wicked”. In 1 

which k is extracted contains many statements of a like nature. 
Hie Editor was educated at the Hindu College; and has risen 
completely superior to the superstitious of his country. In a 
note which I lately received from him, he writes thus:—“Al¬ 
though born a Brahman I have given up caste, and am endea¬ 
vouring to bestow that knowledge upon my countrymen, which 
has benefited myself”. He has published a Drwpa entitled,. 
“The Persecuted”, in which he ridicules the manners and cus¬ 
toms of the Hindu Priests. A few of his remarks on the in¬ 
fluence of Education will be found in the Appendix A. 

£ 
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a certain plane Garuda is considered as Brahma; 
and it is said respecting him, "Thou art the Lord 
ot all things movable mid immovable". In the 
Gita there is the following Shloka:— 

11 

"The great Brahma [says Krishna] is my womb; 
in it I place my foetus \ Since the Shastras and 
the Bhatta describe Brahma as "destitute of qual¬ 
ities”, he cannot in this character be recognized 
as the Supreme God.* 

The Bhatta observes that, "Brahma in the act 
of creation is Brahma, in the act of preservation 
Vishnu, and in the act of destruction Shiva"; that 
Brahma, Vishnu, and Shiva are only names with 
particular meanings; and that the ascription of 
parents is only applicable to Brahma's Avatars.f 
On this view of the subject many objections pre¬ 
sent themselves. I shall briefly mention a few 
of them. In the Matsya Purana, there is follow¬ 
ing Shloka:— 

ii 

"From these three qualities (truth, passion, and 
darkness,) in a state of excitation, were produced 
the three gods united in one form, namely, Brah¬ 
ma, Vishnu, and Shiva". On this fabrication, a 
convert made the following remark at the late 
discussions in Bombay. "In the Hindu Shas¬ 
tras, it is written that God was at first destitute 
of qualities, and that afterwards he became pos- 

* See Appendix B. t See Pegs 27. 
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scssed of Satva, Rqja, and Tama . In this, state* 
men! three difficulties occur. The declaratio n 
that Go d was destitute of qualities tends hig hly 
To his dishonour, an d I am unable, to understand, 
if he was destitute of power, and other attri¬ 
butes, how he could become possessed of rthen. 

: The ascription of passion and darkness to God 
is nothing but the reproach of his character? .* 
,In the j story respecting the origin , of the. Trigu - 
natma contained in the Matsya Purina, there is 
abundant absurdity. But the wonder does not 
stop here. The most contradictory accounts are 
to be .found on the subject in other places. It is 
. declared, that Brahma, Vishnu, and Sfrira, sprung 
. from A'dishakti who brought forth the three gods; 
.and that after, having.become despatebeDy in love 
, with them, she tpok.them for her husbands. In 
: the Bhagawjatn and other. Puranas, it .instated 
that a water lily spruirg froSh the.navil of Vish¬ 
nu, and; that Brahma sprung from >its flower!In 
some Puranas.it is stated, that A'dishakti' produced 
a' seed, froqn which, sprung Shiva,—the Father'Of 
Vishnu. In the Matsya Purana, mentioned abbve, 
it is.stated, that. Shiva was created by r Bvabtn4, 
according totheShloka:— - V.-. ■ > = 

- — - i —:- ^ . iL f * 1 ij 

* Dr. Taylor in his translation of tlj% jPrabhot^h^ £|aad#>- 
daya makes the following remark on this subject:—*“Thetfucs- 
tton, How does desire or volition arise in this simple. Being 
v fpras the subject *>f many dbpmtes; bilt!l hdlieve that eVefrthe 
subtlety of Hindu Metephysica r hwjujt yet'fwW^ked a satis- 
ftctory reply”, *' 
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"Afterwards he (Bcahm&) created Vamadeva the 
illustrious hoider of the trident”. In the N&radfya 
Purina, it is said that from the right side of Nsra- 
yana, Brahma arose, from the left Vishhu, and 
from the middle Shiva. In the Linga Parana, it as 
mentioned that, from die egg of tbeUniverse, Shiva 
having assumed a form, produced from his left side 
Vishnu and Lakshmi, and from bis right side 
Brahma and Saraswata. In the Linga Purina, 
moreover, it is sahl that Brahma unable to carry 
on the work of creation began to cry; and Shiva, 
under the name of Rudra, was produced from his 
sighs, and that when Shiva began to create, the 
work dragged on so heavily that his father was 
.forced to resume it. In the Mfcrkindeya Fur&na, 
it is stated that Brahma was derived from Malta 
Lakshmi, Shiva from MabakaB, and Vishnu from 
Maha Saraswati. In the Vaiiha Purina, it is 
■affirmed that from Brahmi, Vishnu, and Shiva a 
Shakti was produced; and that she, having been 
divided iuto three parts, became Lakshmi, Saras* 
wati, and Kali. Which of these stories is to be 
believed? Amidst these -various and conflicting 
accounts, how can the human mind possibly find 
repose? If God were to make a revelation of his 
will, for the purpose of pointing out ihc true way, 
it is certain that no such incongruities as these 
would ever appear in it. 

The same bewilderment which is experienced 
on the consideration of the accounts contained 
in the Hindu Shastras respecting the origin of 
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Brahma, Vishnu, and Shiva, is experienced on the 
consideration of the statements made concern¬ 
ing their respective dignity , and rank, and ser¬ 
vice. Now adays, little need be said respecting 
Brahma, because, for the reasons which will 
he afterwards stated, the Hindus in general seem 
to have forsaken his worship. The claims of 
Vishnu and Shiva, however, none can determine. 
•The writers of the Vedas, Shastras, and Puranas 
are completely at loggerheads on the subject, 
as may be proved by the following Sblokas. In 
the Veda, it is thus written:— 

ifa r ftwwrarawBSw .fry u 

"He who is every where present is the Supreme 
God; and therefore as Shiva is omnipresent, He 
is the Supreme God". In the Bh&gavata we find 
the following Shlokas directly opposed to the 
Veda. 

"Those who are devoted to Bhava (Shiva) and 
those who follow their doctrines, are justly es¬ 
teemed heretics, and enemies of the true Shastr^. 
Those who desire final Emancipation forsake the 
hideous lords of the devils, and looking to Nara- 
yana worship him with a mind at peace, and free 
from envy”. In a particular part of the Padma 
Purina, this same Shiva is thus prosed:— 


Digitized by LjOoq le' 



38 




"From even looking at Vishnu, the wrath of Shi¬ 
va is kindled, and from his wrath we fall assuredly 
into a horrible hell; let not therefore, the name 
of Vishnu ever be pronounced". In the same 
Purana, there occurs the following passage:-— . 

"Let him who says that other gods such as Brah¬ 
ma, Rudra, and the like are equal to Narayana 
be for ever a heretic". On this subject,' much 
need not be said. Those Brahmans who are not 
attached to Vishnu ought never to be touched, 
nor spoken to, nor looked at". In the Veda, 
Shiva is called Mahadeva. In the Padma Purana, 
again, Vishnu is praised in the following style:— 

mTi^oiT^rwsjT^qT^esjm: ii * 

"Those who say that any other God is greater than 
Xarayana the Lord of the world, are ignorant 
and deluded, and also bear the name of Heretics”* 
In a certain place we have this Shloka:— 
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"That God Makadevais to be known as Mahesh- 
vara, to whom no object is to be held Superior”. 
In another place we have the following Shloka 
contradictory of the preceding:— 

“He that forsakes Vasudeva (Vishnu) and wor¬ 
ship another God, is like the fool who when 
thirsty sits digging a well on the banks of the 
Ganges”. I must here conclude. Were 1 to 
proceed in this way to make quotations, this pub¬ 
lication would increase to the size of a Purana.* 
The accounts which are contained in the Hin¬ 
du Shastras respecting the qualities and charac¬ 
ter of Brahma, Vishnu, and Shiva, are no less 
absurd than the description of their origin and 
rauk. These three imaginary gods are represent¬ 
ed, in many places, as foolish, as weak, as mean, 
as proud, as envious, and as disputatious. They 
fight with one another like evil men, and ravenous 
beasts. They resort to the spread of atheism, 
and other evil expedients, in order to support 
their thrones. They abandon shame, and exhi¬ 
bit themselves as lascivious adulterers,—as deceiv¬ 
ers, liars, thieves, and drunkards. -Few sins in 
short can be mentioned, which they have not 
committed.f 

* See Appendix C. 

t Much has lately been written on the affinity of the An¬ 
cient and Hindu Mythology. The moral character of the gods 
at least ; it is worthy of observation, is exaofly (he same. Ci- 
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Of the business, and unworthiness of their 
conduct# and weakness of their character, as 
forming the Trimurti let the following narra¬ 
tives suffice. Anusuya, the wife of Atri the 
Rishi, was the most eminent among women for 
conjugal fidelity. With a view, therefore, of se¬ 
ducing her, and spoiling her virtue, Brahma, Vish¬ 
nu, and Shiva, repaired to her house, in the form 
of beggars, and asked an alms. She immediately 
came with it, and offered it to them. They told 
her that they would not receive it, and proposed 
that she should undress herself and serve them 
up a dinner, threatening that, unless she did so, 
they would leave her just as they were. Having 
asked the advice of her husband, she assented 
to their proposal; and having made dinner ready, 
she invited them to partake of it. Before they sat 
down, however, she sprinkled water on them, and 
turned them into children. They then dined; 
but, while they did so, they became heartily a- 
shamed of what had happened. After dinner, 
she put them to sleep in a cradle. Narada, being 
aware of these circumstances, went and related 
them to their wives, who were greatly distressed 

cero thus represents the poetical descriptions of the Divinities 
of Greece and Rome:—-“Nee enim multo absurdiora sunt ea, 
qute poetarum vocibus fusa, ipsa suavittte nocuerunt: qui et 
ira in flammat os, & libidine furentes, induxerunt Deos: fecerunt- 
queuteorum bella, pugnas, pwelia, vulnera videremus: odia 
prseterea, dissidia, discordias, ortus, interitus, querelas, lamen- 
tationes, efiusas. in omni intemperantiS. Hbidines, adulteria, vin¬ 
cula, cum humano genete concubitus, mortalesque ex bBmor- 
tali procreatos”. De Jfaturn Deontm. Lib. I. 
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by the intelligence, and immediately came to the 
door of Anushyi's house, and solicited charity. 
She requested them to recognize their several 
husbands, and take each her own. No sooner 
had they begun to look on them than all the 
three children appeared perfectly alike. The god¬ 
desses then besought Anusdya to point out and 
give them their respective husbands. Upon this 
she made a son possessed of the three qualities, 
commonly known by the name of Dattatreya, and 
reserved him for herself, and then gave them 
their several husbands.—When Lakshmi came 
forth from the sea of the milk, the three gods 
became desparately enamoured of her, and furi¬ 
ously strove to possess her. On account of the 
austerities of Divodhsa they were all distressed, 
and obliged, m order to remove their fears, to 
resort to the spread of sin!* They were unable 
forests*the power ofShmrrbha and Nfehumba! 
Rija JUjeshreri fe represented as sitting with a 
foot of her tripod upon the head of each of them! 

The character of the three gods, considered as 
hmvnonkta ia no less unfavourable than that 
which is exhibited by the preceding accounts. 
To prove this point, I here insert a few of the 
stocks contained m the Hindu Shastras. Noth¬ 
ing but * feeling of shame prevents me from 
being tnoto particular. 

Mora BhaMfei says that ^Brahma hi the act of 

--;---*-;-.--- k ^ - - --^-1---■ .- M M l- - 

* A translation of this'legend is to be found in Kennedy’* 
BfiBioecH** mto- the Affinity of thef Ancient and Hindu Mytho¬ 
logy. A few extracts will be found in the Appendix D. 

F 
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creation is Brahma'.” i ,But who is this Etrahml? 
Like the other gods, Gandharvas, Kinnaraa, Yak- 
shas, Giants, &c. he was accugton^ed todrink ar¬ 
dent spirits. In a fit of intoxication, he made an 
attempt on the virtue of his own daughter. Ac¬ 
cording to some Puranas, <he lost one of his heads 
for this, abominable act. According to the Pad- 
ma Purana, however, it is said that Shiva, with 
the nail of his left hand cut off one of his heads, 
because he had failed to give him proper honours. 
In the Matsya Purana, it is declared that he 
lived with-his own daughter for a hundred 
years of the gods. When he was celebrating 
the marriage of Shiva and Parvati he made a 
ipnopt shameful disclosure of his lust In soma of 
the Puranas, it is directly said that he was Cursed 
on account of. his sins. In the ,Skanda Purina 
there is the following story. The Liuga of Shir 
va fell by the curse of the Rishi, and increased, to 
such a height that it filled heaven and belt. In 
order to see it, Brahma, Vishnu, and .tbfcl other 
gods assembled, and in the midst of their sen¬ 
der, they called out Who can reach to its extse-* 
mity. Vishnu descended to hell, and Brahma 
went upwards, in order to see it; but their seavoh 
proved unsuccessful. Bramha under the influ¬ 
ence of shame, however, hired the Cow.KItna 
and the tree Ketaki as false witnesses, and assert¬ 
ed three times that, he had seen the end. . The 
gods knowing the falsehood of his declaration 
deprived him by their curse of all his worship in 
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tMs world;* The Hindes on this account build 
no temples- for him, aiid influenced by shame, 
give him n o Pttjd. The Bhatta asks, "Who will 
suspect- the divine testimony given by Brabmfi 
the primeval male". The. answer is ready . Every 
person who has ariyi regard to truth, will'both 
suspect and reject it. - The words of a falsifier 
chnndtbdtrusted. *•••'•' J - ‘V fr - 

Aceordmgto ourdisputanty rt Brahina inthe act 
of pre&rtatidn is Y This f < ‘God v is also 

chargeab^ With tftri/- Every pershri isdOqwfiiffci 
ed with' ther'ttitraner - itiwhich be procUrfc&hA 
wife Lakibinll 1 At : thechuftrihg of the! oCdan,- 
Akab&i ahd LialtSbme arose st - the saiAe tirfiei 
Vishnu perceiving Lahshmi-to be the youhgteSt 
and most beautiful wished to vharry n 4tei? bul 
not being able- to accomplish his object till the 
elder was disposed, he deceived of the- Rishi Udda- 
feka anti induced him'to inarryAkabai. -His then 
Obtained LaksKmK- In the Purina Which is call¬ 
ed by Iris name, it is related that Tolasl'a female, 
ftho had long practised austerities, solicited him 
to takeiher as his wife. - Notwithstanding the op¬ 
position of his spouse Lakshmi, he gave-his con¬ 
sent,-and when Tulasi was turned into a plhnt; 
he even went so far as to promise that he would 
ever continue w ith her in the foritt of the Sbhla- 
giiiua. In the form of . the Deitya Jalandhara he 
‘deceived life wife Vriiidk.f In order to seduefe 

"rf—r — : ,- - ! ■—^ 

* Betrtbe'VSinana Parana: - ■ " ■ ■> l" 1: - : 

t The legend of J&landhara is contained in the Uttara Khwf- 
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another ebeete woman*, fee assumed the form of 
a tree, In the distributing of tfee nectar, pro 
duced at the churning of the ocean, be hroke bis 
premise, deceived the Beityas, and, abandoning 
every feeling of shame, assumed the form of a 
beautiftd woman for the purpose of attracting 
them* and bewildering them. He cut in two a 
Deitya who drank what he had been promised. 
By assuming the form Mobini, be deceived Shi* 
va.. in order to; break the austerities of the .wife 
of Bfign the Jjtisbt* be on* off her bead with his 

Chakra f, 8ri$u consequently cursed bun to 

seven births among mortals. His conduct in 
some of his Aratferaa wiU afterwards came under 
our notice. The Brahmans say that be is the 
8a*va Qun p, "Efte hisTbrethentT however, be.is 
absolutely bUed with and Tama. 

The Rbatta mentions that ‘'Bndunamtbe act 
of destruction is Su*va”. Were Panrad bere.sbe 
would give us tbe fullest account of the ac¬ 
tions and habits of her lord;, and if sbe would 
apeak of. biw> as she ia said to speak to him, we 
should not bo required to write a line respecting 
him, He treated her with no great respect when, 
cm the day of bis marriage, be rode with her 
naked through the village Karaarupa. Sbe was 
frequently obliged to administer rebukes to him 

da of tbe Padma Pur6»a. - A trsmkdon of k into be find is 
the eighth number of IbeQuerterly Oriental Magazine; end is 
the Appendix to Kennedy’s Mythological Researches. The 
impurity of the fourteenth chapter, forbids its quotation in this 
Vhse. 
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fe/ his evil habits, particularly in .begging in a 
diwepmtable part of Shivapura, and associating 
with prostitutes. She and her sons were often 
almost starved to death by his laziness and neg¬ 
lect in his trade of begging. She was almost 
ruined by his habits of intoxication, in which he 
indulged to such a degree as to redden his eyes. 
She was obliged to dandle him on her knee, and 
to repeat the Mantras, in order to restore him 
from his insensibility produced by his drinking 
the poispn which arose from the sea of milk. She 
got no relief from him . when Shani reduced their 
sons Ganesha’s head to ashes. She had occasion 
to lament over hie misfoqfcunas, and wickedness, 
when he. danced naked before Atri. ia order to 
break his contemplations; and when from the 
curse of that Jtishi, he experienced the signal 
punishment, which I am ashamed to mention, but 
with which many are unhappily too well ac¬ 
quainted > He was ready to part with all the me¬ 
rit he bad acquired by his austerities in order to 
gratify his evil desires but once with Mohirri. 
The following.story will particularly unfold some 
of h**9ther practices, and misdeeds. 

King Daksha, the son of Brahma, had sixty 
daughters. The youngest of these, XHkshayaid 
was given in marriage to Shiva. Daksha became 
enraged when he saw the habits of his Son-indaw. 
A beggar,—a person smearing bis body with 
ashes, living where the dead are burned, mid 
wearing a necklace of human sculjs, was regard- 
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ed as a most dishonourable relative. The great* 
est enmity was, therefore, on both sides cherish* 
ecL Daksha made a great sacrifice at his own 
abode, and invited all the Rishis, Gods, and 
Kings. Dakshayani saw her fifty-nine sisters on 
their way to the sacrifice, gHding through the air 
in heavenly cars in company with their husbands, 
and having their persons adorned with diamonds 
and jewels. The sight grieved her exceeding¬ 
ly; and the aflront done her by her father, she 
couldnot brook. She, therefore, said to herhus- 
band—-"Let us go to the sacrifice with the rest". 
"To go Without an invitation’*, he replied, “is un¬ 
worthy Of the great. 'Therefore do not think of 
going even yourself. If you- do, ymi will cer^ 
tainly lose your ife**. 'She could not rest, -how-1 
ever, and therefore went withonl obtaining ttig 
consent of her hrftbahd. When Daksha lodk^d 
upon her dirty and beggarly appearance,' he a- 
bused her exceedingly. Peeling this intolerable, 
she threw herself into the fire, and. was reduced 
to ashes. When Shiva was told by Nartda what 
had happened, he was greatly enraged, and, 
striking his matted hair on the ground, he pro¬ 
duced an enormous Giant, who had three e^es, 
and who, from his great power, was called Vita- 
bhadra, and who was commanded to destroy the 
sacrifice of Daksha. Taking with him every 
species of devil, ghost, and hobgoblin, Virabha- 
dra destroyed the sacrifice and cut off Daksha's 
head. Upon this Brahma and Vishnu came bend- 
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jog as suppliants at the feet; of Shiva, and at their 
request he put a goat’s head on Daksh&’s body. 
Dakshayani afterwards became the daughter-of 
Himalaya Parvata (Mountain) from which she is 
called Parvati and was given in marriage to Shi- , 
va.* The very names of this imaginary God are 
indicative of his wickedness, and horribleness. 

He is called. Krittivasa, he who. wears a skin; 
Ugra, the furious; Virupdkaha, the hideoUs eyed; 
Kapdlabkrita, the bearer of a human skull; Bhu- 
teshvara, the Lord of the Devils; and Bhuta, a 
very devil. 

Who can peruse the preceding narratives with¬ 
out shame? They are all extracted from the 
books reckoned sacred by the Hindus; but when 
rightly considered they form infallible and un¬ 
controvertible proofs that these books did not 
come from God. This remark holds true whe¬ 
ther it be alleged by the Brahmans that they are 
statements of real occurrences, or whether it be 
alleged that, they are merely, allegorical descrip¬ 
tions. The theory of Mora Bhatta Dandekar* 
concerning the exhibition of God by Brahms, 
Vishnu, and Shiva, reflects the greatest disho¬ 
nour op the Supreme Being. I shall after¬ 
wards shew that his attempts to excuse their sins 
are altogether futile. God will most certainly 
neither take such incarnations as these, nor toler¬ 
ate his representation by such forms. They are 

•The preceding story is related in almost the precise, words 
of the Bh&garata. ' 
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com ple tely opposed to one another, and ean have 
no connexion with the Supreme God. "If yoil 
say*’ says Braga Mohana, a native author at Cal¬ 
cutta, "that they are not separate beings, but 
one being under different forms, we reply, that if 
those gods with different bodies, different resi¬ 
dences, different families, different objects of 
porsnit, influenced by k>ye and by-hatred, now 
quarrelling with each other, and now making 
peace, are all one, and the same being, why may 
not a brass utensil, a-mat, beasts, men, and every 
thing else in the world, be esteemed one and the 
same thing”J "Before we acknowledge that 
those beingB are the same which have different 
forms, colours, situations, desires, and actions, 
we must extinguish our eyes, ears, and all our 
faculties”.* 

Before 1 consider the excuses and palliations 
of the sins of Brahma, Vishnu, and Shiva, pro¬ 
posed by iny opponent, I must bring under re¬ 
view the eonduet of Krishna/ and Ra'ma, who 
-arc likewise greatly praised, and strenuously de¬ 
fended by him. The subject of the sins of the 
gods, as for an it is treated by the Bhatta, will 
consequently -be at once before us, and such a 
^eply will be given as will best secure lucidness, 
and prevent repetition. 

So highly improper, indecorous, and sinful, are 
the acts of Krishna, foe Avat&ra of Vishnu, that 
bis naoae in many district* of India, is proverbi- 

>,tl 1 11 —-■ ■ ■ ■ ■ ■■ ■■ —— m ■—*' 

* See Appendix E.. 
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ally applied to the most abandoned profli gates 
and black-guards. He is described in the Shas- 
tras as lecherous. All know how he procured 
R6dh&, the wife of A'yanghosha, the Veishya, 
and the manner in which he cohabited with her. 

} The phrase "Krishna Rddhd”, is consequently ap- 

I {died to all which is base, and iniquitous? What 
but the most impure mind can read without 
shame the accounts of his lascivious sporting 
with the ‘sixteen thousand milk-maids, and his 
vain, but disgraceful, endeavours to procure the 
horse of Dand& which was reported to have eve* 
ry night assumed the form of a beautiful woman? 

} He ought to be called a- thief; for he frequently 
stole curdles, and other articles, from the milk¬ 
men, and he robbed a washerman of his clothes 
when he was proceeding to witness a sacrifice, 
and other individuals of necklaces* sandalwood, 
Ac. He was so very quarrelsome that he was 
seldom oat of broils needlessly engendered. He 
proved himself to be a bar, when he urged Yu* 
dhishthira to tell a falsehood, and brought such a 
calamity upon him in consequence, that he lost 
his thumb, and was terrified- by a sight of the 
torments of hell. He exhibited himself as a mur¬ 
derer by slaying his maternal unele Kansa, and 
the washerman whom he had plundered, and by 
destroying bis whole offspring. He subjected 
himself to the irremovable charge of weakness, 
and ignorance, by allowing himself to be slain 
a ’ 
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witfaoilfchfe knowledge, desire, or contort^, by the 
theafrow of V61L* 

. The history of Ri'ui CbiXDU » not so bed as 
that of Krishna. It » such, however, as is *Uo* 
gathe r unworthy t»f«n Avatara of <3od. It maths 
his character as composed of selfishness, folly, 

G ignorance, weakness, and sin. Though RAvsna, 
ihe giant, of LankA, had longtmfMrisoned, and op¬ 
pressed the 3$Q$00,000 gods, who are said to 
/ have worshipped Rama, he meter stirred a foot to 
liberate thewn When hie wife wee stolen front 
\ him, hewbter, he immediately becfene distracted, 
ton about the forest, ignorant of fiber fete, seeking 
her and bewailing her, embraced live trees inn 
fit of phtensy, and immediately vowed revenge 
on him whohad stolen her. Ho knew little which 
was not told him by Hamrofcaoa Sugri va,Wndotii- 
drs, and he cocdd do little without their aid. la 
order to get the. services of Sugriva, he wicked¬ 
ly fehot an arrow and killed V&U when engaged 
with Sugrivain single combat. He whs Unable 
to leap like Hanam&na across the sea fretn R*at»- 
eshvara to LankA, trad he impiously threw a 
tempfte of Shim into the sea to finable him to 
form a bridge, and led his antty of monkeys over 
it, who trampled apon the god, and aU his sacred 
paraphernelia. When flattered by Havana, he 
promised unconditionally that he would never >de- 
stroy him, bat when the gods, through fear of los- 
ing their power, tempted Ratanato mpronAhini, 

* Appendix F. 
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he destroyed him* Without knowing Mandodart, 
the chief wife of FAvapa, when she came to him 
weeping on acoount of the death of her husband* 
he declared that she should, never be a widow! 
For the tricing offence of admitting the sage 
Durv&a into his presence, when he was confer¬ 
ring with Kafopurusba, he abandoned Laksbma- 
ua, and tempted him to destroy himself, and thus 
proved a bad broth er. After having made a 
sufficient trial of his wife's innocence, by making 
her pass through the fee, he sent he? into the 
forest to YabniHa, in a state of pregnancy, and 
thus proved a bad husba nd, and a had father, 
lie again made trial of her, and she was received 
into Patala by her mother Prithivh He ended 
his Mfe hy drowning himsejf.* 

Such afe some of th e principal charges which 
l.bring against the bvs. principal gods of tta 
Hindus- Qn considering them l mugt repeat, ^ 
do not seen pariide of merit fathern'^ \ shall 
now consider the arguments which the Bhatta 
adduces infaejr defence? In doi^g tins, l shall 
give his observations the fullest weight? If, I 

overlook* qm unjustly treat* any of them* he will 
have an opportunity of giving any explanation, 
which way he required, 

V The Ehatta maintains that the deeds ob¬ 
jected to, according to the Hindu Scriptures* 

"two so many virtuous actions, in the gods that per* 

farmed them". J know very we# that the $[m-, 

. tApfea&M 6. 
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du Sh&stras characterize them as such: and it is 
on this very account that I unhesitatingly declare 
that these Sh&stras are false, and did not come 
from God . The bare assertion of the SMstras 
cannot be heard, in a case like this, any more 
than the excuses of a thief, who says that he does 
no harm in stealing, can be received in his vindi¬ 
cation. The faults of the Shdstras, which are 
innumerable, must be first removed, and their 
evidence must be first established, before we can 
rest on what they say. "If you believe a part of 
the Shastras”, say some, "you must believe the 
whole of them. If you believe the Sh&stras 
when they say that such and such acts were com¬ 
mitted by the incarnations of God, you must be¬ 
lieve them when they say that in these acts there 
was no sin”. In reply to this foolish assertion, 
I have only to say that neither could the incarna¬ 
tions of God commit the vile acts alluded to, nor 
could the books of God say that such vile acts 
were not sinful. Both matters, as they are ex¬ 
hibited in the Hindu Shastras, must be reckoned 
equally false and erroneous.* 

2. It is further the opinion of the learned Mo¬ 
ra Dandekara, "that by hearing, and speaking, of 
the actions formerly described, the spirit and its 
subjection to passion are removed; and that they 
have as much power as image-worship itself to 

* The absurd reasoning to which I have here alluded is often 
resorted to even by the most intelligent Br&bmans. It will jpe 
observed from the translation of the 
that Afora Bhutto himself practises it. 
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create'in the soul pure and holy dispositions". 
He has not told us, aud he cannot tell us/ how 
by such expedients the evil dispositions of the 
mind will be removed. They may be almost as 
efficacious as idolatry, 4 but this practice, as we 
shall shew, is decidedly sinful, and adverse to 
true worship. 

3 . The Bfiatta endeavours to prove that the 
actions complained against are meritorious in the 
following manner.—"Listen to the argument", 
he says "by which we demonstrate their excellen¬ 
cy. Good and bad actions are severally known 
by their results. The action whose decision ac¬ 
cording to the true sacred Scriptures is good, is 
a good action. That whose result according to 
the decision of the true sacred books is bad-, is a 
bad action. Theft when committed is followed 
by punishment; therefore theft is bad, &c." I 
have no hesitation in saying that the ultimate is¬ 
sue of all sin, not removed by a Saviour, must 
be‘evil,'and that continually; but I also say that 
sin will be known to be sin, although its ultimate 
result be not known. If a Ramoshl, who Has 
been bred in some of the outlandish villages of 
the Maval,* and who is entirely ignorant of 
any Shastras, were to rob a Brahman, beat hint 
With his 'shite, and otherwise abuse him, and at 
the sarnie ”time : escape all punishment, the Brah¬ 
man would nevertheless think him guilty of sin; 

, * The county above jlhe Ghats, situated between.the. Ken- 
kaa and Dakhan. 
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and ware afly book to say that the Rimoshl, had 
not committed sin, it would undoubtedly find no 
credence from the Brahman. I go much further 
than this, however, end maintain that the stories 
of the Hindu gods, contained in the Sbaslraa, 
show that in roost instances, the issue of the ac¬ 
tions was bad. This was the case with Brahma, 
who lost ail his merit by bis incest; and who was 
cursed and lost all respect and all bis worship, 
and, according to some accounts, one of his heads, 
for his other sins. This was the case with Shi¬ 
va, who, by his disgraceful and sinful conduct, 
lost all his domestic peace, and even , bss own 
manhood, and who became subject to a most 
tremendous curse* This was the case with Kxish* 
ua. He was killed like a beast in the jungle, 
left without burial, and eaten by birds and jack-i 
alls. Jagannatha, one of his forma* when sulked*: 
why he who was the “hori of the world" bed no 
hands, and no feet, replied that he was suffering 
for his wicked and foolish sports in Gekula. 
This was the case with Rama, who finally lost his 
wife, bis brother, and bis children, and who in 
despair went and drowned himself. In all these 
instances, it is mauifest the issue was bad; and, 
therefore, in all these instances, the conduct, ac¬ 
cording to Mora Bbatta Dandekara, was bad. 
He is caught in his own snare; and there is 
way of bis escaping. It is of no use for him, 
consequently, to say that "the incarnations never 
forget their own proper nature; and therefore no 
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evil that befals them la consequence of the in¬ 
carnation does them any harm”. Ha even allows 
that "some of the things done by the great per¬ 
sons (alluded to) are to the human view produc¬ 
tive of much evil to them”. It has been proved 
that the greatest harm has accrued to. the go<& 
from their actions; and nothing more need be said 
on the subject than that "the issue was bad, and 
that the actions were consequently bad”. 

4. The Bhatta apologizes for the sins of the 
Hindu gods, by remarking that they were at¬ 
tended, in some instances, with good to those 
who were connected with them. I make the fol¬ 
lowing quotations respecting this point. "That 
Krishna committed adultery; that Rama ran 
about in. the forest crying for his wife; that 
the great Seer Parashara committed adultery, 
you believe to be true Statements. Now in the 
very books from which these statements are taken, 
it is expressly declared that emancipation, which 
it is difficult for hermits, with all them purity and 
holy deeds, to obtain, was bestow on the .adulter¬ 
ous wives of the cowherds, on those who assisted 
Krishna in bis thefts and on several others. Ha 
Ha Ha”! ''From Parashara’s adulterous connex¬ 
ion with the fisherman's daughter there sprung 
A son,£Vy&sa] whose praise is in all the world, 
who accomplished the great work of collecting 
the Yed&s and Shastras. Such a son could never 
have been produced in a marriage connexion, 
however, distinguished ^excellence aaj^piaaty. 
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Why then Should it be once said that there should 
be any adultery in the case"? This reasoning is 
-so utterly absurd, and the principles of morality 
-On which it is founded are so loose, that were it not 
commonly used by the Hindus, I should not even 
have alluded to it. Who will say that sin ceases 
to be sin, because the sinner has the power of 
shewing favour to those who are sinned against? 
An injury does not cease to be intrinsically an 
injury because the person offended may after¬ 
wards be rewarded on account of his having suf¬ 
fered it. Emancipation bestowed by adulterers 
upon adulterous women for their adultery, and 
upon thieves for their thefts! Adultery is better 
than marriage for the production of sons of ta¬ 
lent, and ceases to be sinful when engaged in for 
this object! How debased, false, and injurious 
must be the books in which this is stated! Let 
these principles be generally-approved, and act¬ 
ed upon, and there will be nothing but violence, 
impurity and destruction,—the injury of intelli¬ 
gent creatures throughout the world, and the 
dishonour, and blasphemy of the Divine Being. 
1 call upon every Hindu possessed of the smallest 
|portion of intellect, and moral feeling, to inaife, 
/andforsake the horrible doctrines of their teach- 
I ers, and sadred books,—doctrines which the Gu¬ 
rus are not ashamed not only to declare in pri¬ 
vate, but to publish as “ornaments’' of their re¬ 
ligion. ' 

-• 9 . The Bhatta apologizes for the sins of the 
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Hmdrt gods by observing that some of their ac¬ 
tions were good. “In the conchret of the ador¬ 
able Rama Chandra*’, he observes, "there are ex¬ 
hibited 1 veracity which calls forth the' praises 
o* all, gentleness, exceeding kindness to friend^ 
obedience to parents in the most distressing cir- 
cttmstances, generosity, and infinite majesty**. 
"Let it be understood that it Was from no raflu- 
enee of lust that Rama went about seeking hiS 
wife,- btttit was to shew that, for one who is his 
ib heart and sold, he is ready to part With life it- 
Sfelf,—it was to shew this, and by so doing to fur¬ 
nish a motive tomeh to be instant id'his worship; 
and it Was afeo to accomplish the salvation of 
certain spirits that were held m bondage hr thd 
forest, <£c" IhaVe formerly showed hoW ICamz 
neglected ; his worshippers; when they* were inr-i 
prisoned; and that his deeds entitle him to no’con¬ 
fidence. Not to speak of tifts; however, I can¬ 
not possibly see how my opponent Ctai bte bene¬ 
fited by a statement of -the’ kind which h'6 has 
made. HiS fhefact that sittf one din' ; Has been 
committed, wHfeb shbws that the perSori who' haS : 
Committed itis not, andcannot be, an ihearhStioiv 
of Go&, and, while if has been pTdvfed, that the 
Hindu gods-HdVe committed shis; and these of alt 
enormous nature, their claims mhst be for ever 
dismissed; No person, eVen irireferehce to world¬ 
ly matters. Would trustina man who Was a knOWn 
thief 1 , Kar, adulterer, and murderer How much 
less dreii should those individuals’ be reckoned 
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gods and trusted in, and served, who have this 
character. “You must weigh their good and their 
bad deeds, however, together”, said a Gujarat,h 
Brahman to me one day in the presence of Mora 
Bhatta Dandekara, “and see which preponder¬ 
ates”. He was informed that ho judge in his 
senses would ever proceed in this manner with 
the persons charged at his bar. He would un¬ 
doubtedly condemn them for the crimes proved 
against them, and punish them accordingly. 

6. The Bhatta refers to the greatness of the 
Hindu gods as an apology for their sins. **In 
the actions of God and the creature”, he observes, 
“there is this difference, that the one acts inde¬ 
pendently, and the other is bound to act accord¬ 
ing to the divine command, With that powerful 
being, who acts independently, it is altogether 
improper to find fault, &c.” The answers to this 
reasoning are at hand. God is omnipotent, and 
God is independent of the creature; but he is not 
independent of his own nature. If he is holy, 
then,—and who without committing the greatest 
sin dare say that he is not?—he must act according 
to his holiness. This holiness consists in hatred 
of sin, and opposition to sin; and, being alto¬ 
gether perfect, can never be violated. It is the 
principle on which the laws given to men must 
be founded; for it is impossible to conceive that 
the Divine Being, who is infinite in all his per¬ 
fections, and excellencies, could give any laws 
which are opposed to his own nature, and his 
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own desires. Those actions, then, of a moral 
kind which God has forbidden to his crea¬ 
tures, which he declares to be displeasing in his 
sight, and which he is determined to- punish, must 
be viewed as directly contrary to his nature* 
and such as he can never perform.. The man is 
guilty of the grossest impiety who would ever 
ascribe them to him* and those books which say 
that they have been committed by him ought im¬ 
mediately to be given to the flames. God could 
not be trusted were he not to be faithful to his 
own laws. He could not be perfectly loved, un¬ 
less he were perfectly excellent. The nature of 
sin could not be known unless it were viewed as 
in every respect contrary to his character. If 
bis-example were unholy, it. would spread disor¬ 
der and destruction throughout the universe, and 
bis moral government would be destroyed. The 
greatness of God could be no apology for sin on 
his part It would positively be an aggravation 
of sin, as tending in an inconceivable degree to 
increase the detriment of that sin. The reasoning 
of the BhaUa is on these accounts completely a 
failure. Though it agrees with some statements 
in the Hindu Shastras, it is directly contrary to 
acme others. In order to prove this fact, I make the 
following quotations from the Bhagavata Git£:— 
“The man of low degree ,followeth the example 
of'bun.who is above him, and doeth that which 
he doetb. I myself, Arjuna, have not, in the 
fhree regions of. the universe, any thing which is 
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Accessary for me to perform, nor any thing to ob¬ 
tain, which is not obtained; and yet I live in the 
exercise of the moral duties. If 1 were not vigi¬ 
lantly to attend to these duties, all men would 
presently fallow my example. If 1 were not to 
perform the moral actions, this world would fail 
in their duty; 1 should be the cause of spurious 
births, and should drive the people from the right 
way. As the ignorant perform the duties of life 
from the hope of reward, so the wise man, out of 
respect to the opinions and prejudices of man* 
kind, should perform the same without motives 
of interest. He should not create a division in 
Hie understandings of the ignorant, who ace in* 
dined to outward works. The learned man, by 
industriously performing ail the duties of life, 
should induce the vulgar to attend to them”.* 
These are the reported words of Krishna hiafr* 
self. I quote them not because I believe tn the 
Gita, for I have no hesitation in declaring that it 
never came from God; but because they ought to 
silence my opponent. 1 would also mention, that 
even although Hie reasoning, of the fihatta were 

* I have here adopted Dr. Wilkins* translation, which far 
sufficiently accurate. In the Mar&i,hi edition, the passage far 
quoted in the original Sanskrits. It was adduced in opposition to 
the Bhatta at the discussions alluded to in the preface. Though* 
many of the Brdhmans, who were present, were as familiar with 
it as with the alphabet, they felt its force teH so directly against 
the argument which they pursued, that some of them assured 
the other fiindus who were auditors, that it wasjiot to be found 
in the Gitd! A Shastri, however, confessed that the quotation 
was correct, and rebuked his brethren for their prevarication. 
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eorrect/it would be inapplicable to lire purpose, 
because most of the sine of lire Hindu gods, 
which i have mentioned, were committed not 
against the creature, but against other gods. 
Though it were admitted that the gods could do 
with creatures as to them might seem fit, at 
could not be admitted that they could quarrel 
with* one another, curse one another, fight with 
one another, and injure one another, without sin. 
It is worse than trifling to say that they "merely 
engaged in play and sport". Iniquity most cer¬ 
tainly cleaves, and must for ever cleave, to them. 
‘It is in vain to ask, "Why must God act like men 
in every respect". God will in every respect act 
infinitely better than men. 

7. In order to defend the Hindu gods, Mona. 
Bhatta has ventured on a comparison of the ac¬ 
counts given respecting them in the Hindu SHAs- 
tras, and the descriptions of God, and the incar¬ 
nate Jesus, contained in the Christian Scriptures. 
There are several observations scattered through¬ 
out his tract on this subject. Had he prosecuted 
it to any extent, it won id have been fatal to Ids 
cause, and be would have seen that he could 
not have adopted a more effectual way of bring 0 
ingrain on his own religion. In thq remarks which 
he has made, there is nothing like a fiup view -of. 
the subject, and there are several most important 
errors. He is correct, however, when he sayte 
that in the Christian Scriptures, "One God is set 
forth". This glorious being is represented in 
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these writings as possessed of every possible per¬ 
fection, and adorned with every possible excel¬ 
lency. They unfold him as infinite, eternal, and 
unchangeable, in his being, wisdom, power, holi¬ 
ness, justice, goodness, and truth. They not 
only ascribe to him exalted and perfectly good 
attributes and qualities; but they shew us these 
attributes and qualities in constant operation; 
They exhibit him as the Creator,—not like the 
Hindu creators, labouring under the difficulties of 
bis work, overcome with perplexities, and resort¬ 
ing to the meanest, and most foolish expedients, 
but calling worlds into, existence by the word of 4 
his power, arranging them according to his will, 
and breathing into their various inhabitants the 
breath of life. They represent him as the Gover¬ 
nor, not afraid like the Hindu deities, of losing, his 
throne by the intrigues of his fellows, by the me¬ 
rits of men, or the efforts of devils; but as order¬ 
ing all things according to the counsel of his 
will, as controlling and punishing the wicked; 
and as manifesting his glory by the very efforts 
which are made to obscure it. They repnesont 
him as the Preserver, not, as the Hindu Vishnu,* 
degrading himself by deceiving the objects of 
his care, and participating in their sins; but ns 
making a gracious and abundant provision for 
the supply of the wants of all his creatures, in 
the exercise of unspotted purity. They mani¬ 
fest him as the Saviour, not capriciously extend¬ 
ing mercy inreturn for the miserable, and pol- 
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luted gifts, penances, and services of sinful and 
rebellious man; but as displaying through the 
work and merit of Christ, bis justice and holi¬ 
ness, at the very time when he discovers his com* 
passion, and saves, and sanctifies the guilty. 

The doctrine of the Trinity, contained in the 
Christian Scriptures, as Mora Bhatta seems to be 
aware, destroys not the Unity of God; and, from 
the manner in which it is exhibited, the divine 
glory is exhibited. The Father, Son, and the 
Holy Spirit, who are to be found in Him who is 
the only living and true God, have the same at¬ 
tributes, the same power, the same will, and the 
same glory. They never contend, like the Hin¬ 
du gods, about their respective greatness. They 
never form, like the Hindu gods, separate pur* 
poses. They never endeavour to thwart one 
another in their several works. They have ex¬ 
isted from all eternity in the relations in which 
they are at present The Son, who is so denom¬ 
inated, not because of derived existence, for he is 
without beginning, but because he is of the same 
nature with the Father, because he is the ob¬ 
ject of the Father’s love, and because he displays 
the Father’s glory, assumed the soul and body of 
man that he might make an atonement for sin. 
In the state of his incarnation, and in the mani¬ 
festations made by the Holy Spirit, there was com¬ 
mitted no sin, and there was done nothing to dis¬ 
parage the godhead; and there took place nothing 
inconsistent with its omnipresence, and spirittnl- 
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ity. There is nothing similar io the accounts of 
them contained in the bible, to be found in the 
stories of the Hindu SMstras, concerning: Brah- 
m6, Vishrra, Shiva, Krishna, RAma, and others; 
This subject, and the observations of the Bhatta 
upon it, require particular consideration. 

(1.) There is a great difference between the in¬ 
carnation of Jesus Christ, and the reported incar¬ 
nations of Rama, Krishna, and others, in reference 
to their object The purpose of the ftama A Va¬ 
tina. is said to have been the destruction of the 
gratff'Rivafla, but this Object mast appear alto¬ 
gether trifling and inadequate. God who is in¬ 
finitely powerful could accomplish it without be¬ 
coming incarnate; for he who gives fife, can take 
it away at his pleasure. The purpose of the 
Krishna Avatira is said to have been the destruc¬ 
tion of the giant Kansa and others. This object 
is similar to that of the RArna Avat&ra, and could' 
have been accomplished without an incarnation. 
Krishna, moreover, continued ht the world doing 
rilisehief ‘ long after it is said to have been accom¬ 
plished. The purpose of the Chrisf-Avatkra 
WUS-the endurance of the punishment due for the* 
sifts Of believers, the manifestation of the divine 
holiness* and purity, and the 1 exaltation of beftfe**- 
cw lo a state of unspeakable glory and Miss; 
This was a great object, an object worthy of art- 
incarnation, and an object, which, as far as our 
knowledge goes; we are warranted inf saying could' 
ndthave been accomplished- without an incarna- 
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tioa "We reply^’/says Mora Bhatta D&ndekara, 
"that Cod is omnipotent and that by saying that 
he had no other way of Baring men, yon fix an 
indelible stain on the glory of his infinite power’*. 
I maintain, in opposition to this argument, that 
the salvation of tinners, is not oue with which 
mere power is connected, as is the case in the 
destruction of wicked giants; but it is one with 
which the justice and the holiness of God, hid 
glory and majesty as the governor of the uni* 
verse, and the moral good of intelligent crea¬ 
tures, are directly connected. 8)n deserves pun* 
fehment, and, consequently, if sinners be saved 
ht ail, it is manifest that their salvation must be 
effected in die exercise of divine grace, for it is 
only through the exercise of this attribute, that 
the tit punishment of sin can be averted. But a 
grand difficulty immediately presents itself. God 
is not only rich in mercy, but he i» infinite in 
holiness and purity, and cannot, without the 
greatest detriment to die government of his crea* 
tures, deal with sinners, without shewing that sin 
is infinitely hateful in his eyes, that it is an evil 
6f the greatest magnitude, and that, if persisted 
in, it must be attended with everlasting rum. 
Nothing which the creature can do can remove 
the gmlt of sin; for if man were to have the pow¬ 
er of tinning, and of removing his sin, when he 
pleases, it is manifest that he would never con¬ 
tinue obedient, and that angels and other intelli¬ 
gent beings, on seeing his conduct and success, 

i 


Digitized by LjOoq ie 



might be tempted to. disrespect the divide aut ho r 
rity, and to rebel against the divine lav. A 
scheme of salvation must be resorted to in which' 
the divine mercy, and th.e divine holiness and. 
justice, must be alike displayed, the salvation, of 
men from the power and punishment of sin ac j 
complished, and the evil tf sin most emphatically; 
exhibited. Such a scheme is to be found only in 
Christianity. According to its fundamental prin¬ 
ciples, "God so loved the world as to give his 
only begotton Son, that whosoever b&lieveth. in 
him should riot perish, font haye everlasting life’-.* 
Christ -became the willing, and sufficient, surety 
and substitute of those whom God determined 
to save, and assumed a body and a human soul, 
without which he could not have suffered the 
punishment due for their sins. God is just in 
accepting the works, sufferings, and death, of 
Christ, because being those of a divine person, 
they were infinitely meritorious. God in pardon? 
ing sin, for the sake of Christ; shows that it is an 
infinite evil, for, if he spared not his own Son> 
when he .stood in the room of the guilty, he will 
not spare sinners when they stand on their own 
footing; and, beoause if sin is not restrained 
throughout the universe by the exhibition, of 
God’s dealing with Christ his own Son, it must 
be evident that sinners must infallibly be left, in 
all time to come, to suffer the punishment which 
is due to them. 

(2.) There is a great difference between the in- 
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carnation of Jesus Christ, and those of Rama 
and Krishna, in regard to their- conduct. We have 
already seen that Rama and Krishna committed 
the most flagrant sins; and it is manifest, that 
their history presents little to our view, but 
disputation, war, and destruction. In Jesus 
Christ, however, we see nothing but the display 
of perfect purity of character, the practice of 
that which is good, and the manifestation of the 
divine glory. He was born without sin, for he 
was conceived by the power of the Holy Ghost 
in the womb of a virgin. During the whole 
course of his life, he continued holy. He com¬ 
mitted no evil action, he spoke no evil word, and 
he cherished no evil thought. He fell into no 
mistake. He employed himself in doing good. 
When-he performed miracles, to confirm his mis¬ 
sion, and to manifest the divine glory, the deaf 
by his word began to hear, the dumb to speak, 
the blind to see, and the lame to walk, and the 
sick to rejoice in their returning health; He 
-walked upon the sea;, and he raised the dead. 
For all his wonderful works, there was a suitable 
reason, and in connexion with them, no decep¬ 
tion was practised. They are completely op¬ 
posed to the reputed miracles of Krishna, which 
may be characterized as tricks, as extravagant, 
and' unnecessary.* As the greatest instructor 
wHo, ever appeared in the world, he declared 
without partiality the divine glory to all around 

' , J ’ * ~ * See Appendix H. . 
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him, whether rich or poor, high or low, yoang or 
old. He spoke with earnestness, authority, and 
power; and even his enemies confessed that never 
man spake like him. His doctrines were impor¬ 
tant; and they referred only to the character of 
G >d, the salvation of men, and other matters con¬ 
nected with them. In these respects, they were at 
an infinite distance from the reported conversations 
of Rama, Krishna, and others, in which there are 
many trifles, and many blunders. Christ came 
into the world to suffer in the room of man, and, 
instead of “sporting himself at pleasure" like 
the Hindu Avataras, he subjected himself to pain 
and suffering, whieh cannot be described. He. 
voluntarily allowed himself to be nailed to the 
cross, took upon himself the load of the world's 
guilt, and gave his life as the ransom of his 
people. In all this humiliation we see the most 
striking condescension, and the most overwhelm¬ 
ing love; and are led to trust in him and serve 
him. He continued in the grave for three days, 
—a time sufficient to convince the world that he 
had truly died. He then rose again by his own. 
power, and, after instructing his disciples in the 
nature of his reign, and commanding than to 
proclaim remission of sins in his name through¬ 
out the world, he ascended in the sight of his 
disciples, with his body, to heaven. In the place 
where God especially manifests bis glory, he 
continues as the intercessor and advocate of hie 
people; and the prayers for the pardon of iniqui- 
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ty, the sanctification of the soul, and eternal 
joy, presented in his name, and with, a reliance 
or bis merits, find acceptance with the Father. 
The actions of Rama and Krishna, when compared 
with those to which we hare naw alluded, are 
lighter than vanity. Let the wise men. of the 
earth make full inquiry into the subject, and de¬ 
cide accordingly. 

(3.) There is a great difference between the 
incarnation of Jesus Christ, and these oi Rama 
Krishna, &c. in regard to the application of their 
benefit 9 . “If by our own good deeds we cannot 
obtain salvation", says Mora Bhatta P*mdekara, 
"the good deeds of Krishna,. if we worship him 
m sincerity, will affect that salvation for us'*. 
Wo have already seen what waa the object of 
this Avatira; and it is impassible to conceive bow 
the achievements of him, who is merely repre¬ 
sented as a giant-killer, can be in the slightest 
degree available for the purpose here mentioned. 
He accomplished nothing which had any refer¬ 
ence to the carrying away of the sins of man¬ 
kind. The persons who preceded him in the 
world, and the persons who. live in the present 
day, can receive no advantage from him of any 
kind. Christ, as we have seen, died for siuners, 
and suffered the punishment due for their trans¬ 
gressions. A promise of bis advent, and work, 
was given to men on. the entrance of sin into the 
world; and as. he was the surety of man from the 
beginning, those who believed , ip him, and ex- 
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peeled his advent, were saved through bis merits. 
Those Who hate followed him and been acquaint¬ 
ed with bis history, have been saved by referring 
to what he has done, and by resting their confi¬ 
dence upon his righteousness. "The conduct of 
Jesus Christ”, says the Bhatta, "has laid open 
the way of wickedness to men. If you ask how 
this is the case, we reply that Jesus Christ tells 
you Only to believe in him, and promises on this 
condition to take on himself all your sins whether 
old or new, and thus accomplish your salvation. 
Will not men who are spontaneously given to 
sin, on hearing such a promise as this, believe in 
Jesus:Christ, and prepare theihselves to commit 
sin up to the' full extent of their desire”. 'The 
Bhatta seems to have been aware of his perver¬ 
sion of Christian doctrine, for he immediately 
adds, "No, no; you mistake altogether the mean¬ 
ing of the words believing in Christ. To be¬ 
lieve in Christ is to obey his commands". He 
seems also to have been altogether unacquainted 
with one of the first principles of Christianity, 
that Christ is the Saviour from the power, aud 
dominion of sin, as well as from its punishment. 
In the gospel, there is an offer for pardon, but 
this offer can be received only by those persons 
who acknowledge the holiness, justice, and good¬ 
ness of God's^ law, who are ready to love the Sav¬ 
iour, and are inclined to obey him; who can have 
no peace, and no hope, in a state of absolute dis¬ 
obedience; who receive the Holy Ghost, who enteis 
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into their souls, purifies thera-gmdjj^Jly^ora theil 
evil desires and passions,* apt}- prepares them, for 
heaven, into which nothing which is impure .can 
enter, and, in. whioh nothing which is impure can. 
dwell. No other religion makes. any provision 
for securing holiness, but the Christian. It is the 
special work of the spirit, whom we have just 
mentioned, to make the soul holy, as it is ; the 
work of the Father to send his* Son into the 
world, and the work of. the Son to give his life 
for the; ransom of men. 

(4.) .There is a great difference between the 
Avatara of Jesus Christ, and the reported Ava- 
tpras of Kama, Krishna, &c, in regard to the evi¬ 
dence on which their stories rest; la- perusing 
the accounts of Kdma and Krishna, we -perceive 
little or nothing but direct and palpable contra¬ 
dictions, and inconsistencies, overwhelmingabom- 
inations, and the grossest exaggeration. ' Instead 
of being led to acknowledge that these accounts 
are sanctioned, * and exhibited, by heaven, we 
plainly perceive that there is nothing of that air 
of credibility about them, which can entitle them 
to the smallest respect as human historical com¬ 
positions. They are filled with the extravagant 
fancies of the Hindu poets, who either attempt 
to praise the deeds of some deceased kings, or 
who, from the stores of their own imagination} 
and the aid of the poetical art, and the direction 
of the popular superstition, merely seek the a- 
musement of the readers, and their own reriown. 
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They Contain, in short, few moral lessons of the 
slightest utility, but, on theoontrary, much which 
is calculat'd to disgust every mind which has the 
slightest regard to moral purity; and they are, in 
every respect, unworthy of being ranked as di¬ 
vine revelations. The history of the Lord and 
Saviour Jesus Christ is, in all these points, di- 
rectly opposed to them. Its statements are dis¬ 
tinguished by the greatest simplicity. Prom be¬ 
ginning to end they are consistent with one 
another. They are important; they are holy in 
their tendency; they are distinguished by the 
greatest wisdom; they present us with an account 
of a perfect character, so minute and so exten¬ 
sive, and so varied in its relations, that it never 
could hare been delineated had‘it not been real. 
They form part of a book so glorious, that it 
mast have come from God. The most highly 
endowed man on earth could not, by his own un¬ 
assisted reason, have described God as it has des¬ 
cribed him; could not have illustrated the divine 
works as it has illustrated them; could not have 
revealed the state of man as it has revealed it; 
could not have pointed out such a way of salva¬ 
tion, as it has pointed out; could not have un¬ 
folded holiness, as it has unfolded it; and could 
not have revealed such a state of bliss as it has 
revealed. I invite the attention of all the Hin¬ 
dus to this subject, convinced that, after inquiry, 
it will be found to be such as I have represented 
it. I also call upon them to examine the history 
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of the Bible. They will find that it has always 
gained great credence in the world, since the time 
it was composed; that it never could have gained 
this credence had it not been true; and that its 
witnesses had a sufficient knowledge of facts, 
and gave their testimony in opposition to all 
their worldly advantages, and amidst perse* 
cution, and in circumstances, which do not 
leave the shadow of a doubt in any candid 
mind as to their veracity. Ail the Christian Mis* 
sionaries in the Bombay Presidency will be hap¬ 
py to state this subject to the fullest extent. My 
space will not permit me to say more upon it at 
present. A separate work respecting it will 
speedily be published in Marat,bi. 

II. Having made these observations, on the 
character of the Hindu gods, and their Avat&ras, 
I now proceed, in the second place, to consider 
Mora Bhatta’s observations on Idolatry. This 
is a most important subject; for it is necessary, 
not only that the true God should be alone ac¬ 
knowledged; but that he should be worshipped 
in a right and acceptable manner,—in a way cal¬ 
culated to display his glory, and to impress the 
mind with his true character,—with his wisdom, 
spirituality, majesty, power, holiness, goodness, 
and other attributes. 

. 1. The Bhatta remarks that, “There is not a 
single Hindu who reckons an image to be God". 
Greatly would I rejoice, indeed, could I believe 
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this statement to be ‘correct; but fhcts of the most 
stubborn kind, and of every day's occurrence, 
force me to say that the matter is far otherwise. 
There are some Hindus who believe that the 
idols are not gods; but there are millions' of them 
who believe the images to be God. They are to 
be fouud in every village, and In every town, in 
every Kasba, and in every Suba, of every caste, 
and of every station, of every sex, and of every 
age. They call the images gods; and they treat 
them as such. They are instructed by the Brah¬ 
mans to act in this manner; and they have no 
feeling of shame in connexion with their con¬ 
duct. In some places, and on some occasions, 
they fan the images that they may enjoy eool air; 
they cloth them that they may not suffer by the 
cold; they place them beneath curtains that they 
may not be annoyed by the musqultoes and flies; 
they besmear them with red lead, &c. that they 
may be pleased with their own beauty; they put 
them to sleep that they may obtain Vest; they go 
to ask them for the interpretations of dreams, 
and omens; they say that some images of the 
same god are more powerful in giving children 
and otuer gifts than others; they are-afraid Of their 
being touched by Musalmans and Europeans lest 
the Godship should be defiled or destroyed; they 
purify them after they have been touched; they 
sometimes believe that the idols are unwell; and 
they hear the Brahmans say. that the stone and 
metallic figures are useless without the Mantras. 
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I quota Mora Rhatt* D&nddkara himself on this 
subject. When reasoning in supped of idolatry, 
beinforms us that there is something more than 
mere stones ia the idols. "Ry mean# of the Man¬ 
tras”; he observes "the Deity is according to the 
rales, laid down, in the sacred boohs, called rote 
the images and thus the immaterial god obtains 
an imperceptible imagined body. When he is 
thus endowed with a body, he is, according to 
the rules laid down in the sacred books treated 
as having a body” "To those whose attention 
is fined night md day on the .image the invisible 
form of God . makes, it# appearance”. Jt is evi¬ 
dent, them that the’Hindu* » great numbers, are 
so foolish, ns to bebevo the idol# .to be (bod. The 
HmduiSfetatma,! wd*dd hoferemarki are very in¬ 
consistent on tins subject, ha theTnuimSara it is 
th*4. will inevitabJor be puffished in boll 

iwho considers jthje image oil the Deity ns* simple 
Stone”.. 'di^gSOlherptaee j&jstitfdlTTTr 

. "All those ignorant persons who-regard as GJoci, 
an image of earth, hretal, stone, or wood, subject 
themselves to bodily misery, and can never ob¬ 
tain final deliverance". in one place it is said 
"that the image when endowed with divinity, is 
deprived of its material qualities”; and in an othlr 
it "possesses no divinity at all”. It is not niy 
part to reconcile these variances. I would re¬ 
mark, however, that .the worship of images ap- 
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pears to be comparatively a modem practice 
among the Hindus. When mankind first forsook 
the pure worship of the spiritual God., they wor¬ 
shipped probably the sun, and the stars, and 
the different elements as fire, water, air, &c. This 
corrupted worship is predominant in the Vedas. 
The worship of images, which is, if possible, a 
more corrupted worship, is predominant in the 
Puranas.* 

2 . In support of idolatry, Mora Bhatta ob¬ 
serves thfit “God is no where to be seen. When 
sin is committed it does not appear that, in this 
world, he punishes the sinner on account of it", 
and that, for this reason, idolatry has been estab¬ 
lished. In order to elicit the absurdity of this 
argument, I have only to ask. Does God become 
visible by a stone? and in the form of a stone 
does he restrain transgressors and punish them? 
No person in his senses will say that he does. I 
also maintain that God, by his works, does make 
manifestations of himself in this world. He re¬ 
veals his power, his troth, his faithfulness, and 
his wisdom. To some extent he actually pun¬ 
ishes sin. He makes the practice of it the occa¬ 
sion of destroying peace in the-mind, and filling 
it with fear and shame; and, on its account, he 
sends trouble, disease, and death into the world. 
.He also gives his word to men; and this word, 
even according to Mora Bhatta, must be viewed 
as very powerful. “When a king has sent par- 

* See Appendix I. 
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ticular orders to his subjects”, he writes, "obedi¬ 
ence to them secures their welfare, disobedience 
procures the reverse. In like manner, on hear¬ 
ing these orders, their minds are agitated by joy, 
or grief, or fear, as the circumstances may deter¬ 
mine. Now consider who excites these feelings. 
Should it be said that the king does so, it may 
be replied that he is not present. The king's 
commandment is not the king himself. There 
must be, therefore, some strange power in the 
commandment itself”. On these grounds the 
person who practises idolatry must be held guilty 
of great sin. He overlooks the intimations which 
God gives of himself by his works. He over¬ 
looks the lessons which are taught by the afflic¬ 
tions sent on account of sin. He overlooks the 
declarations contained in the divine word. He 
resorts to an expedient of no use; and he falsely 
says that God by this expedient prevents sin. 
Alas that such evil devices should enter the hearts 
of men! 

3. The Bhatta calls upon his readers to "look 
at the conduct and behaviour of those in whose 
religion no such observances as idolatry are laid 
down, and they will at once see whether image- 
worship and the like are of any use”. Let this 
inquiry be made to the fullest extent; and let it 
refer to the conduct which is practised within 
the temples, and which is practised without their 
walls. The Christians who do not worship 
images are accustomed to meet together for the 
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public worship of God. When they assemble 
they celebrate the praises,of God, in which they 
extol the divine character, and the divine works, 
and thank God for his manifold mercies. They 
confess the sins which they have committed, pray 
for the pardon of their iniquities, for the sanc¬ 
tification of their souls, for knowledge, peace of 
mind, and spiritual joy,—for a blessing on them¬ 
selves, their friends and all mankind,—and for eter¬ 
nal and unspeakable happiness in that place where 
God especially displays his glory. They listen to 
the word of God, in which the divine character, 
the natural state of the human race, the means 
of salvation, and the duty of man, are unfolded. 
By these mean* they receive, through the blessing 
of God, and the operation of the Holy Spirit, ,ah 
increase of their knowledge, of their faith, 'and 
of their love to God, and an addition of strength 
to their hopes, and determination to forsake sin. 
Contrast with this procedure and experience, the 
conduct pf idolaters in similar circumstances. 
In the first instance; in order, to get rid of their 
sins, as they say, they declare their intention of 
entering on the performance of religious rites. 
Immediately they pay their .adorations to a shell, 
or a bed, and then enter upon the more particu¬ 
lar Worship of 'the idols, which, they may perform 
with siktecife. different rites. After they have 
anointed the stones with milk, curdles, ghee, su¬ 
gar, or honey, which they call the Panchamriti* 
ndtut, they present clothes, sandal wood, and gar- 
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lands to the gods. They bum incense, and kin* 
die lamps. They present eatable offerings, co- 
coanuts, betel, and money. They walk round 
the image. They perform the Puskpdnjali, or 
scattering of flowers. Sometimes they worship 
by placing their fingers in their mouths, and roar¬ 
ing like sheep. Sometimes they bawl out "131- 
kot! elkot”! sometimes “Udeva! udtvu” ! some¬ 
times “ Jndnrdja * 1 sometimes “Mduli Tukardma 
jnaneshvara mduli "/ sometimes Harihard” / some¬ 
times “Rama Sitd” ! &c. They beat drums, and 
play on various rude instruments. They walk in 
procession, and wave clubs, and twigs of the 
Tulasi. In this way they dishonour God, fill 
themselves with pride, deceive their own minds, 
and injure their souls.*—The conduct of true 
Christians, when ont of the temple, is distin¬ 
guished by the utmost propriety. They fear 
God, worship him in spirit and truth in their fa¬ 
milies, and observe justice and uprightness in 
their dealings with mankind. It must be admit¬ 
ted that there'is more knowledge, learning, and 
civilization amongst them than among idolaters. 

4. The Bhatta observes, "That God is like the 
image no one imagines; but, merely forming such 
a conception, he Spends a short time every day 
in its worship, and thus acquires peace of mind. 
This process having been continued, the true 
knowledge-of God is at length obtained; and the 
mind is separated from the world. Then, it is 

, ,, 4 . . . —■ ---- 

See Appendix K. v 


Digitized by LjOoq ie 



80 


that observances are seen to be of no use, and 
are quitted of course". In the first part of this 
declaration, there is a confession of what, in the 
eye of reason, must appear to be extremely sin- 
fid. The Hindus are aware that God is not, and 
cannot be, like an image, and yet they delude 
themselves so as to believe that he is like an 
image! They do this under the pretence of 
pleasing him, of shewing forth his greatness, dig* 
nity, and excellency! They tell us that they find 
peace in this work of misrepresenting God; but 
they do not unfold the nature of the peace, and 
shew how it is obtained. I suspect that it is the 
peace of delusion: it is certainly not of a right 
kind. It is absolutely impossible that the true 
knowledge of God should be obtained from look¬ 
ing at that which “no one considers like God". 
The mind may be so far separated from worldli¬ 
ness by this employment, I have no doubt, that 
it may ultimately arrive at such a state of infatu¬ 
ation, as will direct its possessor to neglect to 
support himself by the work of his hands, to 
wander about as a beggar, and a burden to soci¬ 
ety, or to betake himself to a forest, and destroy 
himself. “Persons on whom such effects are pro¬ 
duced" are certainly “to be found at the present 
day; but I trust that the dissemination of know¬ 
ledge among the Hindus will diminish their num¬ 
ber. “Where qualifications like theirs", writes 
the Bhatta “have not been attained, of what a- 
vail is it for any one merely with the mouth to 
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teach lessons of wisdom, and yet live as his in¬ 
clinations prompt? If in image-worship, and 
those observances which relate to the body, and 
other things, there is no virtue, pray what virtue 
is there in mere speaking'*? He mnst remember; 
however, that he himself has said that "there is a 
great power in words"; and that while Christians 
expect nothing from improper teachers, they pos¬ 
sess many instructors who are exemplary in their 
lives. 

5. The Bhatta maintains that "the attention of 
the mind has been directed to pure objects with 
the view of separating it from those which ace 
impure. It is for this purpose that the four-aim¬ 
ed image of God, and other images of alike 
description, are used; and it is by means of them 
that evil thoughts are expelled from the mind. 
In like manner, the mind must be ever active: 
the ceremonies of image-worship are, therefore, 
prescribed to afford it occupation". This state¬ 
ment affords no support to idolatry. The mind 
assuredly can attach itself to invisible objects, 
that is to say, it can reflect on the descriptions 
which it receives of them, and on the actions said 
to be performed by them. Shall it be said, then, 
that only the Supreme God cannot be viewed by 
the eye of the mind; and that, in bis place, the 
Chaturbhujdlcdru, or image with four hands, must 
be erected? Though God has neither form nor 
shape, the mind ean contemplate bis attributes* 
as they are revealed, bis word, his commands, 
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his purposes, his threatening^, his promises, 
his people, his providence, and his government. 
The most striking evil of idolatry, as far as man is 
concerned, is, that the mind finds repose in some¬ 
thing which falls short of these important ob¬ 
jects, which demand perpetual consideration, and 
which can only be overlooked in the practise of 
great sin. Of what use is the Chaturbkujdkdra? 
What wisdom is to be found in it? Why are such 
trifles as a club, a shell, a chakra, and a water 
lily, put into the hands of Vishnu? Who but a 
fool can look at them? Since their possessor is 
known to be wicked will it not occur, that he 
may use some of them for the purpose of destroy¬ 
ing his worshippers? Why are four, and not four 
thousand, hands ascribed to him? And why has 
he not four thousand weapons? Such questions 
as these, when'properly considered, must point out 
the absurdity of the Bhatta’s reasoning. To 
strengthen their effect, I quote a Sbloka from the 
fourth Skanda of the Bhdgavata:— 

"The mind when contemplating a material ob¬ 
ject, becomes materialized; but when contem¬ 
plating me, it becomes godlike”. This confes¬ 
sion is attributed to Krishna. According to its 
meaning, the application of the mind to a stone 
. must be attended with its stupefaction. 

The occupation which the mind receives in 
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idolatry is an evil occupation, as I have formerly 
shewed; and the mind had better be idle than do¬ 
ing mischief. It had better be frisking like a 
monkey, than employed in serving a stone in¬ 
stead of its Maker. The Bhatta ought to remem¬ 
ber this fact; and he ought also to bear in mind 
that what is unconstant is not even allowed, ac¬ 
cording to some passages of the Hindu Shastras, 
to perform idolatry. The following Shiokas are 
most express on this subject:— 

II \ II 

"He only who has his senses under his controul, 
who is humble, always pure, devout, possessed 
of a strong memory and good abilities, who con¬ 
ducts himself with propriety, and who has a sound 
understanding, a good temper, prudence, and simi¬ 
lar good qualities,—he only has a right to perform 
religious ceremonies; this is an unalterable rule". 
In the view of this statement, will the Brahmans 
tell the ignorant to tie stones round their necks* 
and to drown themselves in the ocean of sin? 

6. Mora Bhatta Dandekara endeavours to 
prove that "merit is produced by idolatry’*. He 
says that the Hindu Shastras support his state¬ 
ments on this subject. It is because this is the 
case, that we say that these Shastras did not 
come from God, I have formerly shewn that the 
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testimony of Brahnnd cannot be trusted; and 
nothing more requires to be mentioned on this 
point. I proceed to the argument drawn from 
reason. It is said that "merit arises from pleasing 
God. Idol worship and the like are the means 
of pleasing God”. My ideas of merit, and those 
of Mora Bhatta, probably differ. I would define 
merit to be that for which God is required to 
give a reward; and, taking the word in this sense, 
I would say that, on account of the sin which 
mixes with all which man can do, and the depen- 
dance of man on the divine-mercy and bounty, no 
merit can be procured by his actions intrinsically 
considered. It must be understood that Mora 
Bhatta, instead of giving us a proof that idolatry 
is pleasing to God, has given only a parable 
’which does not in the slightest degree apply to 
the subject, or rather, which, as far as can be un¬ 
derstood, must militate against his side of the 
question. "A person of your acquaintance”, he 
•observes "is in a distant country, or in your own. 
You take another individual, and giving him the 
name of your friend, or without any name being 
given, simply intending him in your mind, you 
make a present of food, clothes, and the like. 
This will undoubtedly please the original person 
intended”. At this illustration, I have seen a 
native laugh most heartily, and with the greatest 
propriety. The state of the case is this: - God 
demands the services of men; but men, giving 
the namfe of God to other objects, render them the 
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services. Now, I ask every mad of reason, whe¬ 
ther God will be : pieased, or displeased at such 
conduct? He will most certainly be'displeased. 
His wrath will bd excited because that which be¬ 
longs to him is given to another. He will un¬ 
doubtedly be displeased, also, because his name 
is given to another object, tor nothing but God 
himself is worthy to be called God, and because 
when any thing but God himself is called God, 
the infinite distance between the Creator, and the 
creature does not appear, and the honour which 
belongs peculiarly to God, is not rendered to him. 
An earthly king would not for a moment tolerate 
such a procedure with regard to any of his sub¬ 
jects; and will tbe Supreme Being sanction it on 
the part of his people? Any man who ought to re¬ 
ceive money or clothes, from another individual, 
would be highly enraged at that individual for 
not giving them to himself. God has undoubt¬ 
edly a right to all the services of men; and he 
must be offended when they are rendered to 6th- 
ers. The following extract from a Bengali pub¬ 
lication may illustrate this point in connexion 
with idolatry. "Suppose your servant, instead 
of attending at your house to do the work proper 
to his situation, goes to the river river side, makes 
an image of clay, calls the image he has thus 
made his master, and waits diligently upon it, 
by placing rice before it, screening it from the 
sun, pouring water upon it, &c. Suppose he 
comes to you in the evening, and when yon 
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oharge him with having neglected your service, 
he denies it, and explains himself by telling you 
what he has been doing:—will you, I ask, admit 
of this explanation, and allow the reality of his 
professed service and pay him his wages? No; in¬ 
stead of doing this, you will look upon him as 
disordered in his intellect, and send him about 
his business. Applying, therefore, this illustra¬ 
tion to the advocates of idolatry, allow me to tell 
them, that, however, they may think to get to 
heaven by it, they will find themselves at last, like 
the servant who came for his wages, wofully dis¬ 
appointed; for instead of heaven, hell will un- 
poubtedly be their portion * 

The illustration which Mora Bhatta has ad¬ 
duced in reference to "reproach” can in no sense 
apply to worship. I cannot understand for what 
purpose he has adduced it. 

7. The Bhatta seems to labour under great dif¬ 
ficulties respecting the consecration of images. 
“When a king has sent particular orders to his 
subjects”, he observes, “obedience to them se¬ 
cures their welfare, disobedience procures the re¬ 
verse.- In like manner on hearing their orders, 
their minds are agitated by joy, or grief, 'or fear, 
as the circumstances may determine. Now con¬ 
sider who excites these feelings. Should it be 

* Mundy’s Christianity and Hinduism compared. This is on 
excellent work so far as the statement of the Evidence of 
Christianity is concerned. The comparisons however, are too 
brief and general. 
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said that the king does so, it may be replied that 
he is not present. The king’s commandment is 
not the king himself. There must, therefore, be 
some strange power in the commandment”. "If 
then it is admitted that there is power in human 
words, it cannot be doubted, that there is power 
in those which arc divine, and altogether true, 
and faithful. In these circumstances, by means 
of the Mantras, the Deity is according to the 
rules laid down in the sacred books, called into 
the image, and thus the immaterial God obtains 
an imperceptible imagined body. When he is 
thus endowed with a body, he is, according to 
the rules laid down in the sacred books, treated 
as one having a body, and from the experience 
of this treatment, he derives pleasure”. I do 
say as was anticipated that there is "nothing tan¬ 
gible” in this statement, unless it be understood 
that the Bhatta has given it for the express pur¬ 
pose of injuring himself, and his cause. There 
is a great power in a king’s commandment, I al¬ 
low; but it must not be forgotten that the Man¬ 
tra is not a commandment from the king to the 
subject; but a commandment from the subjects to 
the king, and even to the greatest of all kings! 
How will it then prevail? •= The Bhatta knows 
the Shloka:*— 



IVI II 

"All the universe is under the power of the gods; 
the gods are subject to the power of the Mantras; 
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the Mantras are under the power of the Brah¬ 
mans; the Brahmans are therefore our gods'*. 
He perhaps, on this account, may say that he, 
and his associates are the king, and not God. I 
do not think, however, that he will venture on 
this claim, though, I have found many ready to 
urge it. He will probably say that the Mantra 
is the composition of God, and therefore will suc¬ 
ceed. I demand the proof of this point; and 
maintain that it cannot be ascertained that any 
Mantta has succeeded for the consecration of any 
image. The Hindus themselves, in immerse 
multitudes, begin to doubt about tbe power of 
the Mantras; and especially of those which are 
said to have the power of bringing God by dis¬ 
tinction into a stone. Let us hear the reasoning 
of one of their number on this subject: "Both you 
and we see clearly, that the properties of stone, 
earth, and wood, which the image had before 
the Prdnuprati8kt,ka, it retains also afterwards; 
that, as the flies and musquitoes w*rO» before 
playing on it from head to foot, so they do also af¬ 
terwards; that,as previously to tbe performance of 
tbe Pr&napratisht, ha, the image Would break to 
pieces, if it foil on the ground, so it would also af¬ 
terwards; and that, as before it had not tbe pow¬ 
er of eating, sleeping, and moving, so it is also 
destitute of this power afterwards. Hew then can 
it be proved that the image »animated by God"? 
"We see that the worshippers of images are con¬ 
tinually afraid, lest their bands or feet should 
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perhaps be broken. If they were perfectly sure, 
that the images are animated by the gods, which 
they respectively represent, they would not, till 
the present day, be so anxious about their pre¬ 
servation. ’With respect to what you said about 
the power of renowned images to punish those 
who injure them, we should readily believe this, 
If they punished the rats, cockroaches, and other 
creatures who spoil their colour, or make holes 
into their body; or if they drove off and punish¬ 
ed the flies when they want to place themselves 
upon them, after they have been sitting upon un¬ 
clean things. But however this may be, what pow¬ 
er images possess, or do! not possess, may easily 
be put to the test: give them only into our hands; 
and you will soon see which of us can punish, 
the other”.* The whole matter is indescribably 
absurd. Powerful as the Mantra is said to be by 

* Biaja Mohana. The argument here pursued by a heathen 
is very similar in point to that adopted by Mmutius ; Felix ft 
Christian Lawyer, who lived about the end of the second, or 
fre gtimy ig of the third century. In the dialogue between Oc¬ 
tavius (a Christian) and Caecilius (a Gentile) the following pas¬ 
sage occurs: u The mice, the swallows, bats, 8lc. gnaw, insult, 
and sit upon your gods, and, unless you drive them away, 
build nests in their mouths; the'spiders weave their webs over 
their faces; you first make, them, then cleaty wipe and protect, 
them, that you may fear and worship them; but you should 
know that they are gods before you worship theitf\ An edi¬ 
tion of the work-of Minutius FeMx Was published at Hedelbeig 
in 1560 by Balduiuus. It has since been repeatedly reprinted. 
It contains several passages of great force, which may be adr 
duced in opposition to the Hindu superstition. See HQQmhedt 
de Conversione Indorumet Gentilhm , p. 81., &c. 
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the Brfihmans, ito whole feffect is lost 1 >jf the 
touch, or even by the s Km I w of a Musalmfo or 
European! Nothing canappear more strange 
than that any person' should before that it has 
any power. The day, >1* trust, is at hand, when 
tiiis the principal argument for Hindu idolatry 
wilt be seen to be tighter than vanity. Let those 
who have any pretension to wisdom proceed to 
determine the question. 

8. The Bhatta observes that “to those whose 
attention is perpetually fixed on the image, the 
form (or shape) of God appears". He says that 
there-"are such individuals to be found at the 
present dnyl*j and that i it is because they do not 
testify as to theirnth of tire faet that heretical 
■notions have got afloat. I ask, sinceihists said 
to bfe the ease, why lot tibe general interest they 
do nbtcotomforward,auds»d>ject themselves to an 
examination, We sbotrtdbe at no l os s to expose 
the falsity of their pretensions; and this object 
would he accomplished by our simply asking 
them. How can they see the form of God, Who is 
really formless. Shankar&charya himself could 
give them no assistance in this case. His efforts, 
indeed, will net be available to defend the Him* 
du religion. They afford not the smallest proof 
that the Hindu Sfostraa came from God. His 
arguments are wholly inapplicable to our objec¬ 
tions against idolatry, Let tiot the Brfthimns re¬ 
pose any confidence in him.* 

* Appendix L. 
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9. Moca Bhatta gives a pretty acourate state¬ 
ment of an. argument which we arc accustomed 
to use against idolatry. "It may he said”, he ob¬ 
serves, "that the image-worship and stated ob¬ 
servances which at present prevail among the 
Hindus* and that the images of the gods which 
they worship, are calculated in every way to in¬ 
crease more and more the ignorance complain^ 
of, and tjte evil passions which arise from it.' 
Wisdom, and the virtuq which springs from it, 
njan^eyer be obtained by means of them; be¬ 
muse with, whatsoever; object the mind maybe 
d 9 nvewa^t, it ^pqnireg, from its attaching itself 
ip. it. th^ i^tuveof that object. . If, therefore, tl^ 
knowledge of Go.d js to be | obtained, its atten¬ 
tion ntns.t fye.directed «to. God. By directing it 
to several.gpdsu (he b n 9¥^dg e of the one God 
can never be ncqjdqed. The same is to be un¬ 
derstood, of stated observances”. In reply to 
this.reasoning, the Bhatta remarks that "there 
are many answers in the Hindu Sh&stras, as for 
example, that observances a re to be put an end to 
by-observances; that, the work of the hand is to 
be done away by handy work; that the imagin¬ 
ations of the heart are to be borne down by the 
heart’s imaginations; that poison is to beneu trai¬ 
led by poison”. How these observations can ap¬ 
ply tp the pbjec' ion, far less refute it, I cannot see. 
The Bhatta has already allowed, as we have seen, 
that images are not like God; and jt is consequent¬ 
ly apparent that the Hindus, who "imagine them 
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to be like God”, can only be confirmed in error 
by the act. I have already alluded to this sub¬ 
ject, and I need say nothing more upon it. None 
of the reputed forms of the Hindus gods, which 
are said to be represented by the images, are 
such as God ever would assume, for as has been 
already proved in regard to Brahma, Vishnu; 
Shiva, Rama, Krishna, and as may be proved in 
regard to alt of them, they are sinful in the high¬ 
est degree, and entitled neither to respect, nor 
love. The contemplation of the images of these 
“gods”, therefore, though undoubtedly it may 
teach the persons who practises it, to remember 
the accounts of them, can be attended with no 
good, and can only fill the mind with impure 
thoughts, according to the principle which die 
Bhatta approves of:—From impure objects, there 
can arise only impurity. It must ever remain 
true that “by directing the attention to them, the 
knowledge of the one God can never be obtain¬ 
ed". The very images themselves are more cal¬ 
culated to excite laughter than devotion, and to 
disgust the mind, than to invite it to that which is 
excellent. They are mere caricatures. From 
Ganpati, with his elephant’s head and enormous 
belly; from Vishnu, Shiva and others, with their 
clubs, and skulls and other articles; from Devi 
with her cat’s eyes, and tiger’s teeth; from Brah¬ 
ma with his geese-drawn chariot; from the im¬ 
pure linga, and from deified cows and monkeys, 
&c. what love to God, what reverence of his law. 
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what holiness aBd knowledge can be derived? 
The investigation of this subject must produce 
the conviction that idolatry is absurd. 

Mora Bbatta endeavours to establish his point 
by referring to the conduct and practises of the 
Musalmans. His attempt, however, is altogether 
useless. The Christian ministers, and people, 
condemn their practice in the strongest manner, 
when in addition to the acknowledgement of the 
only living and true God, "they put their trust", 
as is said in the Hindtt-dharma~st,h6pand "in those 
men who have been distinguished by their won¬ 
derful achievements”, because they thus virtually 
and plainly declare that God is not sufficient for 
them, and thus highly dishonour him, and view 
men as existing in a situation in which it is mani¬ 
fest that God never intended they should be view¬ 
ed. The similarity of their practises to those of 
the Hindus can never'prove these practises to be 
correct. Both are erroneous. 

' The illustrations, which the Bhatta takes from 
the Christian religion, are likewise unsuitable to 
his purpose. In fact, they suggest arguments in 
opposition to his views. I have already proved 
that there is not the slightest analogy between 
the character, and works, and mode of subsistence 
of the Father, Son, and Holy Ghost, of whom 
the godhead is composed, and Brahiu4, Vishnu, 
and Shiva, and Rama, Krishna and other imagin¬ 
ary gods of the Hindus; and I shall now, in a 
few words, shew that there is no such analogy 
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between idolatry, and the Christian sacraments 
as can, in the slightest degree* vindicate the 
practice of the former. There is no resemblance 
in the essential features of the case. The first 
point which ought to.be considered is the man¬ 
ner in which the idols, and the water, bread, and 
wine which are used in the Christian sacraments, 
are respectively viewed; and, regarding it, we 
have only to remember that the images are re¬ 
quired to be worshipped, while the elements are 
Considered merely as emblems of Christ’s. body 
which was broken, and his'blood which was shed 
for sinners, and the Holy Spirit, whoso influence 
is diffused over the soul.' Ah object of wersfcip 
and a sign are two very different thing*—The 
Hindus «aiy. that merit is procured by . idolatry; 
but Christians say, that all the merit which they 
possess is bestowed by the Lt^d Jesus! Chriftt» 
From the sight of the images of ] R&maj Ifrtahnfe 
&c. those Hindus, who are. instructed m their 
stories may undoubtedly remember them; but from 
this exercise no profit can be derived, because the 
stories of Buna, and Krishna, are. sinful, and be* 

, cause they shew that these imaginary persons have 
no connexion with Cfod. The contemplation nod 
worship of thieves, liars, aduLtenegs, andmorden- 
ere, nalist be attended .with greal detrkoHnt. M 
Christ, however, is Cod* as he is possessed <d 
every possible perfection,. and as hi* history clear¬ 
ly manifests the divine glory, and the scheme of 
fedemptiob/—hia contemplation and worship 
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mast be in die highest degree proper; ami as 
through the sacraments, in which the breads and 
water, and wine, are used as emblematical of his 
work, and sufferings, and the influences of his 
Holy Spirit, his remembrance is cherished, they 
mast be in the highest degree beneficial. The 
facts, that God has given his son for sinners, and 
thus displayed his love; and that Christ, in the 
room of sinners;. has suffered the punishment of 
iniquity, and thus displayed the holiness of God 
(which could not permit the communication of 
pardon without an atonement,) and manifested 
the value of the human soul and the evil of sin, 
are exhibited in these ordinances. lit the one 
called baptism, moreover, in which water is ap* 
plied to the body, professing believers are pub¬ 
licly admitted into the Chuwjh. Jn the other 
called die Lord's'Shipper, in which a little wine 
and bread are used symbolically, the disciples 
shew to otic another (heir mutual affection and 
friendship. Several other benefits are derived 
from them. 

- A Hindu, who practises idolatry |g guilty of 
the greatest folly and sin when, overlooking the 
glorious works of nature, “he enters into a room, 
abuts the deer, taken a piece of stone daubed over 
with paint, or a pieoeof metal or the like, and sits 
downand-calls it God’'.. “Forasmuch as he is the 
offspring of God, he ought not to thank th»t«the 
God«head iaiikexmto gold, or silver, or stone gra¬ 
ve® by art sor jganfc device". . He gets no in-. 
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struction from the stone, no revelation of the 
divine character, or works, or grace; but on the 
contrary, he subjects himself to the influence of a 
vain delusion. The Christian admires the works 
of God; and when he surveys them in all their 
magnitude, extent, and number, and when he 
contemplates the regularity of their movements, 
and the glory of their arrangements, he directs 
his thoughts to him who is the Creator, and the 
Preserver, and ascribes unto him the highest 
praise for the wisdom, truth, faithfulness, and 
goodness:which are displayed. When he cele¬ 
brates the dying love of Jesus, by eating bread 
and drinking wine in his name, he does nothing 
which is inconsistent with the discoveries of na¬ 
ture, and the divine atributes which they illus¬ 
trate. He merely performs a service, through 
the appointed symbols, in which God is exhi¬ 
bited as holy as well as great, and as abundant 
m loving kindness and tender mercy . In the sa¬ 
cramental rite, then, there is no adoration of an 
inanimate object; no giving of the name of God 
to that which is not God; no vain imagination 
about a sinful form, or pretended likeness of 
God; no reference to enchantments by which 
God is brought to reside in a stone; no fear of 
God fleeing from his abode by the touch of 
men; and none of the absurdities with which 
idolatry is chargeable. 

The Bhatta, it is apparent from the consider* 
ations which have bean brought forward, has 
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failed to establish the propriety and lawfkifaess 
of idolatry; and nothing is left tor me but to de¬ 
nounce it as in the highest degree sinful, and to 
beseech the Hindus, for the reasons which hare 
been stated, to forsake it. In order to shew die 
excellence, and reasonableness, and authority of 
the Christian Scriptures, 1 extract from them a 
few* passages on the subject. ^Tfaou shalt lore 
the Lord thy God with all ♦time heart, and with 
ail thy sonl, and with ati thy might**. 

Shalt worship the Lord thy God, and him only 
shalt thou serve”. **I am die Lord; that is my 
name, and my glory will I not give to another**. 
•God is a Spirit, and they that worship hhn must 
w.orship him in spirit aid ia truth**. "Thou shalt 
not make unto thee any graven image, or any 
likeness of any thing, which is in heaven above, 
dr that is in die earth beneath, or that is ia the 
water under the earth: than shalt not bow /thyself 
to them nor serve them". f'Tbus aaith the Lord, 
Learn not the way of the heathen—tor the cus¬ 
toms of the people are vain; tor one cutteth $ 
tree out of the forest {the work- of the bauds of 
the workman with the axe). Tbey deck it with 
silver and with gold, they fasten it with nails 
and with hammers, that it move not. They are 
upright as -the palm tree, but apeak not: they 
must needs be borne because they cannot go: be 
not afraid of them; tor they cannot do evil, nei¬ 
ther also is it in them to do good?'. /'Their Idols 
are silver and gold, the dark of {Hen’s hands. 
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They have mouths, but they speak not; eyes 
have they, but they isee not. . They have ears, 
bat'they hear not; noses have they, but they smell 
not/ They have hands, but, they handle not; feet 
have they,-but they :walk hot; neither speak they 
through their throat”. "They that make a gra¬ 
ven image are all of them vanity; and their de* 
’ lectable things shall not profit; and they are their 
own witnesses: they see not, nor know; that they 
may.be ashamed. Who hath formed a God, or 
yiolten a graven image that is profitable fornothr 
Vig?-. Bdhojd, all his fellows shall be ashamed; 
and iheiworkmen, they see of men: let them all 
b& gathered together, let , them stand up; yet they 
shall tear,, and they shdll be ashamed together. 
The: smith with the tongs both worketh in the 
coals, and fashioneth it with hammers, and work¬ 
eth it with the strength: of Ins arms: yea, he is 
hungry, and his strength failetb; he drinketh no 
water, and is hunt. The carpenter stretcheth out 
his rule, he marketh it out with a line, he fitteth 
it with planes, and he marketh it out with the 
compass, and maketh it after the figure of a map, 
according to the beauty of a man; that it may 
remain in the house. He heweth him down ce¬ 
dars, and taketh the cypress and the oak, which 
he strengthened! (or chooseth) for himself among 
• the trees of the forest: he planteth an ash, and 
the rain doth nourish it. Then shall it be-for a 
man to burn: for he will take thereof, and wann 
himself; yea, he kindleth it, and baketh bread; 
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yea, he maketh a god, and worshipped it: Tie* 
maketh it a graven image, and failed down there¬ 
to. He burned part thereof in the fire; with 
part thereof he eateth flesh; he roasted: roast,* 
and is satisfied: yea, he wfirmeth himself, and 1 
saith, Aha, I am warm, I have seen the fird: and: 
the residue thereof he maketh a god, even his 
graven image: he tailed down uritdit, and.wor- 
shippeth i(, aiid prayed unto it, and saith; <Delc* 
verme; for thou art rny god.;. And nonq consider-" 
eth in his .heart, neither is d'ere kriCwtedge nor 
understanding to say, I have bdfnt part of it fit 
the fine; yea, also 1 have baked bread upon the 
Coals thereof: I have* roasted flesh; and eaten'it; 
and shall 1 make the residue thereof'an aboinin* 
ation? shall I fall down to destock of a tree?' 
He foedeth on ashes: a deceived hekrt hath turn¬ 
ed him aside, that he cannot deliver his soul,-nor* 
say, is there not a lie in my right hand”? These, 
passages must commend themselves-to reason 
and conscience. I leave dem, without any fur¬ 
ther comment, to produce their natural effect. 

t. 

IH. The third subject, brought before our no¬ 
tice by the Bhatta, to which I advert, refers to* 
de : ikvt e' of Faith, dr Sha'strA given by God. 
rt We do not seek”, he says, “to overturn the doc** 
trines held by any one;' for, as God Has Consulted 
the convenience of all people on the face of the 
earth with respect to food and dotfubg/so, for the. 
inhabitants of different places, has he laid down 
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different doctrines with a view to their salvation. 
Those doctrines, therefore, and those alone, ac¬ 
cording to which they severally worship God, are 
to them true. According to die nature of these 
several doctrines do they severally obtain reward 
from God". These are. most extraordinary as¬ 
sertions; and they are completely in opposition to 
the Hindu religion, which is known by every per¬ 
son to he an exclusive system. They are not 
however, peculiar to the Bhatta. They are urged 
by many of the natives in Bombay,—by Hindus* 
Mualmtta and Firsts. 1 can give no other ac¬ 
count of their origin, than the supposhionof Urn 
consciousness of the superiority qf Christianity;, 
and a prevalent fear that this system tqay be em¬ 
braced. “Christianity is the best Of all religious, 
but it ia not intended for .wt it the decla¬ 
ration of not a few of the natives'’. In order 
to oppose the latter part of this statement; and 
the opinion of the Bhatta, that God has given 
different religions for the different countries of 
the world, it may be well to enter briefly into 
particulars. 

Religion viewed in regard to God, who pro¬ 
poses it, may be considered as the revelation of 
his character, and purposes, and works; and the 
declaration of the duty and destiny of man. ft 
ib evident, therefore^ that, in whatever form .it 
may be proposed, it must be consistent with ftp 
author, and with his demands on his iuteUigpsd 
creatures. It is absolutely impossible to imagine 
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that the case should be otherwise. God must ru 
every true revelation giye a consistent account of 
his perfections and operations, of his will and of 
his kingdom. His requirements from mankind 
must correspond with the general nature which 
he has given to them; and his law must in 
every case be holy, just, and good. All men 
come into the world, and leave it on terms of 
equality. Diversified as their external circum¬ 
stances may be, it is evident that the constitution 
of their minds is e&entially the same; that they 
are all, in a greater or less degree, thesubjects of 
the same passions, affections, and emotions* 
and that, in the use of their intellectual facili¬ 
ties, they are viewed as under the same res¬ 
ponsibility. The residences of men change; 
hut God is unchangeable,—the same yesterday 
to-day and for ever. Men may form themselves 
into different communities; but they cannot ali¬ 
enate themselves from the government of God, or 
remove a tangle demand which he makes upon 
them. On the ground of these principles, l 
maintain, that the religion given and approved 
by God must, in every situation, be substantial¬ 
ly the same. 

When the question is viewed in its particular 
aspects, we am forced to come to the same con¬ 
clusion. It is a foet that the different religions 
prevalent in the earth are in general directly op¬ 
posed to one another in their essential princi¬ 
ples, Seme of. them exalt God; others; evident* 
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ly and directly dishonour him. Some of them 
are Mono-theistic; others ace Polytheistic. They 
give opposite accounts of the character, and at¬ 
tributes of God. Some of them declare that he 
was at first destitute of qualities; others, that 
he is unchangeable in his nature, and, that 
from the beginning he possesses every excel¬ 
lence. Some of them teach that he never can 
sin; others that he has sinned, but cannot be 
charged with iniquity. Some of them declare that 
he is acceptably worshipped by images; others 
that idolatry is the abominable thing which 
he hates. They give contradictory statements 
of-the creation, and duration, of the world; 
and the various Changes which have taken place 
upon it. Their accounts'of men ace of a conflict-, 
iog kind. Some of them declare that the soul of 
man is a part of God; others that it is quite dis¬ 
tinct from the divinity. Some of'them teach - 1 
that mankind are pure at birth; others that they 
are sinful from the commencement of their exist¬ 
ence.* Some of them recognize the system of 
' caste; others ascribe the same origin to men, and 
declare that God requires all men to love one 
another as brethren. Some of them declare that' 
men can yvork'but'a righteousness of their own; 
others, that they must be indebted for salvation 
entirely to divine grace. In some instances, they- 
teach that the soul of man has its state unalte¬ 
rably fixed after death; in others, they inform us 
that it will pass through a multitude of births*' 
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Eac h of them individually declares that the other 
is false. Since the facts are of this nature,- it 
cannot for one moment be imagined that the dif¬ 
ferent religions are respectively true to those 
who practise them. Those opinions which are 
directly contradictory to one another, it must be 
admitted, cannot proceed from the God of truth. 
The declaration that they are alike veritable in 
volves the charge of falsehood, and inconsistency, 
against the divine being. 

These remarks apply with the greatest force 
to the Christian and Hindu religions, which in 
some important particulars we have already con¬ 
trasted, and which, from the charges which we 
have bronght, and which we will further bring, 
against the latter, must be perceived .to be 
as-opposed to one another as light to dark¬ 
ness. Both cannot be true in any circumstances; 
and the Bhatta, who makes an allegation to 
the contrary, instead of attempting to prove 
his opinion, has only given an illustration, taken 
frpm food and clothes. He must bear in mind, 
however, that an illustration is not an argu¬ 
ment; and that the one which, in this case, he has 
given is entirely unsuitable. Religion is infinite¬ 
ly more important than food and clothes; but, 
not to press this point, it may be observed that a 
man may change his dress without any inconveni¬ 
ence, and any sin. The nations of the earth ac¬ 
tually do this without any great hesitation. The 
Brahmans inlndia have-adopted the Musalmfca 
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turban, and other parts of foreign dress; and 
they may-again soon have recourse to other al¬ 
terations* If, in this manner, they should approve 
of the true religion, and enter into it, it will be 
profitable for them. 

I formerly remarked that "God is the Father 
of all mankind; and no Father gives opposite 
laws for the government of his children. God 
has given one Law; aud therefore, there is but 
one true religion, and one true written rule of 
religion; in the same manner as there is but one 
Sun for this earth”. The Bhatta endeavours 
-without effect to throw ridicule over this state¬ 
ment. His remarks are superseded in the tract 
from which his quotation is taken. While it is 
there admitted - that a father may prescribe dif¬ 
ferent employments for his children, it Is declar¬ 
ed, that he will not, if he have the character of 
consistency and goodness, give opposite laws for 
their moral conduct; and, that though God may 
prescribe different occupations to men, he will 
not say to one "Steal”, and to another ‘"Do 
wot steal”. He will not give different ac¬ 
counts of his own character, and history, to them. 
He will demand of every one of them proper 
lorie and respect No father would describe His 
nature in opposite ways to his children; and 
God who is infinitely greater thfca man, will not 
wot more inconsistently than a common father; 
nor support contrary religions.—The allusion to 
the sun was intended merely as an illustration; 
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And it is perfectly applicable for this purpose. 
"As there is but one sun for this world, so there is 
only one true Shastra’*. The Bhatta says that 
the innumerable and remote fixed stars are suns. 
I rejoice to find him express his belief in this 
fact; but, in passing, 1 would remark that he did 
not certainly learn it from the Hindu Shfistras. 
We find in the Manu Sanhita the following state¬ 
ment:—““In the egg (produced from'the seed) the 
great power sat inactive a whole year of the 
Creator, at the close of which by his thought a- 
lone, he caused the egg to divide itself; and from 
its two divisions he framed the heaven above, and: 
the earth beneath: in the midst he placed the sub¬ 
tle ether, the eight regions, and the permanent 
receptable of waters”. The Bhatta has written 
contrary 1 to this statement, but he deserves credit 
for his admission; and, while 1 grant that there 
are many suns in the universe, I maintain that as 
they have, as far afs we see, the : same nature as 
luminaries, there ought, if the fret is to be ap¬ 
plied to the illustration of the question about 
Shastras, to be the same nature in all Shastras. 
Since we do not find this to be the case, it must 
be evident that the Bhattd's logic has failed him. 
There can, as we have shewn; be only one true 
religion. < 

*•" i 

' tV. The fourth subject brought before our 
notice by the $hattu> to, which I advert, is the 
consequence.of Att^abandoameatiof the Hindu re- 
o 
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ligioa, “Th? people hero who embrace the 
gipn ofi FQreigfters’Y he observe "only depart 
%%er from, Go#*- f ^everai year* ago %? B*#r 
tugueseqopyejrfeed thekowo, Gh*UtipproUffi°U 
tb© . inhabitants qf the. Gqa,, upd, 9^seep dkh 
tfricU’’-, %$,• .,. . • •• . •-. 

^Jone^ftb^iflhriflVafli uhniptera, against, wboro 
books the, QUajttn; contends, approve either qf 

the mqaps,hy f wbwb thn Portuguese procured 

their conyqrts,. qpf of the cqwjlufitof these pro* 
selytes. Tbfl Portuguese, in many instances, 
yiplepce,* which cap only produce by- 
BPfirites, They, gavq to, tb« Hindus the name. 

M^e they ga?je : them QWgtian 
qr-bcibre thtqf.wbH^dJn theman 
to,.<^tfjftian} preqeptes iTbfty have 
hupt tbem <in ignorance of the .Christian Sjhiftstras. 
Tph/ey have aJkfcwed them to retain many of them. 
evjilhfPthenish castpn^. They bavenotexpeiU 
e4. nuMbtudes of them from tbejiT qommunioft 
when th^ir imippral conduct became knqwb.to; 
them- They have directed them sfcnost in etwryi 
particular centfary to the ; scriptures; and &$£ 
have, shewn that: they were cpnnected with that 
system* whjeh^iptho bibin i§ deqifm&A tf, beAntir, 
Christian. Thq, Gpa-Hflrs, t^en, though. i« tfrt 

. .. ' ■ — ■ " " n - ■ 1 i * i| 

♦The Natives, to the present day, allege various insttufcCftS^iC 
which converts were procured in this manner. They maintain 
that at Tanna, and oth$£ villages Sa^lj^ pi$p#4v of qapr’s 
flesh were thrust into, th'a ipouths of the E^dus tyr ta$ Portu¬ 
guese! The persons who lost the Hindu' rdigion iO’ttus vnan- 
«g tois, iamnflt.inrtaiiceap safliaaAte^diiBmteirt 
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adttt&fcMI of tite fektetttBee 9f ofo& Qsd, kUd dhtt 
StMtitot, they Me belter tbto the HSbtfdfc, are sfcfl! 
fitffifbtif bt£ftg fight itt ¥egMdb> rtiaay ■particu* 
lkrs of faith anti ^¥tetifett. Ai be do hdfc, hbWer^f*, 
tifHitt the t#h4a9i ttbCn ‘th<$r abandon 
rtUiglott bf their fethfettl; ib bfctfcfttti flfefc the Oaf*- 
kafsor PMtugh^, ift i*‘bbt‘^nfcttfestttty tb^rt- 
!Mgb bn ‘tbte ittbjjedt. 9 ^fbty^gttteAfttfft- 
tb %w«h the Bhwft. 

etidek^W^totttrOi+ lH Ae ^ oir itt^taeffe; ' 
With tegMd ttt thbW W&tMitfflM, f « 0 ttM 

rtmwk unit ikwimm aft*** %*%& tb m. mm 

Mfij^tttHbhttf eh *tiiis saftjett. < f Thtty itelftvfe 

• liifc 1 feMttvtefc *ttd lt fl l ikfj 

te«hM "thtyilitfve itttet^l'tfcrtift&rtdh, 

m& taem&Wk df pleasure >ifo A path": <ibdy m- 
Y#ttemmbkmk a& *tai *ith m gttht»t free* 

toft. Itl T4& Hidtib ^hksCfhh/hh ofr fc&ii* 

feitt&eftbtt aSMtoi bf tKb tegettble mid ^ 

ik dfefctibybd by it. All ihfc <^l§!§ey, httitevei’, Uft 

oft t&4 -gr«W brftHttt, andttttts dttctttihKge %hat 
tfcojr Wltete tb Ift otoftfl. Matty of the caitei eat 
atfifttel Ibedt bttft yst it te sfeldbrh said that, dti 
this accoHSftj W&f. 4V& #511 befell thdm. Thd She^ 
btittt# blasftfe < 6 f lOffihftitttts^ ettt’feh- 
S 8 Underttfttttaitte bf^t&»V'egle tables". Thd ibb^t 
tearaod Pandits attow thatria the Satya Yaga> the 
swsrtfite of «f eft bb\A wasbitotfed* aftd fliat {{self 
mb Uto eMttt ttft&f it w&S ib the 

'f’be authority of the Veda may be acjduc€$i 90 this 
poirit; and several Puranas may bfe-iefeiTfediOba 


Digitized by 



108 


proving that at a sacrifice offered by Vishv&mi- 
tra, the BrAhmaHs,devoured 10,000 cows which 
had been offered in sacrifice, and sought not again 
to revive them*. The Brahmans were accustom¬ 
ed to use eleven kinds oi flesh at a Pitarpakshfi . 
Seven Brahmans according to the Matsya Purdna, 
when they got hungry in a field, seized upon a 
c<Sw belonging to Garga Rishi, devoted it to the 
manes of their ancestors, and forthwith consum¬ 
ed itf. The skins of animals are. without any 
scruples used for shoes. Thousands of animal- 
cube are destroyed in the water, and other liquid^ 
used by the Br&hmans. Insects are crushed, t# 
death by them beyond number .as they pass along 
the roads aqd fields., If it be said, then, that God 
has thq power,. at any ,period of the world’s i|Mr 
tory, of ordering, animals tp be slaughtered. for 
the purpose of sacrifice, - it-may qqrtpinly be said 
that he has the power of permitting them to be 
slain for the purpose of food. If many of- them 
are every moment permitted by God to be actual¬ 
ly put to death, without any intention on the part 
of man, the divine being most certainly can sanc¬ 
tion their destruction for useful purposes. - 

Christians condemn the giving of unnecessary 
pain to animals. They perceive, however, : that 

* Some of the lower orders of the Hindus believe that the 
animals killed in sacrifices were made alive again. The sop- 
position that this was the case, increases the evil according 
to the Hindu religion. The animals after suffering the pains of 
death are brought back to the same birth ? 

t Sea-Appendix M. 
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the souls of men .and of. animals. are entirely, dif¬ 
ferent in their nature.and destinies. Those of thi» ' 
former they consider intelligent, and morally res¬ 
ponsible. Those of the,latter they consider as noni 
intelligent, and not morally responsible. They 
find in some countries a deficiency of vegetable 
food for the sustenance of man. They find % 
permission in the bible of the use of flesh; and 
many of them receive -with gratitude what God 
has given to them. There is no command, bow-, 
ever, in the Christian scriptures enjoining the 
use pf flesh. Some converts entirely abstain 
frpip it; end all may act as they please respecting 
it. “Onebelieveth ”, says Paul thp.Apobtle of 
J t esus Christ, under the direction, of the spirit of 
Pod, "that he may eat all things? another who is 
weak, eateth herbs, Let not him that eateth 
despise him thateateth not; and let not him who 
eateth not, judge him that eateth: for God bath 
received him”. 

- No one must imagine for a moment that Chris¬ 
tianity tolerates drunkenness. Though wine, and 
ether liquors,-may be used by Christians for me* 
dicinal, and other useful purposes; they must ne¬ 
ver be iudulged into such a degree as to injure 
the persons employing them. The scripture de¬ 
nounces excess in the strongest manner. Its pre¬ 
cepts on this subject are the following: —"Take 
heed to yourselves, lest at any time your hearts - 
be overcharged with surfeiting and drunkenness”. 
"Let us walk not in rioting- and drunkenness”. 
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It declares that they who continue in this sin 
shall not enter into the kingdom of God. Drank* 
ards must. Consequently, he Viewed as strangers 
to Christianity. If they call themselves by the 
name of Christians, they either deceive them* 
selves, or practise the grossest hypocrisy. 

* I do not wonder that Mora Bhatta should ac¬ 
cuse rile Goa-kars of dferetpeet to Others. I d& 
cidudly condemn all that is wrong in ’their con¬ 
duct in this matter; hut it must he borne in mind 
that the claims of the Brahmans are stich as cab 
never be considered as founded in justice. T^Kongb 
rimy are naturally in every resect UkO Othef 
men, they ate set forth in the Hindu ^Mytras afe 
entitled to the moat absurd veneration and re¬ 
gard. It is declared that the h re ihttte fiVahritanfe 
hands otmsum^ the sin df the jfet&dn Who -does 
them foterehce^ that piteSefrf S ! jjteSt&tbd'' fo ttfetii 
prod tire the greatest nwrt, and malie atOnfertrdftf 
for the most enormous offences; that they are td 
be worsbi^pedj that they can injure the very 
gods by their ■curses; and that it is lawful to tfert 
falsehoods in order to protect them! 

* li 

. ..j... 
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"The very birth of Brahmans”, says Menu "t»« 
constant incarnation of Dbarrna, God <tf Justices 
for the Brahman is born to promote justice, and. 
to procure ultimate happiness. When a Bcah- 
man springs to light, he is born above the worlds 
the chief of all creatures, assigned to guard’ die 
treasury of duties religious and civil. Whatever 
exists in the universe is all, iu effect, though mt 
in form , the wealth of tho BriUvnan; since the 
Brahman is entitled to it all by his primogeniture 
and eminence of birth. The Brahman eats but. 
bis own; food; wears but his owe apparel; nod be* 
stows, but his own ip alms: through the benevo¬ 
lence of, the Brahman, indeed, other mortals en¬ 
joy life. He confers purity oq his living fondly, 
on his: ancestors, and on his defendants as for as. 
the seventh person; and be alone deserves to 
possess this whole earth”. $ueh claims as tbeact 
ought never to.be admitted; aodao accusation 
ought to be brought against those who deny their 
equity. 

The Brahmans, as for I have seen, are a great 
deal .more disrespectful than the Portuguese or. 
Goa-kars, They are frequently to be observed' 
scowling epOh their humble countrymen; oon* 
mandingthem to leave the common roads, lest 
they, sheuldi. be defiled: by .their shadows* or by 
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coming in contact with them; . ajid otherwise 
treating them with the greatest contempt. Con¬ 
duct such as this is highly to he condemned; and 
while it is practised, it is unbecoming in a high 
degree for the Hindu Priests to complain of the 
treatment which they receive from others. It is 
hot necessary for me, however, to vindicate 
Christianity in this manner. This heavenly sys¬ 
tem is calculated, in the highest degree, to diffuse 
good will among men. The sum of its precepts 
on this subject is, "Though shalt love thy neigh¬ 
bour as thyself’. Its special injunctions are:—’ 
"Be kindly affectionad one to another with bro¬ 
therly love: 1 it) : honour ■ prefering* 'one another. 
If it be possible its mbch as lieth in you, live 
peaceably with, all men. If thine enemy hunger 
feed him; if • he thirst, give him drink. Bless 
them which persecute you; bless, and curse not: : 
rejoice with them that do rejoice, and weep with, 
them that weep. Mind not high things; but con¬ 
descend to men of low degree. Let every soul 
bo subject nnlo the higher powers, for there is no. 
power but of God, the powers that be are or- 
dairiCd of God. Render, therefore, to all their 
dues; tribute to whom tribute is due; custom to 
whom custom; fear to whom fear; honour to 
whom honour. • Thou shalt not commit adultery; 
Thou shalt not steal. Thou shalt not bear false' 
witness. Thou shalt not covet. Have fervent 
charity among yourselves. Use hospitality one 
to hnother. Honour all men; love the brother- 
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hqod.. Fear .God,: Honourthe king”. This is 
ntpiali^ % and tt^e most sublime. These 

ace the comiflahd'aoaiS which t^ue Christians ve¬ 
nerate, sod according ,te which, through divine 
gf$ce, and. the. assistance of the Holy Ghost, they 
conduct themselves. The p^rt|sal of them im¬ 
presses. $yen idolsytSFS. with the conviction of the 
excellence ,of thel&ble*. . 

T trust that inquirers will not be prejudiced by 
thft reipftrfes of the JJhattaj,, which have, now been 
CftpOget}.: Ip order to. direct them in their re¬ 
searches* I sh*tl s ta te 4 16 consequences 

of-a: cordial!aud sincere, embracement of the 
religion .of ThjWjO are of unspeakable 

moment, and they ryspect, both this life, and that 
which js toeetne. The persons who perceive the 
holiness,, justice, and extent, .of Goa’s jaw; the 
edieuffapssj*P0 daugpr^ofsiu; audtheirown res- 
p«nstbijity> depravity, and guilt; and, who betake 
thetnselysa to de&us Ghrist as a refuge, put their 
hmstin bis rigbtqouspeas, aUfl sely on his grace, 
feoeryp the pardon of .pH. , the iniquities which 
they have.cotpmittpd. Ttyey thua obtain the di- 
yine fayou^, whiqh could not b,e prpcufed by their 
own actions# which hept are in many res¬ 

pects 'Opposed Jo the fo^mandm^nts of God, 
a»d which, m all fejl short of bis requi- . 

ekjpps. Gjfd poprs gt^J^o influences of the 

■ aJlyweight riiajf tfe atiaHre<P*o v^tfttdtttedfens, itttay 
i>$ l$i SSW^SSDIbiii doiorieticri id grg*ttywi ttkf; KtfPpgM 
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lioly' Spirit upon thdm; ■ and; by his agency, ana 
tile instrumentality of divine truth, .they forsake 
that which is' evil, ; and" cleave to that' which is 
good, obtain deliverance 'fiom the powter and pre- 
dominance of 6vlf Iu£ts : arid passiofis, And gradual* 
ly become holy in heart, speefch; and behaviour. 
The peace of God dwelleth within them; and they 
view the Creator as their father and their friend. 
In the tiirie of their trouble aud distress, they 
look to hint for support and comfort; and for the 
sake of the Saviour, he imparts it to them in rieh 
abundance. "At the hour of death they are not 
forsaken; for he Who'loves them at the first, loves 
them uiitd IHe end. ' When their souls take their 
departure from the* body, they are conducted 
into the heayen'df bliss.In that happy region; 
they associate with the redeemed from among 
men,'and the angels of God, behold the glory of 
the Lord and Saviour, contemplate the divine 
excellency, and engage in the divine praise and 
service.' Their bodies shall at the - end of the 
world be redeemed from the dirst by the power 
of him through whom they are reduced^ to cor- 
ruption. ' They shall be publicly declared--righ¬ 
teous; and while those who have died Jri ! their 
sins, without a Saviour, 1 are subjected to'the 
curse of a holy God, and consigned to eteriut! 
woe,' they shall be blessed add'glorified. Their 
felicity shall continue to increase; and, as their 
Saviour’s merit can never beexhausted, their bap- 
piness shall last throughout the «ge$ of eternity. 
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Suph «^ret t^e blessings which- attend ft cordial eiti- 
biftQeWQt of Christianity by the Hindus. O that 
many of. them may obtain them, and live for ever! 

. Salvation, and its ., accompanying blessings, 
C a«not be the resplt of the observance of the 
n»e*ns prescribed in the Hindu Shastras. These 
meftnSiOfdeliverancehave.no-connexion with the 
true God, as mutst ^e apparent frpm ^he observa¬ 
tions which have bepn . made;; apd, op .this a c- 
qpjunt, as. ,weU fts m.ftcqptiftt of^pjr intrinsic 
ubsuMah^ac^. theyj must, be prpu.^upc^d incffj- 
mvm- ; $m f of •$<**, W a mixed 

nature, they mft^hpall jprraoged, under six classes. 

Soflfte ofnthtfm: re Wec | '. &<? Brahraanp, sopie. tlie 
gpds»;sftme- the community in, general, Spme the 
[Sq di viduftls themselves, someth^ dead, and some 
-bifttcaniaajs#iftnd inanimate objects.. 
t. Th? Hindu Scriptures err most eggregiously, 
.wfehn, they: tpachthat sip vviU.be removed by the 
.entertainment $ndwqrshipof Brahmans, and 
iby granting them: employment, and presenting 
■them with gifts. ,.As;sjn is-an offence against 
,Gqd,. the person who.has committed it must be 
liableto the divine displeasure and yvrajb, till he 
is delivered through-rfncp 1 sufficient /o cover it. 
Should services of the nature referred to tie re¬ 
quired by God, and;should they .evon be perfectly 
.performed, the gftilt of. the sin which has bceu 
. committed.would still remain. . 1 am filled with 

pity vvhenl perceive- how my fellow creatures 
euflfer themselves to be deluded on tips sybject. 
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A little inquiry would shew them that the' writers 
of the Hindu Shastras must hame been BH&toaus, 
who were more desirous of their own benefit 
than the glory of God. This is apparent from 
the claims, and assertions of the Brahmans. -The 
remarks which I have already made-on th» sub¬ 
ject, may not be without use; but it-may be pro¬ 
per to extend them. The BfafttUatis, according 
to the Hindu religion emanated dronr Brahm&’s 
mouth. They only must read; anrHrtterpnet the 
Veda. ' Their 'wrath is as dreadful as' diatofthe 
gods. They, and their wives, and daughters; am 
to be worshipped. ‘ They have id many instances, 
kicked, and beaten/ and cnrsbd, atid frightened, 
and degraded the gbds, and destroyed theircfctt- 
dren. One of their tr timber (Brahuspati) is haid 
to have turned the moon into a cinder; and Ano¬ 
ther (Vishv4karma) to have cut the s#ft4nto 
twelve pieces. The shine Wdivkhial'ia’sSldto 
have made heaven; and another Of his ettste 
'is said to have made a child of grass, which 
Sita could not distinguish from he* tfWn 60b. 
Kashyapa made fire; Brigu itnpartedto H itd pro¬ 
perty of consumption, and Sapta gave Sts -pro¬ 
perty of extinction. Agasti -swallowed thd' sea 
at three sips, and gave it out again impregnated 
with salt. By such fabrications as these the at¬ 
tempt has been made to secure to the Brihwuns 
veneration add awe. The etideaVodr also has 
been niade to secure to - thetU their lives. They 
must not be killed for the most enormous 
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oflrhtrn When an individual weeps for any 
person whom they may hare killed, Aennusfr make 
cnr atonement. Dargh is pleased with the blood 
of a man a thon&isd years'; but no Br&htaatt 
nawst be sadrificed to 1 hen Garuda used to .feat 
every sort of creature, except Brahmans; who*, if 
Ovtallowed. Would have caused an insufferable 
pun in his stomach. "A twice-bohr ittanf’, ‘Sayfe 
Manu who barely assaults a Brahman With <*ati 
Intention to blurt him shall be whirled about for 
a century hi the hell named Tamisra; but having 
smitten db in anger, end toy desigB, eten with d 
a blade of grass, he shall be bora id one hod 
twenty transmigrations, from the ■wousbs df iin- 
pure quadrupeds”. Life, however, must not only 
be preserved; but it must be rendered comfort¬ 
able. The Brahmans get all the offerings made 
at tbe temples; and tbe most heinous sine are 
atoned for by giving them presents. If a tmn 
SOU his cow, he will go to hell; if he give ber in 
a donation to a Br&hman he will go heaven. If 
on-<£ang6*s anniversary whole villages be given 
to Brabnwuis, the person presenting them will ac¬ 
quire all the merit which can be Obtained: his 
body will be a million of times mOre glorioUsthah 
the sub; he will hove a million bf virgins, many 
carriages, palanquins With jewels; dnd fife will Btfe 
in heaven with Ins lather as many years’ as there 
are particles in tbe land given to BJ&hatpfts.'' Land 
•given tb Br&bmaM seeuresheaveu; a sidCbW”h 
safe passage toeress the boding internal 1 Veitarafni; 
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a house, a heavenly palace; an umbrella, freedom 
from scorching heat; shoes, freedom from pain 
when walking; perfumes freedom from,offensive, 
smells; feasting of Brahmans the highest merit. If 
a house.be defiled by an unclean bird sitting 
down upon it, it becomes pure when presented 
to a Br&hman. A proper gift to a Br&hman on* 
death bed will secure heaven to a malefactor. 
The Brahmans oblige the other casts when they 
condecend to. receive any thing from them. 1 
must here stop. It must be evident, as l have said, 
that die Hindu religion was framed by Brahmans, 
and not by God. Those men are.sadly deluded 
who think that they will obtain pardon arid salva* 
toon from them, or by offerings made to thank : ; 

The service of the Hindu gods, ;as a cause of 
the removal of sin, is equally inefficacious astthe 
the service of the Brahmans. The meditation, 
pn the gods, whether as smarana, manana , nidi- 
dfrydsa, or sekshatkdra, the taking.of their dames; 
the celebrating of their praises; the performance 
of vows on their behalf, whether distinguished 
as, vrata, or<as kdmana and manana; the building 
of temples for them, or the erection of images; 
the offering to. tljero gifts, the.performance of sa- 
.curifiqe and burnt sacrifice; the addressing, them in 
prayer; the 'listening to their. Sh&stras; the re- 
phition of the Gayatri; and all the other rites 
which respect them, are positively inid direct¬ 
ly sinful; in as much, as according to.. what 
1ms been already shewn, these gods are no. gods. 
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but merely imaginary sinful beings. The true 
God must condemn such services as those re¬ 
ferred‘to; and, even though the persons perform¬ 
ing them should profess to regard Aim as their 
object, they could not be viewed as an atone* 
ment for sin. God requires all the service? of 
men; and supposing them rendered at any given 
period, as they never are,- they could not make 
amends for deficiencies. A debt cftU&racfed. with 
a merchant is not cancelled though every article 
subsequently purchased be regularly paid for. 

The exercise of hospitality, the relief of the 
poor and afflicted, the planting of trees, the digg¬ 
ing of wells, and tanks, and other works of a 
like nature performed for the benefit of the com¬ 
munity are commendable. They cannot atone, 
however, for the sin of the soul, which is com- 
knitted against the majesty of heaven, and which 
involves the. charge of rebellion against the su¬ 
preme God, 

Most of the ceremonies which have a special 
reference to the worshippers themselves, 1 hold to 
be decidedly sinful. It is a great delusion to sup¬ 
pose that a crime is atoned for by the punishment 
inflicted by a magistrate. The allegation, in 
feet, impliesthat there is no God, whose offend¬ 
ed law requires satisfaction. The man. who be¬ 
takes himself to a forest, for the purpose of end- 
. ing his days, ouly deprives -his .friends of the aid 
which he is bound to render them, and the in¬ 
fluence which would ^se 3 from bis Alleged piety. 


Digitized by 


Google 



ISO 


The person who performs ablution al his own 
door, or who proceeds, with this object h»view> 
to Peered places, forgets that no whter pan reads 
his heart wtiich'is the seat of sin, or blot out .the 
record Of his guilt from the book, of Goths re¬ 
membrance. Pasting and self mflictedtormento; 
though they are represented :as thp sources of a 
merit which deifies the person who practises 
(hem, and which terrifies the gods, sometimes 
prevent the service'of God, andean in nositu* 
ation alter the resolution of God to punish the 
workers of iniquity: they would not even, avail 
before an earthly prince. The use of the Path- 
ckagavya ,* the suppression of the breath, and 
other ’IrtoAerhents of a like nature are so iriftifcg 
that tbey&Ught never to be mentioned. The 
performAnch of Satr, on the funeral pile, ovum 
the-banks of -(he Ganges, and the prostration be¬ 
fore the moving wheels of an idol’s chariot, form 
the worst species of murder, the species froip 
which nature revolts, and that which must be in 


\he highest degree displeasing -to God, who has 
£pven life kt order that it may be preserved by 
Vdllawftil means, and which is' even regardedby 

; lhe brute animals. . 

--The doctrine that the dead reeeive benefit fircfen 


t\te'8hrad,dhas, or other services performed bn 
their behalf by their surviving relatives, is bp- 
posed to the best interests of morality, it di- 

.. . *** . » i . ... . ... .... . — U~ 
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minishes the fear of punishment in the wicked; 
dan encourages them in their sin, inasmuch as it 
excites the hope of future deliverance, without 
any regard to their moral state as personally res* 
poasible. It is vain, then, to expect, that any me* 
rit will arise from these rites to those who prac¬ 
tise them. They encourage the grossest delu¬ 
sion; and they place ceremouies in the room of 
that purity of heart which Qod demands, and 
vi’ew insignificant services as equally available 
with the divine, forgiveness. 

The worship of inanimate objects, and brute 
animals, though recommended in the Hindu 
Shastras, and daily practised by the Brahmans 
and others, is in the highest degree absurd and 
sinful. The sun, the moon, and the stars; and 
the five elements,—earth, water, fire, air, and 
ether, have all been created by God; and the per T 
formance of their service is like the worst kind 
of idolatry. The promises made respecting some 
of these objects, as that which refers to the wa¬ 
ters of the Ganges, in which it is declared that 
they take away all sin, must be viewed as palpa¬ 
ble falsehoods. The bare reverencing of cows, 
monkeys, dogs, jackals, birds, and other animals, 
implies that these creatures are superior to men, 
which a child must know is not the case. The 
worship of trees, plants, books, the shalagrama, 
and logs of wood,* one would think could only 

* Full information on the different means of atoning fer sin, 
and procuring merit, according to the Hindu religion, is to be 
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be practised by infants instructed to do so by 
their nurses, or by persons derived of intellect. 

I do not see any means of salvation in the Hin¬ 
du religion, which can be approved by a holy 
God; and as faith must have a right object on 
which to rest, as well as be exercised in a right 
degree, I cannot but view the confidence which 
is reposed in those which are alleged as in the 
highest degree dangerous and ruinous.* They 
all proceed 6n the principle that man has the 
power of saving himself. This, however, as we 
formerly remarked, is not the case. Men are weak, 
find igftbrant, find naturally devoted to sin. 
They never love God, as they ought to do withal) 
their hearts, and soul, find strength, and mind. 
They daily offend against God in thought, and 
word, and deed. If it be admitted, then, that by 
tbeir own actions they can save themselves, it 
must be granted that sin is a light matter. The 
angels, as we have formerly observed, might be¬ 
gin to say. If we sinr we may recover ourselves. 
Meu would grow more intent upon wickedness. 
The authority of God’s law would be despised; 

found in the third Volume of “Ward’s View of the History, 
Literature, and Mythology of the Hindus”. This work is by 
fer the most important which has yet been published on the 
subject of which it treats. It is distinguished alike by deep re¬ 
search, diligent observation, and accurate statement. 

* The popular idea of the Hindus is, that “Whatever is believ¬ 
ed to be saving, must have the power of saving”. The Br&fe- 
mans are not exempted from this error. They frequently vio¬ 
lently contend with the Missionaries in favour of the principle, 
and endeavour to give the most absurd illustrations of it. 
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and he would appear weak, and contemptible, 
and destitute of a perfect hatred of sin, and love 
of holiness, which are essential to his character. 
The most plausible means of salvation to which 
self-righteousness resorts, are Repentance and pray* 
er; but however necessary these exercises may be, 
they ought never to be viewed as the procuring 
cause of salvation* No earthly king, on giving his 
laws to his subjects, would ever say that "These 
laws ought to be obeyed; but if they be violated, 
nothing more is to he resorted to in the case, 
than the indulgence of sorrow, find the impreca¬ 
tion of the name of the sovereign". An announce¬ 
ment of this nature would be attended with uni? 
vernal disobedience; and it cannot, for one mo* 
meat, be .supposed that the King of kings, .and 
Lord of lo<ds, would ever make it with regard to 
the subjects. of his universal' empire. Nothing 
can be done by him, or sanctioned, in opposition 
to his holiness and justice* These attributes, in 
combination with mercy, as has beeu already 
shewn* are revealed only in the Christian reli¬ 
gion, by moans of the atonement of Jesus Christ, 
which is infinitely precious, and which is suffi¬ 
cient in its efficacy for all who will rest upon it. 

The Hindu religion affords no reasonable 
ground of hope to the conscious sinner on the 
great subject of salvation. The very deliver¬ 
ance which it bolds out, but which cannot be ex¬ 
pected, is un wot thy of the character of God to 
bestow, and unsatisfactory to the. desires of men. 
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The doctrine of S&yujyata, or absorption into 
the divine essence, which is considered as the 
highest species of bliss (mukti,) originates in a 
palpable error respecting the nature of the spi¬ 
rits of God and men, which, from the ignorance 
and sin and suffering which are attached to the 
latter, must be viewed as essentially distinct 
from one another. The prospect of its posses¬ 
sion is cold and cheerless, and is tantamount to 
annihilation. Salokatd, the residence in the hea¬ 
venly world without the privilege of approach¬ 
ing the gods; Sarupatd, a conformity of disposi¬ 
tion to the gods; and Samipatd , a residence in 
their immediate presence, having all a direct 
reference to gods which are no gods, and who 
possess the worst moral character, can neither be 
valued nor desired by those who love holiness, and 
who wish to be associated only with the good. 
The possession of them, moreover, is altogether 
uncertain. The sins of posterity, as, in the case 
of a person who tells a lie, which is said to bring 
fourteen generations from heaven to hell,* may 
completely remove them from those on whom they 
have been bestowed! The austerities of other 
mortals may rob, as has often been the case in 
the time that is past, both the gods and their com¬ 
panions of all their enjoyment, deprive them of 
their thrones, and banish them from heaven! The 
merits of men themselves, it is said, must sooner 

* A lie may notwithstanding he atoned for by a single repid- 
tion of the name of Vishnu! 
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or later be exhausted, and a long succession of 
births, of a humiliating and disgusting nature, be 
again experienced, before redemption be again- 
bestowed! 

A little consideration will shew that the Hin¬ 
du religion, which is alike unreasonable and evil 
in its services and consequences, ought never to 
be attributed to God, and trusted in by man. I 
earnestly call upon every person, who entertains 
the slightest regard to his Creator, or the feeblest 
desire for his own welfare, or tbat of his friends, 
in this life or in that which is to come, immedi¬ 
ately to forsake it. It is to those who embrace it, 
and adhere to it the road to death, and everlasting 
destruction,* It robs, as we have seen, the divine 
Being of every excellence. It obscures our no¬ 
tions of his existence, reproaches all his attri¬ 
butes, attributes to him the vilest passions, and 
ascribes to him the worst actions. It extinguish* 
es in the mind the veneration, and gratitude, and 
love which ought ever to be exercised toward 
him. It changes his glory into an image made 
like unto corruptible man, and to birds, and four- 
footed beasts, and creeping things. It depraves 
the reason, and judgement of those who are its 
Votaries; fills their imagination with impure 
thoughts; and permits them, in many cases, to 
practise sin with impurity. It shuts their eyes 
to the view of their moral misery, and deceives 
them with false and unworthy hopes of salvation. 

* See Appendix N. • 
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Mauy other evils are connected with it; and the 
attempt to adorn it, like "ornanae itiug a dead 
body, only renders it more loathsome”.* The 
person who does not "suspect it” must either be 
considered as destitute of a love of truth, or the 
willing subject of the strongest delusion. Its very 
framers clearly saw its instability, for they have 
declared that it will be destroyed. They cannot 
receive much credit for their sagacity in the case, 
however, because every one must know that 
truth alone can finally prevail. The detriment 
which for many ages Hinduism has inflicted on 
the inhabitants of India is, amongst others, a 
claimant reason for the persons of the present 
day to forsake it. As long as they adhere to it, they 
must be considered as apostates from the service 
of that God in whom they live, and move, and 
have their being. In declaring that they will 
continue to remain in it, because their forefathers 
walked according to it, they act in a manner no 
more rational, and safe, than the Ramoshis and 
Bhils, and Pendaris, and other hereditary robbers, 
who disturb the country, and molest the lawful 
government. They are guilty of such folly, in 
regard to the most momentous of all subjects, as 
they never would practise in the common affairs 
of life. Who would reject wealth because hie 
ancestors were poor; or knowledge, because they 
were ignorant? Who, then, ought to refuse de* 
liverance from evil because his ancestors were 

* A proverb current among the Mar&t^iae. 
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involved in it; or hesitate to embrace Christian* 
ity, the only religion proposed by God, because 
his ancestors were unacquainted with it? 

Great Britain, the country from which I come, 
was once as far removed from the way of righ¬ 
teousness as India. Superstition, and cruelty 
maintained their bloody and destructive sway 
over its benighted inhabitants; and, in regard to 
religion, it was in many respects similar to this 
country. In the mercy of God, however, the 
religion of Jesus was proclaimed in the land. 
The people, being ignorant of its evidence and 
• excellence, at first strenuously opposed its en¬ 
trance, and persecuted those who proclaimed its 
truths. They declared their intention of adher¬ 
ing to the custom of their ancestors; and they 
proved decidedly averse to inquiry and consider¬ 
ation. The ministers of the Saviour, however, 
.remained unmoved. They put their trust in God, 
and implored his blessing. They used no force 
or violence; but they appealed to reason and 
conscience. They addressed their auditors as 
sinners. They warned them to flee from the 
wrath to come. They presented to them the of¬ 
fers of pardon by Jesus Christ, of sanctification 
by the holy Spirit, and of eternal glory. They 
were instant in season, and out of season, in seek¬ 
ing the welfare of those to whom they were sent. 
God regarded them with his favour; and a change 
began to appear. Our forefathers Commenced 
seriously to listen to die truth, and it penetrated 
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into their hearts. "Our fathers erred", they said, 
"and we shall no longer walk in their ways. 
We will worship the only living and true God, 
and cleave to him alone. We will esteem Jesus 
Christ as the only Saviour, and by the help of 
God, we will follow his commands". They des¬ 
troyed their idols and forsook the forms of wor¬ 
ship, which were inconsistent with the demands of 
Him, who requires to be worshipped in spirit and 
in truth. They sought the encrease of their 
knowledge, and the possession of peace. They 
received the blessing of God; and walked in the 
divine favour. Their posterity have been happy, , 
according as they have obeyed the statutes of 
God. Our country is indebted to Christianity 
for the enjoyment of all that is great and glori¬ 
ous among its possessions. Other lands have thp 
same obligation; and siuce Christ appeared in the 
world, 1832 years ago, many nations have been 
Jblessed in his name. The persons, who wish *o 
propagate Christianity in India are its greatest 
friends. They seek to injure no one. They pray 
and labour for the improvement of all. It is the 
desire of their heart that knowledge and civiliza¬ 
tion may be diffused; that sin may be destroyed; 
that prosperity may be enjoyed; aud especially 
that souls may be saved. 

I must now take leave of my readers. I have 
endeavoured, on my own responsibility, to de¬ 
clare what 1 consider the truth on the most im¬ 
portant of all subjects. 1 pray that God may 
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accompany my efforts with a blessing. If I have 
injured any one, and particularly my friend a- 
gainst whom 1 have contended, I ask forgiveness. 
I shall be ready, 1 trust, at any time to answer 
what may be said in reply. I beseech the Hin¬ 
dus whom I have addressed to consider the sub¬ 
ject in all its details; and especially those of 
them who may have any anxiety for their eternal 
interests. Now is the accepted time; now is the 
day of salvation. , 

1 ui t) » 

“It is whilst the body is in health, and death 
is yet far distant, that a man should look after 
the interests of his soul. What can he do at the 
last hour”. —That God may enlighten and save 
many of the inhabitants of India, is my most 
fervent prayer. 


John Wiisont. 


b 


Digitized by LjOoq ie 



Digitized by LjOoq ie 


xmwmasb 


A. [p. 38.^ Effects oj Education among the 
Hindus. 

“Within the last few years Europe*# knowledge has been 
widely spread among fee natives. The rich treasures that mf 
be found in the English language have been liberally bestowed 
upon them—History, Igr depicting before-their eyes the actions 
of men from the earliest stages of society, opened to them the 
mysteries of the Greek and Roman Mythologies, and they ao 
cordmgly were fed to discover the fellies of their own by comr 
paring them, together. Geography by unfolding to them the 
nature, form, and shape of the globe had a tendency to destroy 
their prejudices. European science fed them to thro w off their 
bigotry aid superstition by expandfeg their minds and elevating 
their intellects. Knowledge .spread her benign influence over 
them; the vanishing of ignorance was the vanishing of super- 
action, and, therefore, will also he .fee vanishing of moral degra¬ 
dation. Light dawned upon feem to the great perplexity of 
those who ‘hated h because their deeds were dark’. The wile¬ 
ful deceiver will soon be thunderstruck when his tricks will be 
more particularly discovered. Education is working on, and 
the 'School Master is abroad’. More will soon be effected than 
perhaps now anticipated. If improvement goes on in the 
game ratio in which it has lately come—if in a few years and 
under so many disadvantages that had a wicked tendency tp 
crib and Confine the inte]feot^--if in in spite -of the boy’s being 
prevented by authority from availing himself of a fair field for 
discussion on religious topics—he lias asserted his lesponsihilty 
as a moral agent, and hia independence as a man—what more 
must we enpect now that so many means ate open to the Hii*- 
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du Youth and so much assistance is afforded him in delivering 
his mind from the prejudices of his forefathers!—Our anticipa¬ 
tions go far when we reflect upon these. We feel ourselves 
transported into pleasant and happy scenes; we perceive that 
the Hindu begins to assume a more liberal spirit in his dealings 
with the world; we foresee that he gives up his weak conform¬ 
ities to old customs and speak with a reformed voice. Accord¬ 
ingly if such a pleasing and a happy field is before us, the re¬ 
former should bring into actions all the energies his mind is ca¬ 
pable of. Let this be brought to a happy close Let there be 
no pause, or fearful halt—before the object is gained—till the 
triumph is complete ”.—Calcutta Enquirer , Dec. 23, 1831. 

Every philanthropist must rejoice at this happy issue, and 
these glorious prospects. It is deeply tcj>e regretted, however, 
that from the Anglo-Indian College, which has been principally 
instrumental in bringing about the changes adverted to, the 
Christian religion has hitherto been altogether exeluded; and 
that a most unjust and injudicious attempt was made a few 
months ago by the managers of that institution) to prevent the 
attendance of the students on a series of lectures delivered by 
the Rev. Messrs. Duff and Hitt. It is to be hoped [that the 
Honorable Company, and the Native and European Subscrib¬ 
ers, will speedily perceive it to be both their duty and their inter¬ 
est to encourage the only religious system, which can speak 
peace to the sinner, and which can prepare immortal souls for 
the enjoyment of eternal felicity. It is more than rumoured that 
important measures of improvement are in contemplation. 

B. [p. 34.] Remarks on Brahma . 

Ip we take the Sh&stras as a ground of judgement, we must 
admit that the Hindus have exceedingly confused and dero¬ 
gatory ideas of the Unity of the God-head. In addition to the 
remarks contained in the text, H may not be improper to intro¬ 
duce an extract from Mill’s History of India:— 

“Few nations shall we find without a knowledge of the Unity 
of the Divine Nature, if we take $uch expuessjons ofitae 
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gbotmd in the Hindu wrings for satisfactory evidence. By 
this token Mr. Park foundit among foe savages of Afiiea. 

“In pursuance of foe same persuasion, ingenious authors 
have laid hold of the term Brahme, (or Brahma,) the neuter of 
Brahm&j the Masculine name of the creator. This they have 
represented as the peculiar appellation of the one God; Brah¬ 
ma, Vishnu, and Siva, being only names of the particular 
modes of divine action. But the supposition (for it is nothing 
more) involves the most enormous inconsistency; as if the 
Hindus possessed refined notions of the Unity of God, and 
could yet conceive his modes of action to be truly set forth in the 
characters of Brahma, Vishnu, and Siva; as if the same peo¬ 
ple could at once be so enlightened as to form a sublime con¬ 
ception of the Divine Nature, and yet so stupid as to make a 
distinction between the character of God, and his modes of ac¬ 
tion. The parts of the Hindu writings, however, which are 
already before us, completely refute this gratuitous epithet 
of praise, applied to various gods; and no are more indicative of 
refined notions of the Unity, or any perfection of the Divine 
Nature, than other parts of their panegyrical devotions. We 
have already beheld Siva decorated with this title. Vishnu is 
denominated the Supreme Brahme in the Bhagvat-Gitd. Nay, 
we find this Brahme, the great, (he eternal one, the supreme 
soul, employed in rather a subordinate capacity. “The Great 
Brahm”, says Crishna, “is my womb. In it I place my foetus; 
and from it is the the production of all nature. The great 
Brahm is the womb of all those various forms which are con- 
oeived in every natural womb, and I am the father who soweth 
foe seed”.* In one of the morning prayers of the Br&hman?, 
cited from foe Vedas by Mr. ColebrookC, water is denomina¬ 
ted Brahme. “The sun”, says Yajnyawalcya, “is Brahme; 
this is a certain truth revealed in the sacred Upanishats, and 
various sac’has of the Vedas. So the Bhawishya Pur&na, 
speaking of the sun: Because there is none greater than he, 
nor has been nor Vrill be, therefore he is celebrated as the 
supreme soul in all the Vedas”. Air, too, receives the up- 
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penatum of Brnhme. Thus, mjn a passageSn the Vela; 
“Thai which moves in <he atmosphere k air, Braime. Thus 
again; “Salutation unto thee, O air! Even thou art Brahme, 
present to our apprehension. Thee I win caB, ‘present Brah« 
me’: thee I will name, ‘the right one 9 : thee I will pronounce, 
the true one 9 . May that Brahme, the universal being entitled 
air, preserve me”. Food tod is denominated Brahme; so is 
breath, and intellect, and fehcitj. Nay it is affirmed, as part 
of the Hindu belief, that man himself may become Brahme; 
thus in the BhagvabCSta Criehna declares: “A man being 
endowed with a purified understanding, having humbled ins 
spirit by resolution, and abandoned the objects of the organs; 
who hath freed himself from passion and dislike, who worship* 
petb with discrimination, eateth with moderation, and is hum¬ 
ble of speech, of body, and of mind; whe preferred the de¬ 
votion of meditation, and who constantly placeth his confidence 
in dispassion; who is freed from ostentation, tyrannic strength, 
vain glory, lust, anger, and avarice; and who is exempt from 
selfishness, and in ah things temperate, is formed for being 
Brahme”. 

Some Missionaries have used the term Brahma as equiva¬ 
lent to the word Goo; and Col, Vans Kennedy, has proposed 
that it should be employed in this sense in translations of the 
sacred Scriptures. The most serious objections, however, 
.must be urged against the adoption of the word. “In the first 
place”, observes my friend Mr. Law, whose attainments in 
Sanskrita literature are of the very first order, “Brahma is of 
the neuter gender; so that if in order to express the idea of 
.the .Supreme Being, it is necessary to have recourse to the 
Hindu philosophy, Paramatma would be preferable, and has, t 
believe, been employed in some versions. -But such terms are 
as,remote as possible from conveying-any thing like the true 
notion of God, considered as the moral governor of the uni¬ 
verse; being always employed in Sanskrits works to designate 
the all-pervading Spirit, the Jbtma Munii, of which neither 
personal, not any active attribute can be predicated. It would, 
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indeed, havd been quite m reasonable for the Seventy Inter¬ 
preters, through a fear of confounding the true God with the 
objects of national idolatry, to have adopted from the Grecfea 
Philosophical Sects, some sueh term ap “to pieroma”, “to on”, 
in order to egress the supreme Being, as for the modem tran#* 
fetor of the sacred Scriptures into Sanskrits, to employ any such 
terms as Brahma for the same purpose. Yet the impropriety 
of the former sappoaion is sufficiently obvious. 

“Besides, as Dr. Mill correctly observes. “The word ex¬ 
pressing God in any language should be such as in enunciating 
the proposition “God is on e”~*+Ikus Unm —should convey a 
marked denial of the polytheistic proposition, Dei plurea runt; 
or there are more Gods than one 97 . But it is evidently impos¬ 
sible, without a glaring solecism, to speak of Brahma in the 
plural number. Would not the first commandment, for in¬ 
stance, translated in this manner, appear to be sheer nonsense? 



“It is urged that when Deva is employed in Sanskrita to ex¬ 
press the Supreme Being, its bearing that Signification is only 
determined by the context. But win not the context of Scrip¬ 
ture be sufficient to point out in what sense Devu is to be 
understood?” Oriental Christian Spectator , September 188?. 

C. [p. 39.] Contradictory Character of the 
Pur anas. 

Some of the SMokas which ! have quoted in reference to the 
claims of the different Hindu Divinities have been extracted 
from Mr. H. H. Wilson’s interesting essay on the Hindu 
Sects, Contained in the sixteenth volume of fiie Transaethms of 
the Asiatic Society. As the circulation of this volume has hi¬ 
therto been limited, on account of its not having been repub¬ 
lished like its predecessors in England, the following extract will 
not prove unacceptable. 

“In farther flkrstrarion of our text, With regard to the instro- 
mentality of the PMfan* hi generating religious didtlhetkms 
amongst the Hindus, and as affording a view of the Vmshima 
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feelings on this subject, we may appeal to the Pdima Pvrfaa* 
In the Uttara Khdnda , or last portion of this work, towards the 
end of it, several sections are occupied with a dialogue bet¬ 
ween Siva and Tarvati, in which the former teaches the lat* 
ter the leading principles of the Vaishnava faith Two short sec¬ 
tions are devoted to the explanation of who are heretics, and 
which are the heretical works. All are Pash&ndas, Siva says, 
who adore other gods than Vishnu, or who hold, that other 
deities, are his equals, and all Brahmans who are not Vaishna- 
eos, are not to be looked at, touched, nor spoken to. 

“Siva, in acknowledging that the distinguishing marks of 
bis votaries, the skull, tiger’s skin, and ashes, are reprobated 
by the Vedas (Srutigerhitam) states, that he was directed by 
Vishnu to inculcate their adoption, purposely to lead those 
who assumed them into error.—N amuc hi and other Daityds had 
become so powerful by the purity of their devotions, that Indra 
and the other gods were unable to oppose them. The gods had 
^recourse to Vishnu, who in consequence, ordered Siva to in¬ 
troduce the Saiva tenets and practices, by which the Daityas 
were beguiled, and rendered ‘wicked, and thence weak’. 

“In order to assist Siva in this work, ten great Sages were 
imbued with the Tamasa property, or property of darkness and 
ignorance, and by them such writings were put fo th as were 
calculated to disseminate unrighteous and heretical doctrines, 
these were Kanada, Gautama, Sakti, Upamanyu, Jaimini, 
Kapila, Durvasas, Mrikanda, Vrishaspati, and Rhargava. 

, “By Siva himself, the Pasvpata writings were composed; 
Kanada is the author of die Vaisheshika philosophy. Th® 
Nyfyp orginates with Gautama. Kapila, is thef founder of the 
Sdnkkya school, and Vbihaspati of the Ch&rvdka, Jaimini, 
by Sivas orders, composed the ARm&nsa, which is heretical, in 
as far as it inculcates works in reference to faith, and Siva 
himself, in the disguise of a Br&hman, or as Vyasa, promulga¬ 
ted the Vedanta, which is heterodox in Vaishnava estimation, 
by denying the sensible attributes of. the deity. Vishnu, as 
Buddha, taught the Bwddha Shuttra, and the practices of go* 
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ing naked, or wearing blue, garments, meaning, consequently, 
not the Bauddhas, but the Jainas, IrgmTOptatart 
The Pur&nas were partly instrumental in this 
business of blinding mankind, and they are thus distinguished 
by our authority and all the Vaishnata works. 

“The Matsya , Kaurma, Laxnga , Saiva , Skanda, and Agneya , 
are Tamasa, or the works of darkness, having more or less of 
a Saiva bias. 

“The Vishnu, N&radiya , BhAgavat, O&rura, Padma, and 
Var&ha, are Sdtwika, pure and true; being, in fact, Vaishnava 
text books: 

“The BrahmAnda, Br&hma Vahertta, M&rkandeya , Bhavish- 
ya, V&mana and Brahma , are of the Rdjasa cast, emanating 
from the quality of passion. As far as I am acquainted with 
them, they lean to the SAkta division of the Hindus, or the 
worship of the female principle. The M&rkandeya does so no¬ 
toriously, containing the famous Chandi Pith, or Durga M&ha- 
tmya, which is read at the DurgA Pujd; the Brahma Vaivertta, 
is especially dedicated to Krishna as Govinda, and is princi¬ 
pally occupied by him and his mistress Radha. Is is also full 
on the subject of Prakriti or personified nature. 

“A similar distinction is made even with the Smritis, or works 
on law. The codes of Vasishtha Harita, Vyasa, Parasara, 
Bhardwaja and Kasyapa, are of the pure order. Those of 
Yajnawalkya, Atri, Tittiri, Daksha, Katyayana, and Vish¬ 
nu of the Rdjasa class, and those of Gautama, Vrishaspati, 
Samvartta, Yama, Sankba, and TTsanas, are of the Tamasa 
order. 

“The study of the Purdnas and Smritis of the Satwika class, 
secures Mukh, or final emancipation, that of those of the RAja~ 
sa obtains Swerga , or Paradise; whilst that of the Tamasa con¬ 
demns a person to hell, and a wise man will avoid them”, 

D. Legend of Divodasa. 

« A converted Brahman, who was the first individual who 
brought this story under my notice, observed that even before 
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he had embraced Christianity, q? known any thing of th? ay** 
tfro, it bad inspired strong doubts iq his mind respecting Hin¬ 
duism. It might well produce this effect! Divodasa, on ac¬ 
count of his piety receives a boon from Brehm& and in 
consequence Shiva retires from Kashi (a pretty good move¬ 
ment for a God) and “the Wise and illustrious Divodasa” to 
quote the words of the Skanda Puraqa, ‘hook possession, without 
rival, of Varanasi, and there established the seat of his gov¬ 
ernment; and, ruling with justice, increased the prosperity of 
his people”...“But when Divodasa had reigned for eight thou¬ 
sand years, the gods, becoming desirous of revenge, repaired to 
their preceptor Briskaspatiy and thus consulted him Q divine 
sage! we gods shall suffer Extreme oist*e&s, should this 
king obtain the beneficial result of his piety and of hia numer¬ 
ous sacrifices i for he governs his people as if they were his aim 
children, and hie enemies he subdues with we”. (///) Brihaspati 
replied,—‘O dwellers in heaven! one of the four resources of 
peace and war must be adopted, for unless that king acta volun¬ 
tarily he cannot be vanquished; and this is the one named dis¬ 
sension, for could disagreement be created between him and 
tiie gods of the earth (the Brahmans,) many of whom are par¬ 
tial to us, his prosperity would cease in one raoment\*.4.“I do 
pot, understand”, quoth Mrs. P&rvati, “why thou art obliged to 
remain absent from that city, in which thou so much delightest 
Well pleased, Shiva drank the nectar of her words, while she 
thus sweetly praised Varanasi,*f and then said:—my beloved! 
in consequence of a boon granted by Brahma, to Divodasa, no 
other power can exist in Kashi as long as justice and virtue 
prevail in it. How then can he be deprived of Kashi , f*tpe he 
rules over his people with each virtue that piety alone flourishes. UT 
his kingdom ■’? The God here ended, and revolved in thought 
the means by which he might accomplish his wish, and then re¬ 
garding Devi, he summoned a band of Yoginis, whom he thus 

* The gods, in conqeqqtnca* Attempt to ccjtj Was %dr\fte into effect, bat prove 
mwuccessful.— Col. Kennedy. 

f This loaf panegyric on the holy city, which Is OpropSS, I 

bare onitu4*— Jfamsdy. 
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Yoginis! bastes* to my city of Kashi, Where the 
Ittog Divod&sa has reigned too \ong :+**subvert his virtue, and 
thus effect his rum. 9 Having heard this order, the Yoginia 
made their obeisance to Shiva, and departed to Kashi. 

"Kara, still abiding on Mount Mandara, thus again began 
to reflect:—-'The Yoginia and the Son have not yet returned} 
so difficult it is for me to obtain tidings respecting Kashi# 
Whom now shall I employ to relieve me from this consumh^ 
desire to revhst it my Kashi} or is there one more akdled or 
wise than Brfchmd’? Having thus thought, he summoned 
Brahm4; and, having received him with ail due honour, thus> 
addressed him:—‘O lotos-bom! I first senf the Yogibfo and 
then the Sun to Kashi, but they hare not yet returned; and no¬ 
thing eas alleviate the pain which oppresses me, in conseqenceL 
of nsy absence from it- JMorin the feverish heat pferoduoed by my 
sepatatmtrfiOQi my Moved city assuaged by the cool drops of 
amnt Which the Moon-sheds on my head. Therefore, O Brah- 
mkl do thou fatten id J&dehiy and employ thy rtotdem in order to 
p rocure m reteefi for thou knowestibe cause of my quitting it, 
and that 1 cannot these return until Onrodisa is voluntarily in¬ 
duced 16 abandon it. But then art Mi to effed this by iky de- ; 
dtption, and to restore mb to that Kashi which I so long to. 
revisit.’ This heutd Xh alim d obeyed the orders of Shiva, and, 
mounting his tvtadnwn car, proceeded to Kashi; aad them 
arming, he assumed the form of an aged Brahmen, and sought 
the king.*' 

“A* Gaoefeha delayed to return from KAsbi, Shiva thus ad¬ 
dressed Vishnu:^ Do thou also proceed there; and delay hot in 
executing my wish, as those have done whom I before sent”. Vish¬ 
nu replied>*>To the her# efmy ahiUly and understanding will 
Ty O Shankara! accomplish iky wish; and having thus spoken, 

* It is unnecessary to tranEcribe the conversation which takes place between 
the Iting and Brahma, as it contains nothing interesting, But the result wta, 
thaV Brahma Was so pleased with the piety of Ditodafe, that he did net attempt 
to deprfve'fcim of Kafhi, bat remained in Kashi in as abode provided for him by 
thp king, officiating at sacrifices, and teaching the Vedas.- Col, K, 

On Brahma’s not returning Shiva sends a selected band tit his tango,' of at¬ 
tendants,>nd then Ganesha to Kttbi, fttfwitb as Uule iaewbfc^CbJ. Jt. _j*a£ 
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and paid due obeisance to Shiva, Hari, accompanied by Lak- 
shmi and Garura, proceeded to Kashi, a little to the north 
of which he 'formed, by his divine power,' a pleasant abode, 
wbich was named Dharma-Kshetrara, and there, attended by 
his lovely spouse, did the lord of Shri, the deludcr of the three 
worlds, reside, under the form of Buddha; while Lafahmi 
became a female recluse of that sect, Garura also appeared 
under the name of Panyakirti, as a pupil, with a book in his 
hand, and attentively listening to the delusive instructions of 
his preceptor; who, with a low, sweet, and affectionate voice, 
taught him various branches of natural and supernatural 
knowledge. 

“He then thus spoke:—‘ The only person who is truly wrtuom 
is the Bhuddist’f therefore submissively listen, for submission is 
the ornament of a pupil, while I explain to thee the doctrines of 
that faith”...<‘Lakshmi t also, under the name of Vidgnana Ass- 
modi, inflamed the minds of the women <f Kashi with the defense 
precepts of the Buddhist faith , and taught them fto (dace all hap* 
piness in sensual pleasures ”:—<...“Such doctrines the women of 
the city heard from Vidgnana Kaumadi; and then, commmri* 
eating them to their husbands, induced them by their blandish -> 
ments to embrace the delusive faith of Bhuddha. Vidgnana Kau¬ 
madi also attracted the women by rendering the barren mothers, 
by curing the sick, by giving them charms to increase their 
beauty, and by other artifices; and by such means she accom¬ 
plished the deception of all (he women of Kashi . Punyakirti, 
also, diffused throughout the city the doctrines of Buddha; and 
thus the inhabitants of Kashi were led to forsake the holy 
religion of the Vedas . 

“As these heretic doctrines obtained a prevalence in his 
kingdom, the power of Divod&sa was gradually diminished, 
and he became grieved and dispirited. At length Vishnu, as¬ 
suming the appearance of a Brahman, visited the king, and 
was received by him with all due courtesy and honour”. He 
succeeded in inducing Divodasa to abandon the throne.—In Ken¬ 
nedy’s work, from which this extract is taken, there are many 
interesting selections from the Pur&nas. 
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JS. Tract against the Prevailing System of Hin¬ 
du Idolatry, by Brojomohon Deboshyo. 

The quotdtkm which I have given at page 48 is taken from 
a small work with this title published at Calcutta iu 1824. 
it forms the subject of the Review in the Friend of India en¬ 
titled “Hindu Polytheism”. Though the Reviewer expressly 
declares that “of its author we have been able to discover no 
trace beyond his name,” it was most ungenerously and un¬ 
justly insinuated in certain quarters, that the author was a 
native attached to the Serampore Missionaries. In the preface 
to the first English Edition of the pamphlet, the following sta¬ 
tement is made. “The Author of the treatise was Brojomo¬ 
hon Mqjmudar, a native of Bengal, belonging to the fourth 
class of the Hindus. Rammohon Roy, his intimate friend, has 
communicated to the translator the following particulars con* 
ceming him:— 

“Brbjomohcm’s father was a person of respectibility, and 
was once employed as Dewan by Mr. Middleton, one of the late 
Residents at court of Lucknow. Brojomohon was a good 
Bengalee scholar, and had some knowledge of Su&skrit. 
He had made'considerable progress m the study of the Eng¬ 
lish language, and was also well versed in astronomy; and at 
the time of his death, was engaged in tranlating Fergusson’s 
Astronomy into the Bengalee for the School-Book Society. 
He was a follower of the Yedant doctrine, in so far as to be¬ 
lieve God to be a pure spirit; but he denied that the human 
soul was an emanation lrom God: and he admired very much 
the morality of the New Testament, Befog suddenly taken 
ill of a bilious fever on the 5th of April last, he begged his 
friend Rammohon Roy to procure him the aid of a European 
physician, which request was immediately complied with; but 
it was too late:—the medicine administered did not produce the 
desired effected, and he died the very same night, aged thirty- 
seven years”. 

It is a matter of rejoicing that there are now several Reformers 
among the Hindus, who are disposed to go much farther than 
Braja Mobana. 
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F. [p. SO.J Hindu Morals depraved by ike 
Stories of Krishna. 

“Although, also, it cannot be denied”, remarks Lieutenant 
Col. Kennedy in his Researches lately published, “that there 
are not nfew censurable legends in the sacred books of the Hid* 
dus, still those selected for the instruction of youth are never lift* 
ble to objection* as they always contain the purest principles of 
morality, and exalted notions of the Deity; though the Christian 
world would, of course, disapprove of some of the observances 
and tenets which the Hindu children are necessarily taught, as 
constituting the religion of their fathers”. This is a strange 
statement. A few passages from the Hindu Shdstras of the 
nature alleged, would be a real curioeity; and the general us* 
of them among the native youth would be a circumstance over 
which many would rejoice. The fact of the matter, how* 
ever, is that the selections which are commonly made for the 
instruction of youth? are of the very worst kind; and that the 
Abominable tales about* Krishna, of which we have given a fow 
specimens, are known throughout the length and breadth of 
the land. The only part of the Bh&gavata which has been 
translated into Marat,hi is the tenth Skauda; and the perusal 
of it, in muny of the village schools, is undoubtedly in the high* 
est degree destructive to the morality of the people. 

I may here notice Colonel Kennedy’s estimate of the mora¬ 
lity of the natives, as it is expressed in the page of his work, 
firOm which I have now made a quotation. “If filial hvfe and 
respect?’, he observes, “fraternal affection, kindness to every 
animated being, the detestation of every dishonest act, adher¬ 
ence te truth, and, in short, all that can form the mind to rec¬ 
titude, be admitted to constitute morality, such are the lessons 
which are carefully Caught to every Hindu child. Nor are 
even the minor morals neglected; so the! in propriety and de¬ 
corum of manners the Hindu Will, in general, be found to 
surpass the European, child”. These sentiiftents accord 
with the. remarks which the author formerly made on Mill’s 
history of India; but “the truth will come out”. Cokmel 
Kennedy iuthe Appendix to his Mythological Researches, had 
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condemned the natives, including even the learned and respec¬ 
table of them in the strongest terms. When adverting to Colo¬ 
nel Wilford’s statement respecting his directing his Pandit to 
make extracts from the Puran&s under proper heads, and his a- 
musing him by unfolding our ancient mythology &c. he declares 
“It is surprizing that the slightest acquaintance with the natives 
should not have satisfied Lieutenant Colonel Wilford that not 
One of them was capable of executing such a tost as tips; and that 
it would in consequence inevitably lead the individual confided 
in to secuie his employer’s lavour, by having recourse to inven~ 
tion and imposture I have not the slightest wish to represent 
the Hindus, as in the smallest degree worse than they are; and, 
while I admit that they are not ail equally depraved, I must 
State it as my opinion, and that of many persons, who have ob¬ 
served them for a much longer period than myself, that the ge¬ 
neral morality of the country is exactly what might be expect¬ 
ed from the depraved, but approved, examples and precepts of 
of the Sh&stras. 

G. [p. 61.] Rama Avatdra. 

The occasion of this Avatara is thus stated in tire trans¬ 
lation of Vdlmiki’s Ram&yank, by Drs. Carey and Marshman. 

“Rishya-shringa than supplicated the gods assembled for 
their share of the sacrifice (saying,) “This devout king Da- 
aha-ratha, who through the desire of offspring, confiding in yog* 
has performed sacred austerities, and who has offered to you 
the sacrifice called Ashwa-medha, is about to perform ano¬ 
ther sacrifice for the sake of obtaining sons. To him thus 
desirous of offspring be pleased to grant the blessing: I sup* 
plicate you all with joined hands. May he have four sons 
renowned through the universe”. The gods replied to the 
sage’s son supplicating with joined hands, “Be it so. Thou O 
Bramhan, art ever to be regarden by us, as the king is, in a pe¬ 
culiar manner. The lord of men, by this sacrifice shall ob¬ 
tain the great object of his desires. Having thus said, the 
gods, preceded by Indra, disappeared. 
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“They nil then having seen that (sacrifice) pet formed by 
the great sage according to the ordinance, went to Praj&pati 
the lord of mankind, and, with joined hands, addressed Brah- 
m4 the giver of blessings, “O Brahma, the Rakshas, Havana 
by name, to whom a blessing Was awarded by thee, through 
pride troubleth all of us the gods, and even the great sages, 
Who perpetually practise sacred austerities. We, O glorious 
one, regarding the promise formerly granted by thy kindness 
that he should be invulnerable to the gods, the Danava3 and 
the Yakshas, have borne all (his oppression;) this lord of R&k- 
shas therefore distresses the universe; and inflated by this 
promise, unjustly vexes the divine sages, the Yakshas, the 
Gnndharvas, the Asuras, and men: where Ravana remains 
there the sUn "loses his force, the winds through fear of him dcr 
not blow; the fire ceases to hum; the rolling ocean, seeing him 
ceases to move its waves. Vishravana* distressed by his 
power has abandoned Lanka and fled. O divine one, save 
us from Ravana, who fills the world with noise and tumult. 
O giver of desired things, be pleased to contrive a way for 
his destruction’, 

“Brahmf*. thus informed by the devas, reflecting, replied 
“Ok! I have devised the method for slaying this outrageous 
tyrant. Upon his requesting, ‘May I be invulnerable to the 
divine sages, the Gandharvas, the Yakshas, the Rakshases, 
and the serpents’ I replied, ‘Be it so’. This Rakshas, through 
contempt, said nothing respecting man’; therefore this wicked 
one shall be destroyed by man. The gods, proceded by Shakra, 
hearing these words spoken by Brahmi, were filled with joy. 

“At this time Vishnu the glorious, the lord of the world, 
arrayed in yellow, with hand ornaments of glowing gold, riding 
on Vinateya, as the sun on a cloud, arrived with his conch, 
his discus, and his club in his hand. Being adored by the 
excellent celestials, and welcomed by Brahma, he drew near 
and stood before him. All the gods then addressed Vishnu, 

* Kuvera and Ravana are both called by this name, being both the soiib of 
Yishmi-ehray* by different mothers, • Here the former is meant. • 
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«0 Madhuaudafttf* thou art: able to abolish thd distress of 
th&dfctreaaeA We iatreal thee, be our sanctuary, OAchyuta”, 
Vishnu replied, ‘say what shall I do’? The celestials hearing 1 
these his words, added further, c The virtuous, the eacour* 
eger. of excellence, eminent for truth, the firm observer of 
his vows, being childless, is performing an Ashwa-jnedha for * 
the purpose of obtaining offspring. For the sake of the good 
of the universe, we intreat thee, O Vishnu, to become his son. 
Dividing thyself into four parts, in the wombs of his three 
consorts equal toHari, Shri; and.-Kirti,^ assume the son* 
ship of king Ddsha>*atba,.the lord of Ayodhya. eminent in the 
knowledge of duty, generous, and illustrious as the great sages. 
Thus becoming maa, O Vishnu, conquer in battle Havana, 
the terror of the universe, who is umrinerabte to the gods 
This ignorant Rakshus Havana, by the exertion of his power, 
afflicts the gods, the Gandharvas, the 8td4has, and the most 
excellent sages; these sages, die Gandharvas, and the Ap» 
saras, sporting in the forest Nendaua,^ have been destroyed 
by that furious one. <We, with the sages, ere come to thee 
seeling his destruction. The Sidhhas, the Gandharvas, dud 
the Yakshas betake themselves to thee, thou art our only ire* 
fuge; O Beva, afflicter of enemies, regard the world of men,' 
and destroy the enemy of the gods’* 

“Vishnu, Ike sovereign of the gods, the chief of the celes- 
tials, adored by all beings, being thus supplicated, replied to 
all the assembled gods (standing) before Brahmd, “Abandon 
fear; peace be with you; for your benefit having killed Havana 
the cruel, destructively native, the catipe of fear to the divine 
sages, together with all hi& pa^qrity, his courtiers and coun¬ 
sellors,. and hid relations, and friends, protecting the earth, I 
will remain incarnate ampng ipen - for the space of eleven 
thousand yewy, .. J V . : . . t . 

“Raving given tixf. .promise. to* tlje gods, the divine Vishnu, 
ardent in the work, sought a birth-place ap^r^g qapn. XH* 

d’lHadhUfC fapKEusAsurs.. 

* * Three tuunes tf tfcepe variety* fonya. , . 

£TThe paradise or garden of tndra. 

T 
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ving himself into foiir parts, he whose eyes I'esemWe the.lotdS 
and the pulisha, die lotos petel^eyed, chose for his father 
Dasha-ratha the sovereign of men. The. divine sages then 
with the Gandharvas, the Rudras, and the (different sorts of) . 
Apaaras, in the most excellent strains, praised the destroyer 
of Madhu, (saying) “Root up R&vana, of fervid energy, the 
devastator, the enemy of Indra swollen with pride. Destroy 
him, who causes universal lamentation, the annoyer of the 
holy ascetics, terrible, the terror of the devout Tapaswis. 
Having destroyed Ravana, tremendously powerful, who causes 
universal weeping, together with his army and friends dismissing 
all sorrow, return to heaven, the place free from stain dnd sin, 
and protected by the sovereign of the celestial powers* 

“Thus far the section, containing the plan for the death of 
Ravana”. , 

Rama is a very popular character among the Hindus; but 
it is surprizing, that the intelligent natives seldom, or.never, re* 
fleet on the inconsistency of. his history, either with a divine 
revelation, or historical fact. There is so. much of the mar¬ 
vellous and unnatural and absurd in the poem of Vaknici, that, 
however much it may be viewed as a curiosity, it must take a 
low rank as a literacy composition. Dr. A., G. Sehlegel de¬ 
serves credit for seeking to introduce it more extensively to the 
knowledge of the western world, but it is highly amusing to 
observe the pomp and parade which are associated with hie 
attempt. 

H. [p. 67.] Reported Miracles of Krishna. 

Nanda, the Vaishya in whose house he resided, when look¬ 
ing into Krishna’s mouth one day had a surprising view of the 
three worlds with BranM, Vishnu, and Shiva, sitting upon 
their thrones. Krishna was connected with the following other 
marvels, according to the Agin Purana. “Once Yashoda, being 
angry, bound Krishna to a mortar; hut he, dragging It, passed 
between two tiees, by which it was obstructed; and ho 
pulled a until the two trees fell: another time shotted Wrote 
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b cart, but lie broke it into pieces with a blow of his 
oot: then Putana offered him her breast, and he sucked 
until she fell down dead* When, also, he had become a youth, 
be conquered the serpent Kalia, and expelled him from the pool 
of the Yamuna; and restored to peace the Talavanam by slay¬ 
ing the Asuras, Dbenuka under the form of an ass, Arishta 
under that, of a hull, and Keskina under that of a horse. He 
abolished the festival of Indra; and when the lord of the sky, 
in consequence, poured down torrents of rain, he uplifted the 
mountain Goverdhana, and rendered these torrents innocuous... 
In a wrestling match, he slew Chanura and Mushtaka, and 
then slew Kansa the king of Mathura; after which he made 
UgraSena the king of the Yadavas. Having also been in¬ 
structed in learning by Sandipana, he restored to him, his child 
who had disappeared* after having slain the slain the Deity a 
Panchajhnya and having been duly, honoured by Yama. He 
likewise caused the death of Kata. Yavana by means of Muehu*? 
kunda”. See Kennedy's Mythological Rehearches. Krishna watt 
iahnost a match for Jack the Giant killer. 

** : ** » *., I.* 

I. [p. *?6.] On the Origin of Idolatry. 

Notwithstanding all that has been written on this subject in 
ancient and modern times, it must he admitted that it is still ono 
of extreme obscurity. The perplexity in which most writers 
have involved themselves is, in a great measure, t<*be attributed 
to their desire to give undue prominence to one particular theory* 
There surely can be nothing unbecoming, however, in the ab¬ 
sence of direct historical testimony, in the admission that its 
rise in the various countries of the world, may be sufficiently 
accounted for on various suppositions. Those which I consi¬ 
der the most entitled to attention in regard to the Heavenly 
Host, are the following;— 

1. “In the days of Enos the son of Seth”, says Maimonides, 
“men fell into grievous errors, and even Enos himself partook 
of their infatuation. ‘Their language was, that since God had 
placed on high the. heaven 1 ]! bodies, and used them as his minifiters^ 
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U t dob evidently his will, that they should receive from hum the 
. same veneration, m the servants of m great prince justly claim 
from the subject multitude. Impressed with this notion, they 
began to build temples to the Stars, to sacrifice to tkemy and to 
worship them, in the vain expectation, that they shtfuld thus 
please the Creator of all things. At first indeed, they did not 
suppose the Stars to. be the only deities, but adored in coopimc- 
4ion wkh them the Lord God Omnipotent. In process of time 
however that great and venerable name was totally forgotten; 
and the whole human race retained'no other religion, than the 
idolatrous worship of the host of heav«n\ “With this;supersti¬ 
tion”, says Mr. Faber, “the patriarch Ham seems <o have been 
tainted, anchto have conveyed the knowledge of it to his own 
particular decendants”. 

2. The typical reference to the heavenly bodies, and elements; 
and the confusion which would afterwards follow it, has been 
adverted to by several writers. lieutenant Gofenel Vans 
Kennedy supports the theory which is founded tqtondt with very 
considerable ingenuity. After Stating that the fundamental 
truths of religion must have been revealed to the progenitors of 
the human race, be remarks drat, “If these postulutahe once 
admitted, the origin of idolatry becomes immediately obvious. 
For the impressions made on the minds of the first men by 
their immediate communication with God would become fainter 
in each succeeding generation; and, as the human mind is 
scarcely capable of devotion to an invisible and incomprehensi¬ 
ble Being, their descendants would be naturally led to adopt 
some sensible object, as the type of that one self-existent and 
eternal God whom their fathers had adored. But in this case 
what other object could Nature present so typical of divine ex¬ 
cellence and supremacy, as— 

‘The orb that with surpassing glory crow'nM 

Look’d from bis sole dominion*/like tMe^Jod 

Of that new world, at whose sight afl the stars 

Veil’d their diminish’d heads’. 

“The sun, however, was not always visible, and the sacred 
fire obviously suggested itself its adequate representative; nor 
If idolatry originated in Asiq or Egypt, could the inhabitants. 
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three countries have long contemplated the serene and brilliant 
expanse of the heavens, without imagining that it alsa might 
be a God,, and hence.— ... 

4 Aappce hpc sublime ctnderae, qwt* ijivocani ompes Jc*cm\. 

«The earth was the next bbject that iropresdcd on the mind& of 
men the Idea of a divine nature; and the cause seems evident 
from all nations having, oh'account ofits fruitfulness, represent¬ 
ed it under the female character: The ‘deification of sensible 
objects having thus commenced, itr extension to the other ele¬ 
ments is easily conceivable; and to evince that this was actually 
the first form of idolatry, there seems to be sufficient evidence”. 

3. Perhaps Hie opinion of some of the Christian Fathers, 
that when the knowledge of the divine glory 'and spirituality’, 
which find been communicated by revelation became obscure, 
meh imagined the sun from his station in the heavens, and from 
his enlightening and vivifying powers, to be «efa*% the Su¬ 
preme God, and the other heavenly bodies inferior deities is en¬ 
titled to the highest respect. When the depravity of man 4s con¬ 
sidered; the tendency to this corruption is at once perceived. It 
is probably that which is recognised by Job, when he says. 
“If I beheld the sun when it shined, or the moon walking in 
brightness; and my heart hath been secretly* enticed, or my 
mouth hath kissed my hand: tins also were an iniquity (against} 
the Judge; for I should have denied the God that ft* above”. It 
is an indubitable fact that in many countries of the world the 
heavfenly bodies are believed to be actually gods. 

‘ It has been said that the transition from the heavenly bodies 
to Beings of different Shapes, add particularly of the tinman 
form, ib easily conceived. It is most rational, however, to 
suppose, that the worship which referred to these objects, had 
an origin different from the worship of the former. 

1. The antediluvian and post-diluvian progenitors of mankind, 
the founders of states and cities, the ipventors of particular arts 
and improvements, distinguished conquerors, and indeed all Re¬ 
markable characters, would naturally be gteatly venerated and 
respected. . This regard combined with the belief in die immor¬ 
tality of the soul, might lead their successors to imagine that 
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they might have an extraordinary power with the Deity, to view 
them as mediators, and to address them in worship. 

2. Men, when reasoning on the nature of God, and the exert" 
tions of his power, might suppose that he had a form which ac¬ 
ted on matter, and that this form was the human, the most noble 
with which they were acquainted, or similar to those of animals 
and objects with which energy is particularly connected. The 
Jews were repeatedly commanded to remember that God had no 
likeness; and this fact shews that there is a tendency to evil ut 
this direction. 

3. The origin of the doctrine of pantheism, and of that vari¬ 
ation of it, which, while it admits the distinction of matter 
and spirit, recognizes the existence of one soul with multi¬ 
farious emanations, has seldom formed the subject of dispute; 
but its connexion with popular polytheism has not been suffi¬ 
ciently illustrated. A choice of individuated forms, according to 
the views entertained of their importance, is a necessary, or at 
least not an unnatural, consequence of pantheism. This cir¬ 
cumstance may, in many coses, account for the origin of gods 
possessed of forms. The doctrine of the metempsychosis, 
perhaps originated in pantheism, and from the belief in the me* 
tempsychosis, there would be a disposition to trace a supposed 
god in several appearances, at different periods of time. 

4. The traditions relative to the visits of angels might, when 
abused, in some cases produce corruption in .worship. 

The resort to Images, as tymhohy would be an easy step in 
depravity, when once it was imagined that the gods had forms. 
When an image wasconsecrated to a particular God, it might 
be supposed that an emanation from the divinity made it a spe¬ 
cial residence. Hie symbolical worship would, on account of 
this latter circumstance, as in the case of the Hindus, be en¬ 
tirely lost sight of; and a present God, with a material body, 
would be realised. 

• In the changes of society, and the progres of time, the wor¬ 
ship of the different countries of the world underwent great 
vicissitudes. Gods were forgotten, and gods were borrowed; 
and the same gods were placed in the Calendar with different 
names. The subject is the most melancholy and awful which 
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can be imagined. Men professing themselves to wise became " 
tools, and changed the glory of God into a lie* 


K. [p. 79-3 Idolatrous Worship of the Hindus. 

In the text I have alluded to the different ceremonies, as they 
have been presented to my own observation. Some of the ex* 
prcssionfi quoted are those which are principally used by the 
agriculturists in the Dakhan. In the third volume of Mr. 
Ward’s Work, there is a very correct and pretty extended view 
of the subject The following quotation from the Linga Parana 
is to be found in Kennedy’s Mythological Researches. 

“Having bathed in the prescribed manner, enter the place of 
worship; and, having periormed three suppressions of the 
breath, 9 * meditate on that god who has three eyes, five heads, 
ten arms, and is of the colour of pure crystal, arrayed in cost* 
ly garments, and adorned with all kinds of ornaments: and* 
having thus fixed in thy mind the real form of Maheshwara, 
proceed to worship him with the proper prayers and hymns. 
First, sprinkle the place and utensils of worship with a bunch 
of dcwbha dipped in perfumed water, repeating at the same time 
the sacred word om , and arrange all the utensils and other 
things required in the prescribed order; then, in due manner, and 
repeating the proper invocations, prayers, and hymns preceded 
by the sacred word om, prepare thy offerings. For the paduun,f 
these should consist of ushiram^ sandal, and similar sweet-smell* 
lag woods; for the achamanam,§ of mace, camphor, bdellium, and 
agallochum, ground together; and, for the arghya,|| of the tops 

* "Pranayatna, which Mr. Celebrooke thus describes:— 4 Closing the left nos¬ 
tril with the two longest fingers of the fight hand, the worshipper draws breath 
through the right nostril, and then closing that nostril likewise with his thumb* 
holds his breath; he then raises both fingers of the left nostril, and emits the 
breath which he had suppressed *.—Asiatic Rehearches, Vol. V. p. 848. 

f “Water for the ablution of the feet rendered fragrant by these means. The 
water is not here specified, as it is implied in the word padiatn. 

X “The root of the Andropogoo muricatus. 

§ “Water for rinsing the mouth. 

I) “A particular kind of oblation, which consists of different articles in the 
Worship of different deities, ft ere the pieces of money arc unusual, and Mhos 
(made from dried cow-dung,) are sacred tor Shiva only. ; 


Digitized by LjOoq ie 



APPENDIX 


153 

of "kasha grass, prepared grains of rice, barley, sesamutn, ela* 
rified butter, pieces of money, ashes, and flowers. At the 
same time, also must be worshipped Nandi,* and his wife, the 
daughter of .Marat. Having then with due. rites prepared 4 

seat, invoke with the prescribed prayers the presence of Para- 
raeshwara, and present to him the , padimi, achqmanam and 
arghycii Next bathe the lingam with perfumefi water, the live 
products of the cow, clarified butter, honey, th$ juice of the 
sugar-cain, and lastly pour over it a pot of pure water, conse¬ 
crated by the reqifisjte prayers. Having thus purified it, adorn 
it with clean garments and a sacrificial string, and then offer 
flowers, perfumes, frankincense, lamps, fruits, and different 
kinds of prepared eatables, and ornaments. Thus worship the. 
lingam wtyh the prescribed offerings, invocations, prayers, and* 
by circumambulating it, and by prostrating thyself before Shiva*. 

represented under thfesypiboji”.t 

L. [p.idO.}, Jmqbourn of Shankardchdrya. • 

The 'Br&hmans consider Sharikara as a great champion of 

TT * '*U. ’ 11 ’ ' ~~ F * * ' r 1 ~- ' ,n ’ r “' - '■ 

* “The principal attendant of Shiva, and supposed to be a portion of that 

<?6d, who granted a son as a booh to a holy ascetic named Shilada, and also 
te«ptei thsfc he Would be hern as ilhat soil*’. 

•. f Parana, part i. chapter 25. 1 have here considerably abridged tbet 

original, but nothing material is omitted, as the invocations, prayers, and hymoa 
are not inserted'at length merely referred to by their titles. At the present 
day the Whole, of thiaaatual i* not observed^ nor is thin wwndttp performed ; ht 
that costly .manner which is recommended in tfye Purans., nut the worship pf 
at! the deities consists of sixteen essential requisites:—1, cuanamf the preparing 
a Beat fiar the God} % bstchanumf the * invoking his presence; 3. padiam; 
4. achajnanam ; 5. prghytis 6.. bathing the image} clothing it}, $, Resting 
it with a sacrificial string; 9. offerings of perfumes; 10. flowers; Ui. moenifti 
12. lamps; 13. naivedya, i« p. offerings consisting of fruits and prepared eatables; 
1.4. betel leaf; 15. prayers, &c,} 10. cisciunambplatioa. The more qftbus* 
acts that are performe4the more ^mpUte , i^the i^ebipj but ;at.pr»a«tt i r it *Q 
general consists of nothing more .than presenting some of jfchq pteeorihed’ oflfer- 
ings, and muttering & short prayer or. two while the Lagan* is t&eimuaambeUp 
ting: the rest of the acts being performed by r the vflSai^tisg priest. 

**lt ought to be added, that this worship need apt be performed aft a tamfrte,£»ut 
in any properly purified place; and that it is most eCeoeioas when peripWPed; oil 
toe ^apk 0 f sotpe holy riv$r* before a lingam- ^>rmed pro hoc pd<* of olay* 
which, ©n’lhe worship being, je/mmgudj fs thrown into the sacred stream^ 
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{heir fkith; but, in this part of India at least, they are gene¬ 
rally ignorant of his tenets. The allusion whieh is made to 
him by Mora Bhatta, I have reason to believe, is merely in¬ 
tended to impress his readers with the vain idea that powerful 
arguments in defence of Hinduism are still in store. Se¬ 
veral commentaries are ascribed to Shankara; and there is also 
a work entitled Shankara Digvijaya, and purporting to be 
written by Ananda Giri, one of Shankara’s disciples. “Some of 
the marvels it records of Shankara", says Mr. H. H. Wilson 
“which the author professes to have seen, may be thought to 
effect its credibility, if not its authenticity; and either Ananda 
Giri must be an unblushing liar, or the book is not his own: it 
is, however, of little consequence, as even, if the work be not 
that of Ananda Giri himself, it bears internal and indisputable 
evidence of being the composition of a period, not far removed 
from that at which he may be supposed to have flourished, 
and we may, therefore, follow it as a very safe guide, in our 
enquiries into the actual state of the Hindu Religion about 
eight or nine centuries ago. The various .sectaries of the 
Hindu Religion then existing, are all introduced to be combat* 
ed, and, of course, conquered, by Shankara". 

The Hindu sects which are said to have been conquered 
by Shankara are the Vaishnavas, consisting of the Bh&ktas, 
BhdgavataSj Vaishna/ws, C hakrinas y or Panchardtrakas , Vax- 
khdnaaoBy and KarmaMnas, and subdivided into the Karma and 
JnydncL. portions; and none of which can be identified with the 
‘Vaiahn&va sects of the present day; the Shivas, embracing 
the Shawas, Raudras , Ugras , BhdJctas , Jangamas , and Pasxt- 
Ipat as; the worshippers of Brahma,Agni, Surya, Ganesha; 
the adorers of the female energies, Bhavani, Maha-Lakshmi, 
and Sarasvati; the Infidel Sects, or the Chdrvdkas or Shrnr - 
yavadis, Saugatis, Kshapandkas , Jainas , and Bauddhas* It is 
worthy of remark that no allusion is made to the worship of 
Siti and Rddhd, either singly, or in sonjunction with R&rau 
end Krishna. See Asiatic Researches Vol. XVI. 

IJ 
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M. [p. 108] Gurga RioM’.s Cow. 

«The Rishis asked, 'How did Kaushika’s sons Obtain the 
Supreme Union. ’ Suta replied:—in Kurufeshetra, there was a 
Rishi, named Kaushika. He had seven sons called Swasripa,. 
lErodhtma, Himstra, Pishuna, Kavi, Wagrishta, and Pitriwaiti. 
Their father Kaushika died; and a dreadliil famine came on. 
HaVing notiiing* to eat,' they went to Garga Rishi, who sent 
them into the woods Whtrd his cow. One day when pinched 
with hunger they said among themselves:—What would you 
think of kitting the cow and eating her. The youngest son 
fchid:—If we kill her let us offer her'to the manes of our ih- 
ttier, and' ffeast on her afterwards. AH agreed to his plan; and 
lie* having put two of his brothers in the place 6f gods, and 
three in the place of ancestors, one being made a J £uest, 
they killed and 1 ate up the cow; and at night brought home 
the calf to the RUhi, mid told him that a tiger had eaten up 
the cow. For this meritorious act they obtained union in five 
births; and had the rementbrance of all the former in every 
succeeding birth”. Extract from the Mcctsya Pur&na. The 
Rev. Mr. Stevenson of Poona observed to me, that he has 
frequently found the recital of this story a powerfid argvmentum 
«d hominem in the case of the Brdhmans. 

N. [p. 125.] On the Responsibility efthilimthw. 

The statement made in the text may appear to sofne pro¬ 
fessing Christians as harsh and severe. It is consistent, how¬ 
ever, with the doctrine of all the Reformed Churches, which 
have exhibited their creeds and confessions. “The eighteenth* 
Article of the United Church of England and Ireland, I have 
observed in another place, “is the following t ^They also, are 
to be had accursed that presume to say that every man shall 
be saved by the Law or Sect which he professeth, so that he be 
diligent to frame his life according to that law, and the light of 
nature. For Holy Scripture doth set out unto' us only 4 the name 
of Jesus Christ, whereby men must be saved 9 . The doctrine of 
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thfrChUMfttf SdotlkdA f andofthi^ rPrtsbyt*ri»Cbufet{h- 
qy be Utondd from the feJddwing passage frtffh the W««l4 
mutter Confession of Faith. fElhei tlyi*g in fa* 

fancy* toe regenerate* a M swredby Cttrifct tSroe^i tlw-Spwit 
wftto wtekfetfc when, sad rthefri, an* hw# be pfe^di. Bento 
ufe iatt other Btedt pardons, ttlte srd incapable etfheirig calkd 
by the mim»y of jtte /wwfct. Ottos, net detoedf aithoughr 
(bey may be celled by the ministry df thewoird, and may hate 
some common operations of the Spirit; yet they* new truly 
come to Christ, arid therefore cannot be saved: motih less cm# 
men, not professing the Christian Religion, be saved in any 
ether way wfeateter* be they never so diligent to frame theif 
lives according to the light of nature, end the lets of that reKgiori 
they dd profess; and to assert that they tooy, is very pemkSidUtl 
arid to be detested’. Quotations of a Similar riatttrd, freto 
other standards, arid item the writings of AO mdk redpefctrtblri 
diviner, can easily be adduced. Those whirii Wd haVd glVeri 
shew, that trie respective cfcarfehes alluded to did&nctly teach* 
that not only is salvation, in every case, the purchase of Christ; 
but that, in every case, it is applied through the sanctification 
of the Spirit. 

“God, who is just, will not condemn any portion of man¬ 
kind for acting contrary to principles and laws which have not 
in any form been revealed to them, or which they could not 
in any possible manner discover; for he will assuredly accept 
according to what a man hath, and not according to what he 
hath not. But the foundation of the argument relative to the 
impossibility of the salvation of the Heathen, while they re¬ 
main in their present situation, consists in the fact that they 
have transgressed, and habitually transgressed, the law which 
God originally implanted in the human heart, and which re* 
quires perfect and perpetual obedience,—the love of God with 
the whole heart, and soul and strength, and mind. Of this 
law they undoubtedly have some knowledge; and into this 
law, the works of God, and the dealings of his Providence, 
have a tendency to lead them to inquire. By this law they 
will be judged, end for the transgression of the lew, they will 
he condemned. 
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“Let no man think lightly of the wretched condition of the 
Heathen, We know who has declared, that they ‘have no 
hope, and are without God in the worfd*. Among them them 
may be some few ‘elect persons who are incapable of being 
outwardly called by the ministry of the word’, and who ^are 
regenerated and saved by Christ through the Spirit, who woiketh 
when, and where, and how he pleaseth’t hut none, as far as 
we are aware, have yet been recognized, in the judgment of 
Christian charity, guided by the word of God, as existing in 
this situation. The uniform testimony of those who have 
minutely observed the heathen, has been, that they worship 
not the Father of Spirits in spirit and in truth; that they prac¬ 
tise the most abominable idolatries; and that they do those 
things, which. are not convenient’. The gospel must be pro-* 
Claimed to them as the only remedy; and even ill mercy to their 
immortal souls, they, as well as professing Christians, must be 
informed, that he that belieteth not on the Son of God, is con¬ 
demned”. Oriental Christian Spectator , April 1831. 
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ERR ATT A. ■ 

Page 30 line 1 for “st£pan&”, read “st’h&paua”. 
,, 40 „ 1 for “business”, read “baseness”. 

„ 43 „ 18 after “disposed”, insert “or*. 

„ 43 note after “See”, insert “also”. 

M 51 line 12 for “Valmika”, read “Valmiki”. 
„ 125 „ 28 for “impurity”, read “impunity”. 


Digitized by LjOoq ie 

















LATELY PUBLISHED, 

Price fie- 4. 

The Rudiments of Hebrew Grammar in Ma- 
ba't,hi', with the Points. By the. Ret. Jews 
Wiisok. 

Sold by Mr. Coward, Agent to the Oriental 
Christian Spectator; and by Narayana Shankara, 
aft the Scottish Mission House, Ambrolie. 


Digitized by LjOoq ie 




Digitized by LjOoq ie 



J0C3STJ3T* 



Digitized by Google 


ft 


Wilson, John 

An exposure of the 
Hindu Religion. 
























